Six named monsignors
To be invested at Dec. 18 ceremonies

Father
Micha l Chamberlain

Father Roy Figllno

Six priests of the Archdiocese of Denver have been named
monsignors, with the rank of prelate of honor of his holiness, by Pope John Paul II. The honor carries with it the
title of reverend monsignor.
Acting at the request of Archbishop J . Francis Stafford,
the Pope designated as monsignors Father Michael J .
Chamberlain, vicar general of the archdiocese; Father Roy
Figllno, pastor of St. Mary Magdalene Parish ; Father
Omer V. Foxhoven, pastor of Sts. Peter and Paul's Parish ;
Father Lawrence St. Peter, pastor of Mother of God Parish
and director of programming for the St. Malo Conference
Center ; Father Harley Schmitt, pastor of Our Lady of
Fatima Parish, a nd Father C.B. Woodrich, pastor of Holy
Ghost Parish a nd associate publisher of The Denver Catholic Register.

The six new monsignors will be invested at ceremonies
Dec. 18 at the Cathedral of the Immaculate Conception.
An aide to the archbishop said the request was approved
July 15 in a letter signed by Cardinal Agostino CasaroU,
VaUcan secretary of state, but the archdiocese was not
notified until Oct. 12.

In the hierarchy of the church, there are three levels of
monsignor! - protonotaries apsotolic, prelates of honor of
his holiness and chamberlains of his holiness.
The spokesman for the archbishop said the primary
criterion for des ignation as a monsignor is that the person
chosen " must have contributed to the we lfare of the church
in a diocesanwide capacity."
The letter from the secretary of state indicates the six
were named " Inasmuch" as they are " well deserving because of...efforts fbr the advancement and growth of the
Catholic cause, not in one but in many areas of the life of
the churc h."
The six are the first to be designated monsignors in the
archdiocese in 12 yean. The last to receive the honor were
Macr- James W. Rasby, rector of the Immaculate Conception Cathedral, in September 1975, and Msgr. Edward F .
Dinan, putor of St. Helena's Church, Fort Morgan, in
November 1971.

Father Omer Foxhoven ·

Father Chamberlain
Father Chamberlain, 49, has served as vicar general of
the archdiocese since October 1985. A native of Denver, be
attended St. Vincent de Paul's School and Regis High
School before entering St. Thomas' Seminary.
He was ordained to the priesthood May 28, 1966, by
Denver Auxiliary Bishop David M. Maloney. His first assignment was as an assistant a t St. Francis de Sales'
Parish, where be served until August 1967, when he was
named an assistant at All Souls' Parish. In June 1968, be
was named chaplain at Holy Family High School and assistant at St. Joan of Arc's Par ish, Arvada, where he
served until June 1970, when he was named vice officialls
a nd assistant chancellor.
From Jan. 5, 1983, until Oct. 15, 1984, Father Chamberlain
served as vice chancellor and officlalis . He also serves as
vicar for social development and judge a nd defender of the
bond for the Metropolitan and Provincial Court of Appeals.
Other positions held include ex--0fficio member of the
Presbyteral Council, member of the Archdiocesan Finance
Council and member of the College of Consultors.
Father Chamberlain earned a master's degree In religious
education at St. Thomas ' Seminary and a bachelor 's degree
in sacred theology and a licentiate In canon law at the
Catholic University of America.

Father Figlino
Father Roy Figlino, 76, is a Denver native and attended
St. Francis de Sales' Grade School and Regis High School
before entering St. Thomas' Seminary in 1931. He was
ordained a priest by then Bishop Urban J . Vebr ,lune 3,
1939.

Father Figllno was first assigned as an assistant at St.
John the Evangelist's Parish, Denver, where be served
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until 1945, when he was named administrator of St. Augustine's Parish, Brighton. In 1948, he was named pastor of St.
Augustine's and remained there until being named to bis
present pastorship at St. Mary Magdalene's Parish in June
1969.

Father Figlino was elected to the Presbyteral Council in
1984 a nd has served as superior of Villa Madeleine since
1986.

He also ser ved as dean of the West Deanery from 1980
until 1986, state chaplain of the Knights of Columbus from
1965 until 1981, distr ict chaplain of District Nine of the
Knights of Columbus from 1961 until 1965, chairman of
diocesan directors and first vice president of the Rural Life
Conference from 1946 until 1970 and spiritual director of the
Legion of Mary from 1940 to 1969.

Father Foxhoven
Father Omer V. Foxhoven, 71 , is a native of Earling,
Iowa. He attened St. Peter's School in Fleming and was
graduated from Regis High School. He entered St. Thomas'
Seminary in 1938 and was ordained to the priesthood by
Archbishop Vehr June 3, 1944.
Father Foxhoven's first assignment was as an assistant
at Holy Family Parish, where he served until July 1947
when he was named administrator of St. Victor's Parish,
Victor. In 1954, he was named pastor of All Souls' Parish,
Englewood, and in 1962 he was named pastor of Sacred
Heart Parish, Peetz.

•

In July 1965, Father Foxhoven was transferred to St.
John's Parish in Loveland, where he served as pastor until
1970, when he went to Colorado Springs as pastor of Divine
Redemmer Parish. In April 1980, he was named pastor of
Sts. Peter and Paul's Parish, Wheat Ridge.

Father Foxhoven was elected to the Presbyteral Council
Jan. l , 1985, and has served as a consultor since January
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Meet to establish norms on
Catholic higher education
WASHINGTON (NC) - Eighteen U.S. delegates, including
the presidents of the University of Notre Dame, The Cather
lie University of America a nd Fordham University, will be
among representatives meeting next spring with Pope John
Paul ll to discuss proposed norms on Catholic higher ed·
ucation.
Some 230 delegates fo Catholic colleges and unviersities
around the world will attend meetings with Pope John Paul
and Vatican officials in Rome April 18-25. The U.S. delegates were chosen by the Association of Catholic Colleges
and Universities, which bas its headquarters in Washington.
In 1985 the Vatican congregation for Catholic Education
prepared proposed norms on the nature and purpose of
Catholic universities. The congregation indicated that the
norms, which drew criticism from some college presidents,
may be revised considerably before the meeting in Rome.
The U.S. delegates include Holy Cross Father Edward A.
Malloy of Notre Dame, Jesuit Father William J . Byron of
Catholic University, Jesuit Father Joseph A. O'Hare of
Fordham University and Jesuit Father J . Donald Monan,
president of Boston College .
Ursuline Sister Alice Gallin, executive director of the
Association of Catholic Colleges and Universities, is also a
delegate.

Among the delegates are Dorothy Brown, president of
Rosemont College, Rosemont, Pa; Sacred Heart Sister
Brigid Driscoll, president of Marymount College, Tarrytown, N.Y.; St. Joseph Sister Magadalen Coughlin, president of Mount St. Mary's College , Los Angeles; and Christian Brother Patrick Ellis, president of LaSalle University,
Philadelphia.
Delegates also include School Sister of Notre Dame
Kathleen Feeley, president of the College of Notre Dame of
Maryland, Baltimore; Marist Brother Raymond L . Fitz of

the Unviersity of Dayton, Dayton, Ohio; Society of the
Sacred Heart Sister Sally Furay, vice president and provost
of the Unversity of San Diego, San Diego; Joseph Hagan,
president of Assumption College , Worcester, Mass .; and
Ursuline Sister Dorothy Ann Kelly, president of the College
of New Rochelle, New Rochelle, N.Y.
Other delegates are Francis Kerins, president of Carroll
College, Helena, Mont.; Paul Reiss, president of St. Michael's College, Winooski, Vt. ; Christian Brother Thomas
Scanlan, president of Manhattan College, New York; and
Jesuit Father William Sullivan, president of Seattle Uni·
versity, Seattle.

Brooklyn bishop urges Congress
to enact higher minimum wage
WASHINGTON (NC) - Auxiliary Bishop Joseph M. Sul-

livan of Brooklyn bas urged Congress to enact a bjgber
minimum wage to better provide for " dignity and economic
reality."
The bishop, chairman of the U.S. Catholic Conference
Domestic Policy Committee, commented in a letter to
members of the Senate, which toot up a minimum wage bill
last month.
As a representative of the USCC, " I urge you to support
thla important legialation u a neceaary step to protect the
dignity of millions of American worten," Bl.shop Sulllvan
told senators. " This legislation is urgently needed to bring
the minimum wage in line with traditional measures of
dignity and economic reality."
The USCC is the public policy agency of the National
Conference of Catholic Bishops.
During the current but soon•to-end 100th Congress, the

USCC bas pushed repeatedly for passage of a bill to in·
crease the minimum wage, currently $3.35 per hour. The
Senate bill supported by the USCC would increase the wage
to '4.55 per hour by the end of 1991. The last increase in the
minimum wage came in 1981.
Critics of a bigber minimum wage have said it would hurt
employment opportunities for workers seeking entry-level
and lower-paid Jobs. Supporters auert that the loss of any
jobs would be offset by other jobs pined at better wages.

" People of aoodwill can differ over the specific economic
arguments," Bishop Sullivan wrote. "We believe, however,
that these fiscal debates should not overshadow the press•
ing human concern and moral question of whether or not
our society will accept a minimum wage below a basic
level of human dignity and decency.•'
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Occupation: Retired salesman.
Age : 62.
Parish: St. Mark's.
What ls It that led you to choose your profe11lon?
My success at selling and being associated with good
products and good companies.
What do you like best about It?
Being able to promote those
for whom I work and benefit
those buying their products and
ideas.
What do you lJke least about
It?

That there was not more hours
in a day so I could do more of it!
What is your most m emorable
experience?

I would have to say my marriage and the birth of each of my
five children. I consider them all
L..___.a.;:i_.=..:::..--..-.. as one wonderful on going experience.
What Is your favorite putlme?
· Creating - art - writing - computer programs - new
friends.
What one person has bad tbe most influence on your life?
My mother.
What 11 your day-to-4ay pbilotopby of life?
Try to put a s much into it as you get out of it.
What ls your favorite word of advice to otben?
Champion a cause and leave criticism of others' causes to
those who have nothing to do.
What ls tbe one tbiq that displeateS yoe most?
I am ashamed that our great country bas 700,000 children
who can not go to school because they have no homes. Talk
1bout kicking someone when they' re down!
What pleases you most?
People's positive response when asked to help or work for
he needy.

Poor wages
for migrants
in Taiwan

TAIPEI, Taiwan (NC) - Church workers in TaJwan say
Filipinos working illegally in the country are forced by
their employers to accept poor wages and working conditions.
Father Aristide's residence in the suburb of Petitionville.
Columban Father Neil Magill, director of the New Life
Witnesses said no one was injured.
Workers'
Center In Taoyuan, said about 10,000 illegal Fili·
Nearly a week earlier, a crowd of parishioners gathered
outside the Catholic-run radio station, Radio Soleil, to pro- pino workers face such conditions.
Employers often hold the migrants' passports as a guartest his transfer.
Father Aristide's provincial, Salesian Father Angel Soto antee that they will complete their cont racts.
Most such workers are employed in the footwear, textile
of Santo Domingo, Dominican Republic, said he understood
and
construction industries, Father Magill said.
the decision to transfer the priest was made with no pres•
" Before arriving on this island, most of the migrants
sure from the Haitian bishops.
The priest bas a wide following in Haiti, where he bas were totally unaware what they would have to cope with,"
advocated social change. His supporters say he has been a he said.
C?ra Mateo, a Filipina lay chaplain with the Movement of
powerful force in organizing poor and rural Haitians to
Workers, said most Filipinos " don't dare to come
Christian
demand greater justice and equality In their lives.
out to air their grievances. They are psychologically prepared for being homesick, but not to be exploited to such an
extent."
However, she said she also knew of Filipinos who were
In a page two Oct. 12 cutline for the groundbreaking of the treated well by their Chinese employers, with decent wages
new location for Regis High School, the name of Aurora • and one day off a week.
She said Filipino emigrants "earn considerably more here
Mayor Paul Tauer was misspelled. The Register regrets the
error.
~ at home, but that (means) a lot of suffering - the
dirtiest jobs, unpaid overtime work and almost no leisure."
Each Sunday, a small group of Filipinos, employed _In
factori~ at a nearby Industrial park, frequent the New Lafe
Workers Center for a social get-together and to ask advice
on employment regulations and their rilbts.
ARC HRISHOP'S OFFll'I•:
Father Magill said other Catholic centers have in•
200 J osephine Street
sufficient resources to handle the problems of the Filipinos,
Oen\ er, CO 110206
because they are already buy with complaints and enquiries. from Taiwanese factory workers.
APPOINTMENTS
Jesuit 5'ather Jose Ellacuria, director of the Rerum
Permanent Dlaconate Deana:
Novarum Labor Center in Taipei, laid the center tries t-0
Deacoa Richard Baker, reappointed to aerve u Dean for
work with employen to "hammer out a better relationship
the Northwest Permanent Dtaconate Deanery.
or appropriate wqes for the Philippine factory workers
Deacon Granby Rlllyer, reappointed to serve as Dean for
an_ct domestic helpers.''
the Northeast Permanent Dlaconate Deanery.
'Of coune, if we ro to police, then it Is easy to get back
Deacon Warren Lybarpr, reappointed to lel'Ve • • Dean for
the passport immediately for not.bing, but the workers are
the Loveland/Fort Collins Permanent Dlaconate Deanery.
never able to come back to Taiwan ·• added Father El·
These appolntmmts are for a two-year pprlod. , . , , ,

Hatians protest transfer of priest
PORT-AU-PRINCE , Haiti (NC) - Thousands of Haitians
have protested the transfer of Canada of Saleslan Father
Jean-Bertrand Aristide, a well-known social activist and
liberation theologian.
Protesters estimated to number between 6,000 and 10,000
marched from the fire-blackened ruins of Father Aristide's
parish church, St. John Bosco, to the headquarters of the
Hiatian bishops' conference Oct. 13, protesting the decision
of the priest's Salesian superiors to transfer him to St.
Claire Church in Montreal.
Many of the protesters were slum-dwellers served by
Father Aristide.
" Without (Father Aristride) there is no church," the
group chanted.
On Oct. 7, Haitian military troops fired into the air to
break up a gathering of several hundred people outside

The Denver Catbollc Regleter
(USPS 557-020)
The Moat lln-.nd J . F r - . Slallord, D.D.,
...... c .a. Woodrich. uaoc:late publl•hef
llobert H. , - ,, executive editor
editor
H..,_, managing editor
. , _ , - - . bualneu manage(
,.,... ,,.....,.., advertialng dlrec:10,

publt•lier

.,_L......_,
,..wa

Han .....,, reporter
Cllrtllllfte Capra-Kt-, reponar
■-a. ataff pliotograptler
unw
clrculallon
~ otrec1 eN lnqulrlee ,_01ng c!IMgee of add,-, a u ~. etc.• IO
Ille Cln:ulatlon Offlce, The l>enver 0alllollc Aeglele,, 200 ~ s.,.-,

.,_

C....,

o.n-. I020I. Phone 3UM11. Ext. 270

ldltof1al offlcee loclllecl et 200 ~ n e. 0 . . -, l0208. 8ubecttlloM l12.75
peryear.
,ore19n Coun.,_ tnch,dll'IQ 1M Pl\....,,..,_, 12& per yew. A1. ..... ~ J
Sm""'· Pl\ n.. 'oundtno IECll1or ol ~ ·8 ~ ol C et,,ollc; ......,,._._ ,.,..
~ - ol pOlntoel - " " c,y ... o . i - <:atnolk: "-GI- lmpllee - - ol - - ~ cendlcM- ,..,. co,,atlMee mo,al

__ .,,.,,..,...,.._on~--.

M - "' o.n-, Colorado. l'flnleCI IY .._. o1 ~ i,y
1en11ne1 Pu-nv eo. a - C11aa ~ pa1e1 .. o.n-. ColorNo,

. _ . . . ,... AIC...,_et~. ·

Correction

Official

lacuria.

,

,

'

Continue

1984. He
Council
nary. He
for six y
and on
Board.

Fathe

FathE
Maine. I
graduate
priesthoc
6, 1959, b
Fathe
educatio
educatio
His fi
Parish,
until 197
simultar
educatio
Holy Fa
beth's P
In J u
priests
for prie
May 198
J une 191
St. Male
serve al

Ca
tht

ST.
cies n
strengt

tional c
Willi

ties fo
Chariti
needs c
and sh
modify
Ligh
the co
people
Cath
sponde
think v
He!
the re
One
been s
homos

Victin
' 'It

junkie
spent
diseas
Not
admin
indiffE
wrath
An
sence

Lig

place
organ
Abo
natio11
He
Chari
pasto1
AIDS
witho
peopl
uals ,

Legi
An

tor o

The Denft~ Caltlcnio fle9Nt.. 1.. Wed., October 21, 'Mall ..._ P age 3

New monsignors have contributed
'in many areas' of Denver church life
Continued from p•ge 1

1984. He also is a member of the Archdiocesan Finance
Council and a member of the board of St. Thomas' Seminary. He served on the Archdiocesan Building Commission
for six years, the Priests' Personnel Board for five years
and on the Archbishop's Annual Campaign for Progress
Board.

Father St. Peter
Father Lawrence St. Peter, 59, is a native of Ashland
Maine. He attended Dominic Burns Grade School and wa;
graduated Crom Hartford High School. He studied for the
priesthood at St. Thomas' Seminary and was ordained June
6, 1959, by Archbishop Vehr.
Father St Peter earned a master's degree in religious
education in 1960 from St. Thomas' and a master's in
education from the Catholic University of America in 1968.
His first assignment was as an assistant at St. John's
Parish, Denver, where he served for 10 years. From 1969
until 1972 he was an assistant at Mother or God Parish and
simultaneously served as superintendent and director of
education for the archdiocese. He then served as pastor or
Holy Family Parish for 10 years and pastor of St. Elizabeth's Parish, Buffalo Creek, for one year.
In June 1982, Father St. Peter was named vicar for
priests an<! seminarians, director of continuing education
for priesb aJl(l director of deans for the archdiocese. In
May 1985, .l\e.was named pastor of Mother of God Parish. In
June 1988, he was named director of programming for the
St. Malo Con(qeQce Center m AJlenspark and continues to
serve ~ pastot of )'lotber of God.

Following the death of Archbishop Casey in March 1986,
Father St. Peter was elected apostolic administrator of the
archdiocese to serve until the appointment of a new archbishop.
Father St. Peter also serves as a member of the Archdiocesan Building Commission and as chairman of the Retirement Committee. He served as an ex--0fficio member fo
the Presbyteral Council from January 1985 until June 1988
and as dean of the West Denver Deanery from 1977 until
1982.

Father Schmitt
Father Harley Schmitt, 74, has been pastor of Our Lady
of Fatima Parish for the past 18 years. A native of West
Liberty, Iowa, he attended Holy Trinity School in Richmond, Iowa, and Holy Family High School and Arvada High
School before entering St. Thomas' Seminary.
He was ordained a priest May 18, 1940, by Archbishop
Vehr. Father Schmitt holds a doctorate in canon law from
the Pontifical Lateran Unviersity in Rome.
Following his ordination, he served as an assistant at
Blessed Sacrament Parish for six years then as chaplain of
St. Francis Hospital in Colorado Springs for two years.
He served as pastor of All Saints' Pamh from 1951 until
1970, when he was named pastor of Our Lady of Fatima,
Lakewood.
Father Schmitt also has served on the AACP Advisory
Committee, as coordinator for the State Council of the
Knights of Columbus, dean of the Third Deanery, director

Catholic agencies told to improve
their AIDS assistance programs
By Elizabeth W immer
ST. LOUIS (NC) - Efforts by Catholic Charities agencies nationwide to assist people with AIDS must be
strengthened, participants at a Catholic Charities USA national conference were told.
William Lightbourne, general director of Catholic Charities for the Archdiocese of San Francisco, said Catholic
Charities agencies across the country should assess the
needs of people with acquired immune deficiency syndrome
and should serve them better by starting new programs and
modifying existing ones.
Lightbourne made the comments Oct. 8 during a talk at
the conference, which was held In St. Louis. About 800
people attended the Oct. 5-9 meeting.
Catholic Charities and the rest of the church have responded to the AIDS crisis, he said, but " I doubt any of us
think we've moved as far as we need to go. "
He said the· epidemic will continue to grow and so must
the response.
One reason government, media and church reaction has
been slow, he charged, is because victims are primarily
homosexuals or drug abusers.

Victims of di•••••
" It Is because the victims of this disease are gays and
Junkies that in the first year of the epidemic, our country
spent one-tenth on AIDS what it spent on Legionnaire's
disease," he said.
Noting what he called lack of support from the Reagan
administration, he said some have confused the " callus
Indifference and the cruelty of this administration with the
wrath of God. "
An additional problem, he said, Is the "support, or absence of iL, from the Catholic community."
Lightbourne urged supplementing progr ams already In
place for people with AIDS. Many of those have been
organized by the gay community, he said.
About 1,000 new AIDS cases are diagnosed each week
nationwide, he said.
He said that, as result of a needs assessment Catholic
Charities did in San Francisco, the agnecy expanded a
pastoral care program and a chaplaincy for people with
AIDS to include additional pastoral services for those
without par ish connections, a n emergency fund to help
people meet daily expenses and a pr01ram to help Individuals work their way through the service network.
Legielatlon
Another speaker , A. Sidney Johnson m , executive director of the Amer ican Public Welfare Association. said recent

legislation passed by Congress overhauling the welfare system was much needed, but more changes are necessary to
make the poor independent.
Johnson's Washington-based organization represents state
and local agencies concerned about the welfare system.
The $3.3 billion Family Welfare Reform Act, passed by
Congress in September, included the first federally mandated work program for welfare n!<:ipients. The legislation
extended Medicaid and child care eligibility for families for
one year after they had obtained a job and worked their
way off welfare benefit rolls.
The legislation " changes the thrust of the welfare system
from one that has focused on income maintenance to one
that will focus on self-sufficiency," said Johnson. It also
helped eliminate a "terrible Catch-22" situation that occurred, he saed, when parents lost child care benefits and
Medicaid upon finding jobs.
He said he hoped the welfare reform act "can start to
chip away at public per ceptions" that welfare recipients
don' t want to work.
He said elements of the nation's welfare program such as
the disparity of welfare benefits in different states and the
decrease in " buying power" of those benefits during the
last 15 years, still need work.
Changing the welfare system is only a first step, said
Johnson. National policies on other issues affecting poor
families, such as teen-age pregnancy and permanent housing, still need to be addressed. he said.
'Housing problem'
" Homelessness is a housing problem and we must see 1t
as such." he said. " Shelter are only a temporary anser.''
Welfare agencies, he said, " have become the housing
agency of last resort. "
The election of the next U.S. president and " how our
economic future wlll unfold" in light of U.S. budget and
trade deficits will have a great impact on the future of
policies affecting low-income families. said J ohnson.
He praised Catholic Charities USA for its Washington
lobbying, saying the agency ''Is always there on issues for
the poor and vulnerable." At the same time he urged
charities officials to contact politicians In their home districts, saying they " listen better" there.
He said the best way for human services agencies to
influence policy ls to provide honest, accurate Information
on the plight of the poor they serve and to continue trying
to have an Impact. " Don't believe in this ear of slick
television campaigning that there's no room for you in the
campaign," he said.

of Holy Name Societies and promotor instltiae, defensor
vinculi, notary and advocate for the Metropolitan Tribunal.

Father Woodrich
Father C.B. Woodrich, 6S, Is a native of Buffalo, N.Y.
He attended New York public schools and St. Bonaventure
College in St. Bonaventure, N.Y., and Denver's Regis College before entering St. Thomas' Seminary. He was ordained to the priesthood May 29, 1953, by Archbishop Vehr.
Prior to entering the priesthood, Father Woodrich spent
five years in the field of advertising and public relations.
He was an account executive with BBDO in New York City
and in World War II he was a technical representative for
the Air Transport Command.
Following ordination, Father Woodrich served as a n as•
sistant at Annunciation Parish for 15 years and two years
as chaplain at St Joseph's Hospital.
In 1968 he was named director of information for the
archdiocese, and editor of The Denver Catholic Regii.ter in
1972. He has been pastor of Holy Ghost Parish since 1982.
Under Father Woodrich's editorship, the Register grew
from a circulation of 22,000 to more than 80,000, becoming
Colorado's largest weekly.
In 1982, he and Msgr. James Rasby cofoul'ldld Samaritan
House, a downtown shelter for the poor and unemployed
homeless.
In 1987, Father Woodrich was named associate publisher
of the Register.

Bishop opposes
homosexual rights
proposition
PI'M'SBURGH (NC) - Bishop Donald W. Wuerl of
Pittsburgh opposed a proposed homosexual rights ordinance that, he said, " under the guise of civil rights,
violates the religious rights of all affected."
The Pittsburgh City Council was considering an addition to the anti-discrimination ordinance which
would prohibit discrimination on the basis of sexual
orientation.
In a recent letter to the priests of his diocese,
Bishop Wuerl said that the proposition is flawed by the
failure "to acknowledge the distinction between homosexual orientation and homosexual activity. At the
same time, the proposal, while attempting to protect
the presumed rights of some, in fact, undermi nes the
rights of others.''
He said parents have the right to keep their children
free from people or Influences " which might draw
them toward homosexual practice.' '
Also, "all of us have a right to our schools and to
the freedom to expect those who teach In them to
respect Catholic teaching and the moral standards
that follow on that teaching."
In his letter the bishop said he deplored " acts of
violence, degradation, discrimination or dlminishment
of any human person - including anyone with a homosexual orientation. Al the same time, as a bishop of
the Catholic Church I am equally bound to teach that
homosexual activity and patterns of life which promote it are lmmoral.''
The bishop noted that the church teaches that homosexual activity, as distinguished from homosexual
orientation, Is morally wrong and that patterns of life
which encourage Immoral behavior are also morally
objectionable.
" As a church, we do not approve of those patterns
of life which encourage, promote or advocate homosexual activity. Nor can we accept that others have a
right to force us to accept this within our teaching
s tructures, schools and educational program," he said.
Defending civil rights and supporting the city counc il's proposed legislation are separate Issues, the
bishop said. " While I will work with any and all to
defend hunan dignity and civil rights, I must oppose
legilsatlon that, under the guise of civil rights, violates the religio~s rights of all affected by this vague,
unclear and undifferentiated law.' '

.
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Vatican criticlizes
creation-cent ered
spirituality lec:1der

YUMA

1

Parish celebrc1ting its centennial

By Cindy Wooder1

By Tom Noel

Yuma was platted in 1885 and incorpor1iled in 1887
as the Chicago, Burlington and Quincy Railroad lay
tracks across the high plains of Eastern Colorado.
Yuma ("sons of the river") is the name of an Indian
tribe on the lower Colorado River, one of whom supposedly worked on the railroad constructio1n crew.
Yuma railroad workers, farmers and ranchers welcomed the news that the Burlington wa1s providing
free passage for a priest, Rev. William J . Howlett. He
arrived from Denver to say the first Mass on Oct. 2,
1887, then organized a parish, secured Jolts and drew
up plans for a church. Wenzel Blach, Sr., a native of
Austria, led volunteers in constructing a humble
church. Railroad riding priests attempted to offer
regular Sunday services. Not until 1906 did parishioners celebrate completion of their vvhite frame
church, graced with a Gothic door and windows and
crowned by an open, two-story belllower.
Even in winter blizzards, folks dressed up in their
Sunday best, hitching up their spiffiest teams and
wagons to head for church, where a tin:y pot-bellied
stove, Mass, and the sacraments warmed their souls.
Inside parishioners prayed for rain, for an end to dust
storms and grasshopper plagues, and for a resident
priest.
Their prayers were answered during the 1910s and
1920s. World War I drove .grain and livestock prices to
all-time highs and prosperity came to Yuma, where
the population reached 1,177 by 1920. In 1923, Bishop
l'ihen began assigning resident priests ui, minister to
the 52 families of St. John's. Most priests1stayed only
a few years until the arrival of Rev. Clement V.
GalJagher in 1947. Father Gallagher donned overalls
and worked with his parishioners to erect a red brick
parish halJ and rectory in 1948. Townsfolk of all faiths
came from miles around for St. John's a1nnual Easter
dances, a welcome respite from sprin1t ranch and
farm chores.

Father Gallagher, a bibliophile, built up a large
parish library and also donated generously to the
Yuma Public Library. During his 15-year pastorate,
Father Gallagher launched a building fund for a new
church, which was built by the next (1962~) pastor,
Rev. John McGinn. Menfolk of the parish tore down
the old frame church and moved services into the

Celebration
Archbishop J . Francis Stafford will Join In celebrating tbe Yuma pariah's centemual when be celebrates
Mass at Wray Oct. Z9 at 5:30 p.m . and at St. John's ln

Yuma the morning of Oct. 30.

Calif.

Father Gerlach said the master ge neral's recommendation came at the request of the Vatican .
'Silencing'
Newspaper reports have quoted Father Fox as saying the
action amounted to a one-year "silenci1ng."
Creation-centered spirituality attempts to be holistic, incorporating the intellect, emotions, body ;md creativity.
In 1985 a Vatican-requested study c,f Father Fox's work
produced a critique of three of his books: " The Magical,
Mystical Bear," " Whee, We, Wee, All the Way Home" and
" Original Blessing : A Primer in Cl'eat:lon Spirituality."
The report found the writings wer;e neither " heretical"
nor " completely beyond the pale of Catholic theology,"
Father Gerlach said. Apparently the Vatican Congregation
for the Doctrine of the Faith considered the critique to be
" insufficient action," he said.
Are•• of concern
At the " heart of the objections" is the book "Original
Blessing," Father Gerlach said.
Second, " they certainly object to the presence of Starhawk on the faculty" of the institute, lne said. Starhawk is a
self-described witch.
1

vacant Methodist Church at 3rd and Ash Street while
construction began on a modem, $106,000 brick
church. On June 11, 1964, the Auxiliary Bishop of
Denver, the Most Rev. David M. Maloney, presided as
parishioners celebrated their diamond jubilee and
dedication of their new spiritual home.
The new St. John's seated 300 in a sanctuary featuring exquisite statues from Italy and a large crucifix
from Germany. Downstairs, a spacious basement
contained two kitchens and a dining hall for 400. Despite droughts and low !arm prices that have turned
many neighboring towns into ghosts during recent
decades, Yuma flourished, reaching a population of
2,824 by 1980.
Father John L. Hilton, pastor since 1987, reported
that St. John's 82 parish families are celebrating its
1988 centennial with optimism and publication of a
parish history. " Cattle, com , land and wheat prices
are finally going up again," Father Hilton said, "and
St. John's , whose strength for a century had been its
stable, sturdy parishioners, is celebrating!"

Mullen Hi!gh School

WASHINGTON (NC) - At the request of the Vatican,
the superior of the Dominican orde1: has asked Father
Matthew Fox a Dominican theologian who specializes in
creation-cente'red spirituality, to take a sabbatical and reflect on his controversial work.
Father Fox a member of the Dominicans' central U.S
province, wa; asked to use the ~nw " to_ reflect on his
teachings what his critics have said and his effect on the
church," 'nominican Father John H . Gerlach, vice provincial, said in a telephone interview Oct. 19.
Father Fox ls founder of the Institute in Culture and
Creation Spirituality at Holy Names College in Oakland,
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Precarious~ financial situation at Vatican
By John Thavia
VATICAN CITY (NC) - The Vatican announced a $63.8
million deficit for 1987, predkted a slmil.ar shortfall for 1988
and called for greater contributions fromi the pew.
An Oct. 15 statement said generous contributions worldwide to Peter's Pence, the pope's discretionary fund, helped
deray about $50 million of the 1987 deficit. The remainder
was made up by dipping into reserve fumds established for
that purpose, which are now exhausted, the Vatican said.
A top Vatican official said that meanll the Vatican would
have to begin cutting directly into its investments and real
estate holdings to meet any future shortfalls.
The statement was issued by a permanent council of
cardinals at the end of a three-day meetllng on the Vatican's
precarious financial situation.
It noted that Peter's Pence contributions are up so far
this year by about 3 percent over 198?'. But according to
figures released by the council, it would take a 20 percent
increase to cover the expected 1988 gap. If the 3 percent
increase holds, the Vatican would wind up about $6 million
short.
1988 shortfall
The statement estimated the Vatica111's 1988 shortfall at
about 77 billion lire, which at current e,i:change rates would
equal about $57 million.
The council therefore addressed " anolther pressing appeal
to dioceses, to religious orders, congre:gations, and to the
faithful in the whole world, above all in countries of greater
means, to increase their spirit of cooperation with the Holy
See so it can carry out adequately its pa:storal mission."
At the same time, the cardinals tha.nked the worldwide
church for its generosity in 1987.
The Vatican statement, which inclu~led a breakdown of
income and expenses, considered the buidget of the Vatican
City State separately. The Vatican Cilly State covers ad-

ministration of the 108-acre state in which the Holy See is
located. In 1987, it had a $7.l million surplus, most of which
was put into a fund for severance pay, the Vatican said.
Curia offices
The Holy See's budget includes the financing of Curia
offices, diplomatic posts around the world, Vatican Radio
and papal trips, among other things. As in previous years.
salaries and benefits to Holy See employees - $72 million
accounted for more than half of total expenses.
The 1987 shortfall was some $4.5 million more than the
Vatican had predicted in the spring.
The Vatican measured its deficit in dollars using an endof-the-year exchange rate. A measure averaging exchange
rates, which fluctuate over the year, would give a $58
million deficit in 1987.
The reserve fund used to help close the deficit gap had
been drawn from part of the Vatican's investments.
Although the reserve is now gone, the Vatican indicated it
does not intend to set up another one. " From now on, we
would have to remove from the patrimony itself," Cardinal
Giuseppe Caprio, a top Vatican economic official, said Oct.
17. That would probably mean direct sales of stocks, bonds
and investment properties.
1988 hopes
" We hope that in 1988 we can cover the whole deficit"
without attacking the patrimony, said Cardinal Caprio, head
of the Prefecture for Economic Affairs. Documents showed
that in 1985 the Vatican had assets of $485 million and
liabilities of $261 million for a total net worth of $224
million.
Meeting the annual budget shortfall has been a painful
process for the Vatican since the late 1970s, when expenses

began to vastly outstrip income. But the rate of increase in
the deficit has been slowed dramatically since 1986.
A U.S. member of the cardinal's council, Cardinal John
Krol, said he was pleased with the overall evolution of the
Vatican's financial situation .
" As I look at the total picture , this year compared to five
years ago, I'm encouraged," Haid Cardinal Krol, retired
archbishop of Philadelphia. He dted increased giving by the
faithful and an awareness at tt1e Vatican that " there may
be limits to the amount that can be spent."
3 sources

Cardinal Krol said the Vatlcalll, in covering future shortfalls, would rely on three main sources of income:
- The annual Peter's Penc,e collection, which he said
should be considered a "standard" source of income rather
than an emergency measure.
- Fund-raising efforts, whkb the cardinal encouraged,
such as the "Vicar of Christ" f1und begun by the Knights of
Columbus. On Oct. 17, the Kni,ghts, who were meeting in
Rome, presented the pope wiU1 a $1.1 million donation of
earnings from the $20 million fund.
- Endowment funds such as the one he helped establish
in Pennsylvania, called the " Papal Foundation." He said
the Pa pal Foundation expected to make its first interest
donation to the Vatican next year. He said he hoped Catholics in other countries would set up similar funqs.
What has helped spur overall contributions, Cardlmal Krol
emphasized, is increased Vatica1n openness about its budget.
This year the council of cardinals made public the breakdown of income and expenses, continuing a policy it began
in 1987.

Mini-sumnnit of Lithuanian exiles
Vatican J.ett.er

By Oreg Erlandao111
ROME (NC) - Just three months before, 63-year-old
Father Alfonsas Svarinskas' address wats Permanent Labor
Camp number 35.
Now he was standing in the brightly lit lobby of Rome's
Holiday Inn at a cocktail reception and banquet for a fellow
Lithuanian clergyman.
The Oct. 5 gathering was in honor oJf Archbishop Audrys
Backis, the Lithuanian undersecretary of the Vatican's
Council for the Public Affairs of the Church until he was
ordained an archbishop Oct. 4 by Po~! John Paul II. The
archbishop will be the new apostolic nuncio in the Netherlands.
Also attending the reception was Btshop Julijonas Steponavicius, allowed by Soviet authoritie:s to leave Lithuania
Sept. 28 after 'l:l years of internal exile.
Because Archbishop Backis' ordination coincided with a
meeting of the Lithuanian Catholic Academy of the Sciences as well as with the arrivals of Father Svarinskas and
Bishop Steponavicius, the first week of' October was transformed into a mini-summit of Lithualnian exiles, church
officials and emigres.

In the midst
In the midst of It all, standing quietly was Father Svarinskas, who had been in the labor camp for five years. One
could almost mistake his calm for meelkness, except for the
rebellious shock of white hair refusiJlil to lay down on his
head and his open and watchful eyes.
The 63-year-old priest wore a small square lapel button
commemorating the 1987 celebration IJn Rome of the Lithuania's 600 years of Christianity - an event he was unable
to attend because of his previous e1rigagement in camp
number 35.
Father Svarinskas said he was relea1sed last J uly 11 from
that camp after agreeing to seek medi,cal treatment in the
West - a euphemism for expulsion. Si:x weeks later he left
his homeland on a one-way ticket to Augsburg, West Germany.
With his departure the aurthorities riidded themselves of a
man who has been a thorn in their sidta since 1946, when he
was first arrested at age 21.
Father Svarinskas was ordained while in prison. released

in 1956, then arrested in 1958 for anti-Soviet activity and
sentenced to six more years.
In 1978 he was a founding member of the Catholic Committee for the defense of Believers' Rights.
He w.. a"eated
In 1983, after a series of run-ins with authorities, he was
arrested for " anti-constitutional and anti-state" activities,
and sentenced to seven years of labor and three years of
internal exile.
U Hollywood had handled the casting, Father Svarinskas
would never have been picked for the role of nationalist
hero. He looks more the part of a village curate.
The years of prison and harrassment seem to have had
very little effect upon him, despite health problems ranging
from heart disease to a bleeding ulcer. The explanation
may be his attitude.
"Labor camp is really a re-education center," Father
Svarinskas said through an interpreter. " If you can't be reeducated, you can't leave."
" But from the very beginning I laughed," he added,
"knowing that no one could change me."
He attributes his release less to glasnost and ostpolitik
than to prayers and pressure from the West.
Father Svarinskas said he came to Rome both for the
elevation of Archbishop Backis and to see Bishop Steponavlcius.
The bishop, who had a private lunch with the pope Oct. 5,
is the unofficial leader of Catholic Lithuanian resistance,
despite - or becasue of - his banishment to the village of
Zagare. He has been impeded for 25 years from assuming
his duties as aspostolic administrator of Vilnius.
Turn• 77
Father Svarinskas said he and the b1sno.,, who turns 77
on Oct. 18, " are like brothers, we supported each other.''
He was the first person Father Svarinskas visited upon
his return to Lithuania from the camp, seeing him even

before the country's new cardillal, Vincentas Sladkevicius.
That lent credence to a report by Keston College that
Bishop Steponavicius - believed by many Lithuanians to be
the secret cardinal appointed by the pope in 1979 - is the
country's de facto " senior bisho1p.''
Lithuanian.s attending the week's events were full of
speculation about the reasom1 why the Soviets allowed
Bishop Steponavicius to leave LJthuania at the present ti.me,
and whether he will return to hiis country.
One scenario bandied about holds that the decisions to let
the rebel priest and the rebel !bishop leave the country are
part of a strategy to do away with dissent by driving it to
the West, where freedom seems to render the witness of
such dissidents innocuous.
According to this scenario, the Soviets will not allow the
bishop to return.
A second scenario suggests the pope will accept his letter
of retirement, submitted by all bishops at age 75. The
bishop would be able to live at the Vatican, or resettle in
the West - so this speculatio1n goes - no longer a stumbling block in church-state ne1:otiations for greater church
freedom in the Soviet Union's 01nly Catholic republic.
Compared him
"The bishop has been a real bone of contention," said
one Lithuanian emigre, who compared him to Hungary's
imprisoned Cardinal Jozsef Midszenty. "He's been a real
moral force for the Catholic reuistance in Lithuania."
Among the exiles, there is l:lttle faith that Soviet human
rigbts moves are stimulated b;y anything other than calculated self-interest.
But no one professes to knovv what will happen come the
third week of October when thE! bishop is scheduled to leave
Rome.
If the priest and the bisho1p are witnesses to the persecuted church in that Baltic coumtry, the reception's guest
of honor, Archbishop Backis, is a testament to the successes its people have achieved beyond Lithuanian borders.
The son of the Lithuanian i tovernment-in-exile's fonne•
charge-d'affaires in Washingu1>n, Archbishop Backis' s recent elevation Is a point of pride for the exiles gathered in
Rome.
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U.S. Canon lawyers are
asking for married priests

No Tax Funds
For Abortions
Vote NO
on Amendment 7

By Gerard A . Peraeghin

BALTIMORE (NC) - U.S.
Catholic canon lawyers,
gathered In Baltimore Oct.
10-13, took a first step toward asking for married
priests in the United States.
At a business session of
the Canon Law Society of
America , members voted to
establish a task force to
write up a petition " favoring the ordination or qua!ified married men to the
priesthood for the Latin
Chur ch in the United
States."
The task force, to be
named later, was asked to
back up the petition with the
reasons and historical
precedents for the request.
It was asked to bring the
document back to the society for consideration at its
1990 convention.
In an interview with The
catholic Review, Baltimore
archdiocesan newspaper ,
the society' s executive.
coordinator, Father Edward
G. Pfnausch, said " We have
a long tradition of ordaining
married men in the first
millennium of the church,
and continuing in the Eastem church today. It is not
very controversial except
here in the U.S."
The society marked its
50th anniversary with the
Baltimore convention, which
was attended by some 550

members from the United
States, Canada , Mexico,
Australia, New Zealand,
Ghana and several European countries.
50th anniversary
At a s pecia l 50thanniversary obeservance
Oct. 12 Bishop J ames Malone of Youngstown, Ohio,
urged the society to pay
special attention to three
emerging issues in the life
of the church: " the challenge of education, the concept of collaborative ministry, and forms for adrninistrative justice."
In another address Archbishop Jan Schotte, general
secretary of the world
Synod of Bishops, spoke
about the 1987 synod on the
role of the laity in the
church. " The new movement (of increased lay involvement) Is a response to
the needs of our times," he
said.
Bishop Malone, a former
president of the National
Conference of Catholic
Bishops, praised the society's 50 years of "service to
the national and local
churches" and highlighted
the role its members played
in shaping the new Code of
canon Law that was issed in
1983. The new code, he said,
" is a dynamic instrument"

helping the church do its
With many parishes closwork.
ing or merging and projecHe also called attention to tions of sharp declines . in
the role of the society the number of priests, he
p 1a y e d i n a n i n t er- said, interdisciplinary work
disciplinary study on the on forms of collaborative
relations of bishops and ministry is needed. " Theotheologians. The study was logians show us what should
used a<: the basis for a doc- be done," he said. " canon
um.!nl on the topic which lawyers show us bow to do
the U.S. bishops are to dis- it.,.
cuss and vote on at their fall
PAID ,o.. a Y TH! COALITION AOA.IN8T TAX-P-UNOIO A.aO..TION
Urged canon lawyers
meeting in November.
The Youngstown bishop
Future tasks
urged canon lawyers to deOutlining future tasks of velop church courts to deal
the society in the field of with alleged violations of
education, Bishop Malone rights in administrative acts
said the society should :
of church officials.
- Help educate bishops so
that "they understand their
rights and duties, especially
bishops who don't have a
seminary or large chancery
staffs" to fall back on for
" YOUR CHURCH GROUP OR SCHOOL CAN"
legal expertise.
- Work more closely with
EARN MONEY BY TESTING SHAMPOO
Religious , deacons and
priests to develop sound
NOTHING WILL BE OFFERED FOR SALE understanding of church
THIS IS A CLINICAL RESEARCH STUDY
law.
- Collaborate in develResearch and Consulting Group, Inc.
oping " educational models
for lay ministry across the
MON- FRI 1 :OOPM-6:00PM
United States. "
PHONE 367-4564
Bishop Malone said canon
"
FOR
GROUP
FUNDRAISING INFORMATION"
lawyers must help to develop the growing concept
The Research and Consulting Group Inc. is an organization
of " collaborative ministry.
apeciallzing i n economic, product and market reMarch end
Our geographies and demoplanning. Information gathered will be kept confidential
graphics leave us with little
and will be used for reaearch purpoMs only.
choice."
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Vocation
awareness
Father Ken Leone,
pastor of Spirit of Christ
Parish. Arvada, shares
memories with altar boy
students at St. Catherine's
School, Denver, during
Vocations Awareness Week
Oct. 14. Father Leone was
graduated from St. C atherine's School 33 years ago
and was an altar boy while
he attended the school.
The priest visited classes at
the school tailing the chlldren of the Joys and rewards of being a priest.

Commit to migrants says pope
VATICAN CITY (NC) - Pope John Paul Il marked World
Migrants Day by calling on Catholics to work on their
behalf, saying that simply " to believe" in the goodness of
the cause of migrants "is not enough."
" It is necessary to commit oneself" to " defend" and
" support" them, he said.
The pope's letter was dated Oct. 4. The Vatican released
it Oct. 15, World Migrants Day.
Recalling the recently concluded Marian year, the pope
called Mary " a point of reference for migrants and refugees."
The pope chronicled the biblical descriptions of Mary's
pilgrimages, including her exile in Egypt, and concluded
that she understands the difficulties of the migrant.
" In her, therefore, dear migrants, you can trust," he
said. " In her you can entrust all the sufferings inherent In
your condition."
The pope called the " Magniflcat" prayer of Mary a
" compendium of the Gospel" and the " announcement of the
Good News to the poor."
In today's world " the proud, the powerful, the rich"
continue to have the best while " the weak and the poor

suffer misery and exclusion," he sa.id.
" The commibnent to change the situation according to
the log.ic of the Gospels constitutes a true ethical program
for believers," he said.
" It is not enough to believe in the good cause of migrants," the pope added. " It is necessary to commit oneself to
defend it and support it."
The pope said a commitment to change has personal as
well as structural implications. Quoting from his recent
encyclical " On Social Concers," the pope said Christians
must address " structures of sin" that hinder human development.
The removal of these " negative factors" is " included in
the duty of permanent conversion of the Christian," the
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The causes of migration include the " difficult international situation," the economic and social imbalance in
the world, as well as "wars, natural disasters, persecutions
and discriminations of every type," the pope said.
" I invite everyone to reflect on and to commit themselves
actively to the removal of the causes at the origin of the
uprooting of so many millions of people," he concluded.
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Horan & McConaty
The Horan family began In funeral S<'rvlce
ln the Denver area 1t1 1890
the
McConaty family. In 1919. In 1986. wi>
Joined toget h er wllh a pledge to provide
the nne'lt t·are and the area·s widest range
of burial and cremation options at the
most reasonablc cosl. Our dedication 10
1he community Is rcnc-ctcd daily through
c-onlrlbu l lons to busln<•ss. civic. and
c hurch activities. Jui,t like you, our two
fam11lrs liv<' and ralSl' our children here
and are l·ommttl<"d to conlrlbullng 10 our
commun lty·s quality of life (H oran und
M cConaty Is not affilla1cd w i th any olhcr
funeral homc-s or cem.-tcrles. ll Is locally•
owned and operated bv the H oran and
M c-Conaty famlhesJ
Federal Boulr,ard a1 Spt>rr
4 77- 1625
S Colorado Alvd at Ml'>-~ii,,,lppl
7 5 7• 1238
Funeral Prc-l'lannlng Assistance
4 77- 1627

8ouleu•rd ffiorhl4ncs In Colorado, many of us are making a conscious effort In our purc hasing
habit., to support high qualltJI companies that are locally-owned and
operated. By doing this, we lnuest In th e future of o ur own c ommunityputting our re.sources to work h ere, where the most good can be done to
lllemkr b11 lnullatlon. National Selec ted Nortlclo""
keep our frlend!I and n eighbors working and produc tlue. ~
Memkr of Denuer Better Bwtlneu Bureau
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Viewpoints_ _ __
Harmful speculation
Will he or won' t he?
The idle speculators are at it again.
The speculation this time centers a round Archbishop J . Francis Stafford and whether he'll be
named as the next archbishop in his native city of
Baltimore.
Archbishop Stafford was named in the Oct. 9
issue of the Baltimore Sun as one of four possible
people to succeed Archbishop William Borders,
who has announced his resignation.
The speculation has a ring of c redence because
of the archbishop's close ties to the city, the
nation's first Catholic diocese. He was born there,
educated there, attended Loyola College there and
St. Mary' s Seminary there. He was ordained in
Rome for the Archdiocese of Baltimore. He
served the church there in nearly every capac ity
for 25 years, including auxiliary bishop, before
being named bishop of Memphis, Tenn., in January 1983.
So it's only natural that the speculators would
put his name on the list of lHgible s uccessors. B~t
that isn't the way the church works. Rarely, if
ever has a n ordinary been returned by Rome to
the first square on the clerical board of life. It
just doesn't happen.
While idle speculation can be amusing and an
entertaining way of passing the day, it also c an be
harmful. In this case, it's harmful.
Archbishop Stafford bas a deep commitment to
the Archdiocese of Denver, long-range programs,
plans spiritual blueprints, a vision of things to
come'. For example, there's his r ecent initiatives

Editorial
to revitalize the Catholic school system in the
archdiocese and a five-year plan for parish visitations throughout northern Colorado.
Here's where the speculation becomes harmful.
Why support the archbishop in any of his undertakings if he is not going to be here to see things
through, to provide the leadership necessary to
bring plans to fruition? Regardless of the leadership abilities of an individual, little can be
achieved without the s upport of those in the ranks.
That support won't be forthcoming if it is believed
the leader doesn' t intend to be around to lead.
Perhaps a little history lesson will dispel the
speculation and keep things on track.
Shortly after Archbishop Stafford was named by
Pope John Paul II as the new archbishop of Denver, he made a quick, one-day visit to his new see
city from Memphis.
As part of his tour of Denver, he was taken to
Mt. Olivet Cemetery and the Gallagher Memorial
where the five former bishops are entombed and
there is space for the archdiocese's future bishops.
After kneeling in silent prayer for a moment,
the then Bishop Stafford rose and turned to those
with him and asked : "Which is to be mine? "
If you must speculate, speculate about that.

Funerals for 'fallen aways'
By Father John Dietzen
O. A member of my family, now 73 and not In good
health, told me she wants to have a Mass In the
church when she dies.
She was baptized and raised Catholic, but after her
marriage she became s "fallen sway" Catholic. She
hss not attended Mess or received the sacraments In
many years. She Is not registered In her perish and
does not contribute to the church. She makes no
secret of It and openly approves birth control, abortion and Is In favor of "free choice."
Could you give some help on how we should handle this? ft was always my understanding that you
could not have s Mess If you were not a practicing
Catholic. (Csllforn/a}

A. When it comes to funerals the Catholic Church
always gives every possible benefit of the doubt. After a
suicide, for example, or any other circumstance which
would seem to create a question along this line, if the
individual has been Catholic at all, a Mass and full
Christian burial are not uncommon.
Such a funeral Uturgy obviously makes no judgment
about the st.ate of that person's relationship with God. It
simply offers our prayers of praise and thanksgiving to
God for his or her life and, as any other funeral , begs
God's mercy and goodness upon the one who has died
and the loved ones left behind.
Another significant consideration, however, is how
much right we have to force something spiritual or
relicious on a person after death which they clearly
rejected in their life.
If an individual wants nothing to do with the Mass or
sacraments, even goes as far as to " make no secret of
it," don't we have some obligation in human decency to
respect those wishes and those beliefs after death?
Again, this implies no moral judgment whatsoever;
only she and God can be aware of what circumstances
may have prompted this attitude toward the church.
But it is her life and her decision.
Regardless of what Is done at the funeral , prayers,
memorial Masses for her Intention and any other splr-

Question
Corner
ltual actions are always appropriate.
More than a litUe puzzling, of course, is your statement that she wants a funeral Mass in the church when
she dies. From the way you speak she is not senile and
has fairly full use of her faculties .
Unless she is making this request for purely nostalgic
or social rusons, that attitude seems to indicate a huge
contradiction between what she now believes and the
way she continues to live her life, in deliberate separation from that same Mass and church.
Perhaps someone needs to confront her, not challenging but simply asking her direcUy, " If the Mass, the
Eucharist and the church are so import.ant for you after
you die, why are they not important for you now?"
Judging only from what you have told me, regardless of
her age, it sounds as lf she badly needs someone to help
her get her spiritual act together, as the saying goes,
between her and God.
I realize thia would not be entirely comfortable for
you or someone else to attempt, but It could be an
important act of charity toward her. It may even give
you a lead on bow to handle the situation.
I would also suueat you t.allt to the parish priest who
would be involved to seek his advice and assistance.
A free brochure outflnfng marriage regufatfons In
the Catholic Church and explaining the promises In
an Interfaith marriage Is avallable by sending a
stamped, aeff-addrNHCJ envelope to Father John
Dietzen, Holy Trinity Parish, 704 N. Main St., Bloomington, Ill. 61701.
Question• for thl• column •hould be addrNHCJ to
Father Dietzen
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By Dolorn Curran
Want an interesting statistic? The average age of the
volunteer in our parishes, according to a Notre Dame
study is 49-plus . It doesn't surprise me. It's at this age
that ~e are freer to give of our time, talents and lived
wisdom than when we're working and trying to rear
families.
It's also in the middle years that we evaluate our use
of energy, establish new goals and recognize the rewards of giving to others.
Much to some people's horror, I often encourage
younger parents to say no to volunteer work in their
church, especially if they are both trying to work and
be good parents.
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Talks With
Parents
" Volunteer work can come later," I tell them, " when
time spent with children Is not so urgent. Put it on hold
if you are feeling time-stressed. Don't rear 'apostolic
orphans,' as Clayton Barbeau calls the children of professional church volunteers."
I believe this with all my heart. When we simultaneously make parents feel guilty for not volunteering and
for not spending adequate time with their families, we
send them a mixed message. The church can actually
contribute to fragmented family life because when we
get good conscientious volunteers, we work them to
death. The more they accomplish, the more we ask of
them until they burn out.
In spite of my words, however, the 49-plus age of
volunteers is troubling.
How do we attract younger volunteers without fragmenting family life? I believe there are a few possibilities.
First, we invite them to volunteer on ad hoc or oneshot activities like a family retreat, youth day, spirituality workshop or bazaar. We can utilize our older
volunteers for ongoing functions like the RCIA, adult
education, and religious education, but free them from
involvement in annual parish-based activities by assigning these to younger parishioners.
This gives busy parents an opportunity to be involved
without sl.gning themselves up weekly for eternity.
Secondly, we can invite whole families, not just parents, to volunteer in such activities. At one diocesan
conference, I found young children directing participants to meeting rooms, teenagers taking registrations,
and parents working with speakers and microphones.
This bonds the family and allows members to give of
them.elves tocether rather than separately. It Is also a
viable alternative to cruising the mall tocether.
Next, I suggest structures where younger parishioners
can be heard without being expected to work on a
project. They often have good ideas which they are
afraid to voice for fear that someone will say, " Will
you head that up?"
For example, some young parents were interested in
a children's liturgy but were afraid to ask for it because
they didn't have time to engineer it. The pastoral
council invited them to five their Ideas, reservations,
and hopes but made it clear that by so doing, they were
not committing themselves to hours of volunteerism
they didn't have.
Older empty nest parents took up the challenge with
the attitude, " These younger parents will do the same
later for others when their own families are grown." It
is a beautiful example or recopizing reality in timepressured families and yet meeting their expressed
needs by giving our time.
We couldn't run our churches today without the 49plus volunteers. They contribute thousands of hours
which they could be using elsewhere. Younger Catholics
may want to recognize and thank them publicly every
once In awhile and see then as models for themselves
later on in life.
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Viewpoints_ _ __
Preserving a specific image of Jesus
By Father Leonard Urban
I always regret arguments. It's compelling enough
during the fray , letting it all out, saying it like it is. But
there are all those afterthoughts. I feel guilty for what I
said, ashamed of the way I lashed out, maybe used
words and expressions which were less than gentle, Jet
out some parts of myself that are better unexposed.
Someone asked why I didn't write a column about the
celebrated and much discussed "Last Temptation of
Christ," a recent source of fracas and vituperation.
There were petitions going round, discussions of varl•
ously heated dimensions, demonstrations and a sea of
ink expended in its justification or offense.
It occurred to me that we are so selective over what
we fight about. I'm waiting for a petition to come out
against " Rambo," which I am sure has influenced the
American public far more than " The Last Temptation"
ever will. What about those awful television programs,
whose only objective is to ·pander to the consuming
public? Lots of gore and sex. Violence of every sort. A
totally irreligious approach to values and traditions
which we conserve as sacred. I wish I knew the names
of some of the, but I stopped watching Jong ago.
What are we really wanting to say by fighting so
doggedly about preserving a specific image of Jesus? Is
the issue much more complex than we might initially
project? If we take away some of our rigid a nd unbending notions about Jesus, we open up the necessity
of changing ourselves, having to step into the uncomfortable invitation of following him. The Jesus with
whom most of us have grown, and come to know, leaves
something of the real person to be desired. We might
say he was human, subject to the same kinds of human

.-one
Ji&J Man's View .
emotions and struggles as ours. But the context is
somehow different, doesn't touch us in those tender
spots that might demand more of ourselves than we are
willing to give.
When Jesus says things like he did in last Sunday's
gospel, sell what you have and give to the poor , we
react with some expressions about his being divine also.
Easy enough for him to say. He had more courage,
more help. God was with him. He might not really have
meant it, all that business about putting poor people
first, associating with sinners, sitting down and eating
with sick and rejected people.
We have always had a far easier time with Jesus as
God than with his humanity. J ust observe our vocabulary and expression in bis behalf: King, Messiah, Ruler,
Lord and Promised One, Redeemer. Obviously those
titles are legitimate and true. But they hardly touch us
where we are. Those are titles we might more readily
find in discussed in Forbes magazine or Fortune 500.
The thought is that today you might more readily see
the picture of Jesus on the society page of some newspaper than a candid depiction of him walking, not
riding, down the road in yesterday's clothes, at least a
bit unkempt, accompanied by curious and hopeful " un•
acceptable" people. Old Testament prophecy pictured

the coming Messiah, Jesus, as only barely human, " a
worm," rejected, at a loss in life, persecuted and totally misunderstood.
I sometimes find myself confused and a little embarrassed at a Jesus who hurts, is angry at injustice, so
sensitive that he would readily forgive the worst of
sinners, think less of the powerful and rich than he does
of those nondescript, sometimes dirty and unwashed
intruders who clutter our Uves. I don' t like to hear bim
talking about how the kingdom belongs to " little" folks,
sinners and such, those lesser people who don't con•
tribute and are constantly disturbing the peace.
I suspect no one else does either. We'd rather have a
cleaner Jesus, someone on top of things, who says it the
way we'd like to hear it. It enables us to keep more, get
more, use It the way we want it. We can have enemies,
"over there," use labels which make us better than
others, keep us justified in what we do.
Perhaps Ka.zantzakis merely wanted to ask us to
think about those questions. Maybe he didn't ask them
gracefully, to the satisfaction of all. Graceful questions
accomplish so little. But you couldn't accuse him of
sitting on the side lines. I read his book some time back
and was grateful for added insight. I haven't seen the
movie. What they did with it God only knows. Too much
anyway for our thinking which has come to demand
more of Jesus than be intended. Maybe Kazantzakis
knew more than we do. Maybe he deserves our attention.
Father Urban Is pastor of John XXlll Parish, Fort
Colllns.

Three cheers for Archbishop Stafford
Editor:
Three cheers for Archbishop Stafford.
His Oct. 12 column told it like it is abortion is killing.
I also noticed the letter to the editor
by Margret Reef decrying the civil disobedience of the picketers in Atlanta and
how she wishes our bishops and other
clergy would use their " influence'' to
stop abortions. By coincidence the same
day, in the Rocky Mountain News, I read
that Anglican Bishop James Mote and
some Catholic· priests had just been released on bond from Atlanta jail for their
civil disobedience at an abortion clinic.
Says Bishop Mote: "Our aim was not to
demonstrate, or protest or picket, but to
rescue." Hurrah for Bishop Mote and all
the Operation Rescue people!
Mrs. Reef, bad it not been for civil
disobedience of c ivil rights activists in
the 1960's we would still have segregation.
Passive civil disobedience is both
moral and necessary when vocal protest
has not succeeded. Why? Because abortionists have indicated that they will no
longer participate in a public debate on
abortion. We should pray for the success
of all those in Atlanta being arrested.
They are risking life and limb and freedom for what they believe in. Are. we?
Forrest McClure,
Aurora
Thanka archblahop

F.ditor:
I wiall to tha• Archbishop Stafford
pat,Ucly for his •tronc pro-life stand In
bis Oct. 12 column published in The
Denver Catholic Register. It is refreshing and encouraging for those of us who
daily work to save the unborn and
strengthen the life ethic in these United
States.

Mary Grace Com1D1,
Fon Collin•

~ Readers
~ Forunt
Italian-American•
Editor:
I read with great interest the Columbus Day Special - Saluting ItalianAmericans - in the Denver Catholic
Register of Oct. 5, 1988. Strangely
enough, I too am one of those Italian•
Americans. My father, too, emigrated
from Marano Principato, Cosenza, Italy,
at the age of 16. My mother, although
American born, was of 100 perce.nt Italian descent.
On page 12, the picture and article
entitled " An American and a Democrat"
caught my attention immediately. I
would like to let Mr. Ernie Capillupo
know there are many Italian-Americans,
such as myself, who were raised with
political activism, but with morals and
integrity and security and companionship
in the Roman Catholic Church, but not
with unions and the Democratic
party...How could a man who has made a
great living for himself and his family
and enjoy all the comforts of this great
country believe it is all due to the Dem•
ocratic party? How can he expect the
citizens to put everyone else's children
through college?
My father was a barber and could
scarcely write his own name - yet he
mana,ed to provide for bis family. Most
especially, be gave his children hl,tler
education - all four of us finishing with
degrees in business, teaching, dentistry
and pharmacy. He asked for no help
from the government ever.
You may love what you call your
" Democratic poltics," Mr. Capillupo, but
my father would not have been one of
thoee lock-stepping Italian-Americana,
givlna your so-called 40,000 surplus votes
to any Democnt runntnc statewide.

Unlike your father's admonition to you,
my father would have admonished me
with : " No. 1, you're Roman Catholic;
No. 2, you are an American."
I would like to urge all ItalianAmericans to think - think for them•
selves.
Yolanda Annunziata Savaglio (Hennig)
Denver

Antaurant review•
Editor :
Are your restaurant reviews truly objective?
It seems like I've never read where
your reviewer had a " bad" experience.
Dlck McMahon,
Littleton

-vitello's View
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Letters policy
The Register welcomes letters to
the editor. They should be relatively
brief, to the point and include the
writer's name, address and phone
number (no pseudonyms) . The Register reserves the right to edit all let•
ters and to not print letters, at Its
own discretion. The name can be
omitted from publication for a very
good reason. Letters should be sent
to: Editor, The Denver Catholic Reg•
lster, 200 Josephine St., Denver, CO
80!08.
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World
News
Fox in henhouse
The South African minister of law and order has
appointed a police general to lead an investigation into
three terrorist attacks, including an arson at the
headquarters of the southern African bishops.
Maj . Gen. J . De V. Joubert, attached to the staff of
the Crimlnal Investigation Department of the South
African Police, was to begin the investigation immediately, sources said Oct. 19.
Law and Order Minister Adrlaan Vlok said the decision to appoint an Investigator was made after he
had consulted with the police commissioner and his
deputy and the head of the Criminal Investigation
Department.
Vlok said Joubert would lead the investigation into
bomb attacks on COSATU House, headquarters of the
Congress of South African Trade Unions, and Khotso
House, headquarters of the South African Council of
churches, and the arson at Khanya House, heaquarters
of the Southern African Catholic Bishops' Conference.
The announcement of Joubert's appointment followed growing criticism of police for failing to solve
crimes that appear to have been committed by rightwing attackers.
Early in October, Natal Supreme Court Justice John
Didcott said that " scarcely any of the perpetrators (of
such cr imes) have ever been brought to book." He
suggested that tracking down right-wingers who
committed violence was not as high a priority as
tracking down left-wingers who committed violence.

Poverty line
The Vatican's 1987 financial statement showed
that, once again, employees' salaries were the largest
single expense for the Holy See - about $'72 million,
more than 50 percent of the total $132.7 million spent
last year.
But Vatican officials say top managerial salaries
are responsibly low and that heads of departments including many cardinals - are making just enough to
pay for the cost of living in Italy.
The salaries are lower than those paid managers in
the Italian private sector, said Msgr. Luigi Sposito,
secretary of the Prefecture for Economic Affairs.
The approximately 40 cardinals in Rome who are
current or retired head of congregations, commissions
or other departments receive a set stipend amounting
to between $18,000 and $22,500 a year, said Msgr.
Sposito.
Added to that are two main benefits: health care
available through a Vatican fund and an apartment
provided from among the Vatican's extensive real
estate holdings in Rome. To rent a similar apartment
would cost more than $1,000 a month.
But for most cardinals, Msgr. Sposito said, the
stipend is barely enough to pay for living expenses and
the running of the a partment. The apartments are
often large and require cleanl.n g, cooking and other
services.
A top Vatican lay manager who has 20 years' experience and a family of four would earn the equivalent of about $25,000 annually, before deductions.
" The salaries are falr ones for someone living in
Italy, with the Italian cost of living," said Msgr.
Sposito. In 1987, there were 2,325 employees - 10
more than 1986.

Hungarian talks
Va tican and Hungarian officials held a series of
talks recently aimed at naming auxiliary bishops ln
the East European country.
Afterward, a Vatican source said general agreement
had been reached on candidates and that formal Hungarian approval was expected soon. The two sides also
discussed preliminary aapecta of Pope John Paul O's
plana to vlait Hungary at a future date.
'lbe Vatican sees the appolntmenta of auxiliary
biahopa as a roundlne out of the Hun1arlan Church
hierarchy, said the Vatican aource who alked not to be
identified.
currently, Hungary's dioceses all have bi.lhops. But
in one diocae, the aoorce said, an auxiliary la needed
becaue tbe bi.bop 18 aerloualy ill. In others, an auxiliary la seen u a convenience, be said.
Preparation for the Pope's Hungarian trip were only
briefly diacuued, the aource said. No dates or itinerary have been aet and tbe Vatican expecta it will take
at least a year for all the detaU. to be worked out.

ACCW offers
educational
scholarships

Take The Register
For Good News

The Archdiocesan Council of Catholic Women is offering
educational grants for $500 to Catholic women needing fi.
nancial aid for continuing education. The grants are available for one year and paid directly to the Institution.
Seven $500 grants were awarded in June 1988 at the
Council's annual convention. The funds are made possible
through Marie Carr, a former member of I.be Basilica of
the Immaculate Conception who died In 1973 and left her
estate in trust to provide scholarships.
The trust fund ls administered by Monsignor James
Rasby, Basilica Rector and ACCW spiritual moderator.
Each year the interest that is accrued is used by the ACCW
Scholarship Committee to make the awards.
Interested women, 23 years old or over, may apply by
writing the ACCW office, 200 J osephine, Denver, Co. 80206
or by calling 388-4411 ext. 220. Application deadline is Feb.
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Give Yourself The
Gift of Education

St. Mary's Academy High
School is Inviting 7th and 8th
grade girls and their parents to an open house from
11 a.m. to 3 p.m . on Oct. 30.
" The open house Is an
opportunity for students and
parents to visit and learn
about St. Mary's and to obtain information that will
help them in their selection
of a high school," said Ann
Baylles, director of admission.
St. Mary's High School,
4545 S. University Blvd., offers college preparatory
education for young women.
St. Mary's also offers
classes for boys and girls in
pre-school through 8th
grade.
At the open house, high
school students w111 greet
the guest and guide them on
a tour of the school and answer their questions about
activities. Teachers w111 be
in class.rooms to talk about
their courses. There also
will be demonstrations of
clua projecta.
1be Academy Sinaen and
SAIMARAC choral IJ'OUP
will perform. Refreshments
will be served.
Interested students and
parents may obtain Information by calltn, Baylles at
782-GOO.
•
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VATICAN CITY (NC) - The Vatican has made a " symbolic donation" of $10,000 to a U.N. fund for reconstruction
in Afghanistan, Vatican Radio reported.
The gift was presented to the coordinators of the U.N.
project by Archbishop Renato Martino, the Vatican's permanent observer at the United Nations, the station reported
Oct. 13.
The United Nations plans to direct more than $1 billion In
international aid to the war~evastated country. So far, the
Soviet Union, which began withdrawing its troops from
Afghanistan last fall after eight years of aiding the Afghan
government in its wa r with rebels, has made the largest
single contribution - about $600 million.
Archbishop Martino noted that the Vatican relief organization "Cor Unum" is also conducting a fund-raising campaign among the world's catholics to help Afghanistan.
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An Apostolic Letter from Pope John Paul II
Archbishop Stafford's introduction to the document

Sexuality and the
symbolic dynamics of salvation
Men and women of today are passing through a
dark interval, at least one hopes that it is only an
interval. We are uncertain about many things in
our relationships with one another. Uncertainty
leads to anxiety and tension and anger. We know
this uncertainty in every area of our lives - in
the family, in the workplace, in politics and in
religion.
Evidences of this unrest are everywhere. The
Hite report asserted that "women are fed up."
The novelist Saul Bellow comments on the effects
of the sexual revolution in America: "No human
being takes another human being an that seriously
anymore, and when you have that happening at
the very core of a society, then you're looking at a
lot of trouble, a great deal of wretchedness, because something in human nature demands a
constancy of connection, emotional constancy.
There's a secret voice in us which says, 'No, this
is bad ; this is wrong. I'm alone again, once more
cast into outer darkness. '"
Herbert Hendin concludes in his psychoanalytic
st11dy of Yale graduate students that there is
" open warfare" between the sexes. A New York
Times article summed up its nationwide survey
about the tumult among American men and
women in this way : many "are simply shutting
down emotionally, not so red hot to risk it with

' '

t. '

·• '

someone new."

text the style and character of a meditation."

The Denver Post has its own solution. In a
recent editorial commenting on the roles of men
and women in the Catholic Church, the Post offered its evaluation of "the arguments of clerics
on matters secular or sacred : we weigh their
logic,not their gender." Does this quick and easy
fix represent the Post's best reflection on the
phenomenon of dis illusionment between men and
women? In my judgment, the role of religion is
one of resistance to such a denaturing force.

Anyone who wishes to know my mind on these
issues need not look further than this document
and my own reflections on a Christian theology of
woman and man appearing in the Denver Catholic
Register from May 11, 1987, to July 13, 1987.

Women and men need to have confidence in one
another. I still have hope. Our common humanity
is in so many ways intact. How do I know that?
Well, ordinary men and women can still read the
book of Genesis and the prophet Jeremiah and
weep, and read " The Song of Songs" and rejoice.
The thought and teaching of the Second Vatican
Council and Pope John Paul II represent what I
have to say about the human person, about men
and women in our contemporary culture. They
project a coherent image. The Pope especially has
elaborated his thought in his landmark catechesis
on the book of Genesis from 1979 to 1981. His
Apostolic Letter " On the Dignity and Vocation of
Women" further develops his teaching in a most
persuasive manner . He says that he gives " this

It is for these reasons that I am reprinting this
extremely significant papal letter in the Register.
I urge everyone to read it. It may appear to
represent an extraordinarily "heavy" treatment
in sexual terms of human becoming. Yet, that
very fact should recommend a second or even a
third reading of this singular document. As you do
so, you might keep in mind an essay of D H.
Lawrence in " Phoenix 11" about the role of the
Pope in matters of sex. In differentiating himself
from George Bernard Shaw's criticism of " the
high priest of Europe" (i.e. the Pope), Lawrence
takes the opportunity to remind " the chief priest
of Europe" (and of the rest of the world as well)
that he, celibate though he may be, holds in his
storehouse of symbolic language and action the
length and breadth of human wisdom in matters
of sexuality, " for it is all in the traditional consciousness of the Church."
J. Francis Stafford
Archbishop of Denver

-
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I. INTRODUCTION
A Sign of the Times
l . The dignity and the vocaton of women - a subject
of constant human and Christian renection - have
gained exceptional prominence in recent years. This
can be seen, for example, In the statements of the
church's magisterlum present In var ious documents of
the Second Vatican Council, which declares in its clos•
ing message " The hour is coming. in fact has come,
when the vocation of women is being acknowledged In
its fullness, the hour In which women acquire in the
world an lnnuence, an effect and a power never hitherto achieved_ That is why, at this moment when the
human race is undergoing so deep a transformation
women imbued with a spirit of the Gospel can do so
much to aid humanity in not falling." {l) This message
sums up what had already been expressed In the_councU' s teaching, specilically in the pastoral constitution
Guadlum et Spes(2 ) and in the Decree on the Aposlolale
of the Laity Apostollcam Actllosllatem.(3)
Similar thinking had already been put forth in the
period before the council as can be seen in a number of
P ope P ius XII's dlscourses(4) and in the encyclical
Pacem ln Terris of Pope John XXUl.(5) After the
Second Vatican Council, my predecessor Paul VI
showed the relevance of this " sign of the times" when
he conferred the title " doctor of the church" upon St.
Teresa of Jesus and St. Catherine of Siena,(6) a nd
likewise when, al the request of the 1971 assembly or
the Synod of Bishops, he set up a special commission
for the study of contemporary problems concerning the
" effective promotion of the dignity and the responsibility of women." (7) In one of his discourses Paul VI
said: " Within ChristJanity, more than in any other religion, and since its very begiMing, women have had a
special dignity, of which the New Testament shows us
many important aspects ... ; it is evident that women are
meant to form part of the living and working struc ture
of ChristJanity in so prominent a m anner that perhaps
not all their potentialities have yet been made clear.. ( 8 )

The fathers of the recent assembly of the Synod of
Bishops (October 1987), which was devoted to '!The
Vocation and Mission of the Laity in the Church and in
the World 20 Years After the Second Vatican Council,"
once more dealt with the dignity and vocation of
women. One of their recommendations was for a
further study of the anthr opological a nd theological
bases that are needed in or der lo solve the problems
connected with the meaning and dignity of being a
woman and being a man. It is a question of under•
standing the reason for and the consequences of the
Creator's decision that the human be ing should always
and only exist as a woman or a man. It is only by
beginning from these bases, which m ake it possible to
•1nderstand the greatness of the d ignity and vocation of
women, that one is able lo speak of their active prese nce in the church a nd in society.
This ls what I intend to deal with in this document.
The post-synodal exhortation, which will be published
later, will present proposals of a pastoral nature on the
place of women In the church and in society. On this
s ubject the father s offered some important reflections
after they had taken into consideration the testimonies
of the lay auditors - both women and m en - from the
particular churches throughout the world.

The Marian Year
2. The last synod look place within the Marian Year,
which gives special thrust to the consideration of Ws
theme as the encyclical Redemptori1 Mater points
out.(9) This enc yc lical develops and updates the Second
Vatican Council's teaching contained in Chapter 8 of the
Dogmatic Constitution on the Church Lumen Gentlum.
The title of this chapter Is significant : " The Blessed
Virgin Mary, the Mother of God, in the Mystery of
Christ and of the Church." Mary - the " woman" of the
Bible (cf. Gn. 3:15; Jn. 2:4; 19: 1&) - intimately belongs
to the salviflc mystery of Christ and is therefore also
present in a special way in the mystery of the church.
Since " the church ls in Christ u a sacrament...of intimate union with God and of the unity of the whole
human race,"(10) the special pre1ence of the mother of
God in the mystery of the church makes us think of the
excepUonal link between thil "woman" and the whole
human family. It II a question here of every man and
woman, all the 10m and daupten of the human race,
in wbom from 1eneration to 1eneration a fundamental
Inheritance ii reallied, the Inheritance that belongs to
all humanity and that ii linked with the mystery of the
biblical "begiMinl": "God created man in hia own
lmap, ln the lma,e of God be created him; male and

female be created tbem" (Ga. l :l'l).(11)

This eternal truth about the human being, m an and
woman - a truth which is immutably fixed in human
experience - at the same time constitutes the mystery
which only In " the Incarna te Word takes on light. (since) Christ fully reveals man to himself and makes
his supreme calling clear ," as the council teaches.(12)
In this ' ' revealing of man to h im self,'' do we not need
to find a special place for that " woman" who was the
mother of Christ? Cannot the "message" of Christ,
contained in the Gospel, which has as Its background
the whole of Scripture, both the Old a nd the New
Testament, say much to the church and to humanity
about the dignity or women and their vocation?
This is precisely what is meant to be the common
thread running throughout the present document, which
fits Into the broader context or the Mar ian year as we
approach the end of the second m illennium after
Christ·s birth and the beginning of the third. And It
seems to me that the best thing is to give this text the
style and character of a meditation.

11. WOMAN-MOTHER OF GOD
(THEOTOKOS)
Union With God
3. ''When the time had fully come, God sent forth his
Son born of woman." With these words of his Letter lo the
Gal~tians (4:4), the apostle Paul links together the principal moments which essentially determine the fuHillment of
the myster y " predetermined in God" (cf. Eph. 1:9 ). The
Son the Word one in substance with the Father, becomes
ma~. born of a woman at " the fullness of time." This event
leads lo the turning point of man's history on earth, understood as salvation history. It Is significant that St. Paul
does not call the mother of Christ by her own name,Mary,
but ca lls her woman: This coincides with the words of the
Proto-evangelium in the Book of Genesis (cf. 3:15) . She is
tha t " woman" who is presen t in the central salvific event
which marks the " fullness of t ime": This event is realized
in her and through her.
Thus there begins the central event, the key event in the
history of salvation : the Lord's paschal mystery. Perhaps it
would be worthwhile to reconsider it from the point of view
of man's spiritual history, understood in the widest possible
sense , a nd as this history is expressed through the different
world religions . Let us recall at this point the wo~ of th~
Second Va tican Council : " People look lo the various religions for answers to those profound mysteries of the human
conditions which today even as In olden times deeply stir
the human heart : What is a human being? What is the
meaning and purpose of our life? What is goodness and
what Is sin? What gives rise to our sorrows, and to what
intent? Where Hes the path to true happiness? What ls the
truth about death, judgment and retribution beyond the
grave? What, finally, is that ultimate and unutterable mystery which engulfs our being and from which we take our
origins a nd toward which we move? "(lS) " From ancient
times down to the present, there has existed among different peoples a certain perc eption or that hidden power which
is present in the course of things and in the events or
human life ; at times, indeed, recognition can be found or a
supreme divinity or even a supreme Father." (14)
Against the background of this broad panorama, wh!ch .
testifies to the aspirations of the human s pirit in search of
God - at times as It were "groping its way" (cf. Acts
17 :27) - the " fullness of time" spoken of In Paul's letter
emphasizes the response of God himself, "in whom we live
and move and have our being" (cf. Acts 17: 28). This Is the
God who " in many and various ways spoke of old to our
fathers by the prophets, but In these last days has spoken to
us by a Son" (Heb. 1: 1-2). The sending of this Son, one In
substance with the Father, as a man " born of woman"
constitutes the culminating and definitive point of God's
self-revelation to humanity. This self-revelation ls salviflc
in character, as the Second Vatican Counc il teaches in
another passage: " In bis goodness and wisdom, God chose
to reveal himself and to make known to us the bidden
purpose of bis will (cf. Eph. 1:9) by which tbroulh Christ,
the Word made flesh, man baa access to the Father In the
Holy Spirit and cornea to share ln the divine nature (cf.
Eph. 2:18; 2 Pt. 1:4)."(15)
A woman is to be found at the center of this salviflc
event. The iielf-revelation of God, who ii tbe inacnatable
unity of the Trinity, is outlined in the annunciation at
Nazareth. "Behold, you will conceive in your womb and
bear a aoa, and you shall call bis name Jesus. He will be
peat, and will be called the Son of the Moat Bleb" - " How
shall tbl.s be, since I bave no husband?" - "'l'be Holy Spirit
will come upon you, and the power of the Moat Hip will
overshadow you; therefore the cblld to be bom will be
called holy, the Son of God... For with God notbln, will be
lmpoulble" (cf. Lk. 1:1147). (ll)
It may be easy to think of tbl.s event in the •Wnc of the

?1

history of Israel, the chosen people of which Mary is a
daughter, but it Is also easy to think of It In the context of
a ll the differ ent ways in which humanity has always sought
to answer the fundamental and definitive questions which
most beset it. Do we not find in the annunciation at Nazareth the beginning of that definitive answer by which God
himself "attempts to calm people's hearts"?(17) It Is not
just a matter here of God' s words revealed through the
pr ophets · rather with this r esponse " the Word Is truly
made ne~h" (cf. J n. 1:14). Hence Mary attains a union with
God that exceeds all the expectat ions or the human spirit. It
even exceeds the expectations of a ll Israel, in particular the
daughters of this chosen people, who on the basis of the
promise could hope that one of their number would one day
become the mother of the Messiah. Who among them,
however could have imagined that the promised Messiah
would b~ " the Son of the Most H igh"? On the basis of the
Old Testam ent's monotheistic faith such a thing was dilficult to ima gine. Only by the power of the Holy Spirit , who
" overshadowed" her , was Mary able lo a ccept what is
"impossible with men, but not with God" (cf. Mk. 10:27).

Theotoko.
4. Thus the " fullness of time" manifests the extraordinary dignity of the " woman." On the one hand, this
dignity consists in the supernatural elevation _to unio~ ~th
God in Jesus Christ, which determines the ultunate hnahty
of the existence of every person both on earth and in
eternity. From this point of view, the " woma n " is the
representative and the archetype of the whole human race:
She represents the humanity which belongs to all human
beings, both men and women. On the other b~d, ho~ever,
the event at Nazareth highlights a form of union with the
living God which can only belong lo the "w?man," Mary :
the union between mother and son. The Virgin of Nazareth
truly becomes the mother or God.
This truth, which Christian faith has accepted from the
beginning, was solemnly defined at the Council of E phesus
(431 A.D.).(18 ) In opposition to the opinjon of Nestorius,
who held that Mary was only the mother of the man J esus,
this council emphasized the essential meaning of the
motherhood of the Virgin Mary. At the moment of the
annunciation, by responding with her flat, Mary conc~ved a
man who was the Son of God, of one substance with the
Father. Therefore she is truly the mother of God, because
motherhood concerns the whole person, not just the body
nor even just human " nature." In this way the name
Tbeotokos - mother of God - became the name proper to
the union with God granted to the Virgin Mary.
The particular union of the Tbeotokoa with God - which
fulfills in the most eminent maMer the supernatural predestination to union with the Father which is granted to
every human being (HIil ha Flllo) - ls a pure grace and, as
such, a gift of the Spirit. At the same time, howeve.r,
through her response of faith Mary exercises her free w11l
and thus fully shares with her personal and feminine " I" in
the event of the incarnation. With her flat, Mary becomes
the authentic subject of that union with God which was
realized in the mystery of the incarnation of the Word, who
is of one substance with the Father. All of God's action in
human history at all tlmes respects the free will of the
human "I." And such was the case with the aMunciatlon at
Nazareth.
"To Serve Meana to Reign"
5. This event is clearly interpersonal in character : lt is a
dialogue. We only understand it fully if we place the whole
conversation between the angel and Mary in the context of
the words: "full of grace." (19) The whole annunciation
dialogue reveals the essential dimension of the event,
namely, its supernatural dimension (lleeharttomene). Grace
neve r casts nature ulde or cancels it out, but rather
perfects it and ennobles it. Therefore the " fullness of
grace" that was granted to the Virgin of Nazareth with a
view to the fact that she would become Tbeotoko1 also
sipifies the fullness of the perfection of "what is characterlatic of woman," of "what is feminine." Here we find
ounelves, in a sense, at the culminating point , the archetype, of the penonal di,nlty of women.
When Mary responds to the words of the heavenly mes•
sen,er with her ftat, abe who is "full of grace" feels the
need to expreu ber penonal relaUolllblp to the rift that
baa been revealed to her, sayin&, "Bebold, I am the band•
maid of the Lord" (Lk. 1:• >. Thia statement lhould not be
deprived of ita profound meanln, nor should it be diminilbed by artlflclally removtnc It from the overall context of
the event and from the full C011tent of tbe truth revealed
about God and man. In tbe aprw1on nNJDald of die
.._., one . . . . . Mary's complete awareness of being a
creature of God. Tbe word NMmald. near the end of the
annunciation dlalope, ls lucrlbed throupout the whole
history of the mother and tbe Son. In fact tbl.s Son, who Is
the true and CCIIIIUbatantla "Son of tbe Moat Hilb," will
oftm
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ing nor should it be diminished by artificially removing
It Crom the overall context of the event and Crom the
fulJ content of the truth revealed about God and man. In
the expression handmaid of tbe Lord, one senses Mary' s
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complete awareness of being a creature of God. The
word handmaid, near the end of the annunciation dialogue, ls inscribed throughout the whole history of the
mother and the Son. In fact this Son, who is the true
and consubstantial " Son of the Most High," will often
say of himself, especially at the c ulminating moment of
his mission: " The Son of Man came not to be served
but to serve" (Mk. 10:45).
At al] times Christ ls aware of being " the servant of
the Lord"' according to the prophecy of Isaiah (cf. Is.
42 : l; 49:3,6; 52: 13), which includes the essential content
of his messianic mission, namely, his awareness of
being the redeemer of the world. From the fi.rst moment of her divine motherhood, of her union with the
Son whom "the Father sent into the world, that the
world might be saved through him" (cf. Jn. 3:17), Mary
takes her place within Christ's messianic service.(2()) It
Is precisely this service which constitutes the very
foundation of that kingdom in which "to serve...means
to reign." (21 ) Christ, the "servant of the Lord," will
show all people the royal dignity of service, the dignity
which is joined in the closest possible way to the vocation of every person.
Thus, by considering the reality " woman-mother of
God," we enter in a very appropriate way into this
Marian year meditation. This reality also determines
the essential horizon of reflection on the dignity and the
vocation of women. In anything we think, say or do
concerning the dignity and the vocation of women, our
thoughts, hearts and actions must not become detached
from this horizon. The dignity of every human being
and the vocation corresponding to that dignity find their
definitive measure in union with God. Mary, the woman
of the Bible. is the most complete expression of this
dignity and vocation. For no human being, male or
female . created in the Image and likeness of God, can
in any way attain fulfillment apart from this image and
likeness.
Ill. THE IMAGE AND LIKENESS

OF GOD
The Book of Genesis
6. Let us enter into the setting of the biblical " beginning." 1n it the revealed truth concerning man as " the
Image and likeness" of God constitutes the immutable basis
of all Christian anthropology.(22) " God created man in his
own image, in the image of God he created him: male and
female he created them" (Gn. 1:27). This concise passage
contains the fundamental anthropological truths: Man ls the
highpoint of the whole order of creation in the visible
world; the human race, which takes Its origin from the
calling into ei:istence of man and woman, c rowns the whole
work of creation; both man and woman are human beings
to an equal degree, both are created in God's image. This
image and llkeness of God, which is essential for the human
being, is passed on by the man and woman, as spouses and
parents, to their descendants: " Be fruitful and multiply,
and fill the earth and subdue it" (Gn. 1:28). The Creator
entrusts dominion over the earth to the human race, to all
persons, to all men and women, who derive their dignity
and vocation from the common "beginning."
ln the Book of Genesis we find another description of the
creation of man - man and woman (cf. 2 : 18-25) - to which
we shall refer shortly. At this point, however, we can say
that the biblical account puts forth the truth about the
pe.r sonal character of the human being. Man is a person,
man and woman equalJy so, since both were created in the
image and likeness of the personal God. What makes man
like God is the fact that - unlike the whole world of other
living creatures, including those endowed with senses
(ulmalla) man ls also a rational being (animal
ratlou.le) .(2.3) Thanks to this property, man and woman
are able to " dominate" the other c reatures of the visible
world (cf. Gn. 1:28).
The second description of the creation of man (cf. Gn.
2: 18-25) makes use of different language to express the
truth about the creation of man and especialJy of woman. 1n
a sense the language is less pr~ise and, one might say,
more descriptive and metaphorical, closer to the language
of t.he myths known at that time. Nevertheless, we find no
essential contradiction between the two texts. The tat of
Genesis 2: 18-25 helps us to understand better what we _find
in the concise passage of Genesis 1:27-28. At the same time,
lf it is read together with the latter, it helps us to understand even more profoundly the fundamental truth which it
contains concerning man created as man and woman in the
image and likeness of God.
In the description found in Genesis 2:18-25, the woman is
created by God " from the rib" of the man and is placed at
his side as another ''I " as the companion of the man, who
is alone in the surro~nding world or living creatures and
who finds in none of them a " helper" suitable for himself.
Called into existence In this way, the woman is Immediately recosmzed by the man as "flesh of bis flesh and bone
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otry, on the basis of the principle of mutually being " for"
the other In interpersonal " communion," there develops In
humanity Itself, In accordance with God's will, the integration of what Is "masculine" and what Is " feminine."
The biblical texts from Genesis onward constantly enable
us to discover the ground in which the truth about man is
rooted, the solid and Inviolable ground amid the many
changes of human existence.
This truth also bas to do with the history or salvation. In
this regard a statement of the Second Vatican Council Is
especially significant. In the chapter on "The Community of
Mankind" in the pastoral constitution GaadJam et Spe1, we
read : " The Lord Jesus, when he prayed to the Father 'that
all may be one ...as we are one' (Jn. 17:21-22), opened up
vistas closed to human reason. For be implied a certa.in
likeness between the union of the divine persons and the
union of God's children in truth and charity. This likeness
reveals that man, who Is the only creature on earth which
God willed for its own sake, cannot fully find himself
except through a sincere gift of self. "(26)
With t.hese words, the council text presents a summary of
the whole truth about man and woman - a truth which is
already outlined In the first chapters of the Book of Genesis
and which is the structural basis of biblical and Christian
anthropology. Man - whether man or woman - is the only
being among the creatures of the visible world that God the
Creator " has willed for Its own sake" ; that creature is thus
Person - Communion - Gift
a person. Being a person means striving toward self7. By reflecting on the whole account found in Genesis realization (the council text speaks of self-<iiscovery).
2: 18-25 and by interpreting It in light of the truth about the which can only be achieved " through a sincere gift of self."
image and likeness of God (cf. Gn. 1:26-27), we can under- The model for this interpretation of the person is God
stand even more fully what constitutes t.he personal char• himself as Trinity, as a communion of persons. To say that
acter of the human being, thanks to which both man and man is created in the image and likeness of God means that
woman are like God. For every Individual is made in the man is called to exist "for" others, to become a gift.
image of God, insofar as he or she Is a rational and free
This applies to every human being, whether woman or
creature capable of knowing God and loving him. Moreover, man, who live it out in accordance with the special qualities
we read that man cannot exist " alone'' (cf. Gn. 2:18); he proper to each. Within the framework of the present medican exist only as a " unity of the two' ' and therefore in tation on the dignity and vocation of women, this truth
relation to another human person. It is a question here of a about being human constitutes the indispensable point of
mutual relationship : man to woman and woman to man. departure. Already in the Book of Genesis we can discern in
Being a person in the image and likeness of God thus also preliminary outline the spousal character of the relationinvolves existing in a relationship, in relation to the other ship between persons which will serve as the basis for t.he
" I." This is a prelude to the definitive self-revelation of the subsequent development of the truth about motherhood and
triune God : a living unity in the communion of the Father, about virginity as two particular dimensions of the vocation
Son and Holy Spirit.
of women In the light of divine revelation. These two
At the beginning of the Bible this is not yet stated dimensions wiU find their loftiest expression at the " fulld.irectly. The whole Old Testament is mainly concerned ness of time" (cf . Gal. 4:4) in the " woman" of Nazareth:
with revealing the truth about the oneness and unity of God. the Virgin-Mother.
Within this fundame ntal truth about God the New Testament will reveal the inscrutable mystery of God's inner The Anthropomorphism
of Biblical Language
life. God, who allows himself to be known by human beings
through Christ, is the unity of the Trinity: unity in commu•
8. The presentation of man as " the image and likeness of
nion. In this way new light is also thrown on man's image God" at the very beginning of Sacred Scripture has another
and likeness to God, spoken of in the Book of Genesis. The significance too. It is the key for understanding biblical
fact that man " created as man and woman" is the image of revelation as God' s word about himself. Speaking about
God means not only that each of them Individually is like himself, whether through the prophets or through the Son
God as a rational and free being. It also means that man (cf. Heb. 1: 1, 2) who became man, God speaks in human
and woman, created as a "unity of the two" in their language, using human concepts and images. U this maMer
common humanity, are called to live in a communion of of expressing himself Is characterized by a certain anthlove and in this way to mirror in the world the communion ropomorphism, the reason is that man is " like" God : creof love that is in God, through which the three Persons love ated in his image and likeness. But then, God too is in some
each other in the intimate mystery of the one divine life. measure " like man," and precisely because of this likeness,
The Father, Son and Holy Spirit, one God through the unity he can be humanly known. At the same time the language
of the divinity, exist as persons through the inscrutable of the Bible is sufficiently precise to indicate the limits of
divine relationship. Only in this way can we understand the the " likeness," the limits of the "analogy." For biblical
truth that God in himself is love (cf. 1 Jn. 4: 16).
revelation says that while man's "likeness" to God Is true,
The image and likeness of God in man, created as man the 'non-lllteness"(27) which separates the whole of creaa nd woman (in the analogy that can be presumed between tion from the Creator Is still more essentially true. AlCreator and creature}, thus also expresses the " unity of the though man Is created in God' s likeness, God does not cease
two" in a common humanlty. This "unity or the two," to be for him the one " who dwells in unapproachable light"
which is a slgn of interpersonal communion, shows that the (1 Tm. 6:16): He is the " Dllferent One," by essence the
creation of man is also marked by a certain likeness to the "totally Other."
divine communion (" commmaio"). This likeness ls a quality
This observation on the limits of the analogy - the limits
of the personal being of both man and woman, and is also a of man's likeness to God in biblical language - must also
call and a task.. The foundation of the whole human " ethos" be kept in mind when, in different passages of Sacred
is rooted in the image and likeness of God which the human Scripture (especially in the Old Testament), we find combeing bears within himself from the beginning. Both the Old parisons that attribute to God " masculine" or " feminine"
and New Testament will develop that " ethos," which qualities. We find in these passages an indirect conreaches its apex in the commandment of love.(25)
firmation of the truth that both man and woman were
ln the " unity of the two," man and woman are called created In the image and likeness of God. U there Is
from the beglMing not only to exist " side by side" or likeness between Creator and creatures. It is under" together," but they are also called to exist mutually "one standable that the Bible would refer to God using expressions that attribute to him both " masculine" and
for the other."
This also explains the meaning of the " help" spoken of In " feminine" qualities.
Genesis 2:18-25; ''I will make him a helper flt for him."
We may quote here some characteristic passages from
The biblical context enables us to understand this In the the prophet Isaiah: " But Zion said, 'The Lord has forsaken
sense that the woman must "help" the man - and in his me, my Lord has forgotten me.' 'Can a woman forget her
tum he must help her - first of all by the very fact of their sucking child, that she should have no compassion on the
"being human persons." ln a certain sense this enables son of her womb? Even these may forget, yet I will not
man and woman to discover their humanity ever anew and forget you'" (49 :14-15). And elsewhere : " As one whom his
to confirm Its whole meaning. We can easily understand mother comforts, so wlll I comfort you; you shall be comthat - on this fundamental level - It Is a question ot a forted In Jerusalem" (66:13). In the Psalms too, God is
"help" on the part of both and at the same time a mutual compared to a caring mother : " Like a child quieted at its
" help." To be human means to be called to Interpersonal mother's breast: like a child that is quieted is my soul. O
communion. The text of Genesis 2: 18-25 shows that mar- Israel, hope in the Lord" (Ps. 131: 2-3). In various passages
riage is the first and, in a sense, the fundamental dimension the love of God who cares for his people is shown to be like
of this call. But It is not the only one. The whole of human that of a mother : Thus like a mother God "has carried"
history unfolds within the context of this call. In this bis- , humanity, and In particular, his chosen people, within his

of bis bones" (cf. Gn. 2:23) , and for this very reason she Is
called woman. In biblical language this name indicates her
essential identity with regard to man - 'l1-'l11ab - something which unfortunately modem languages in general are
unable to express : "She shall be called woman ('lssah)
because she was taken out of the man ('ls)" (Gn. 2:23).
The biblical text provides sufficient bases for recognizing
the essential equality or man and woman from the point of
view or their humanlty.(24) From the very begiMing, both
are persons, unlike the other living beings in the world
about them. The woman is another " I" in a common
humanlty. From the very beginning they appear as a " unity
of the two," and this signifies that the original solitude is
overcome, the solitude in which man does not find " a
helper flt for him" (Gn. 2:2<>). Is it only a question here of
a "helper" In activity, In "subduing the earth" (cf. Gn.
1:28)? Certainly it Is a matter of a life's companion with
whom, as a wife, the man can unite himself, becoming with
her "one flesh" and for this reason leaving "his father and
his mother" (cf. Gn. 2:24). Thus in the same context as the
creation of man and woman, the biblical account speaks of
God's instituting marriage as an indispensable condition for
the transmission of life to new generations, the transmission of life to which marriage and conjugal love are by
their nature ordered : "Be fruitful and multiply, and fill the
earth and subdue It" (Gn. 1 :28).
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own womb ; he has given birth to it in travail, bas nourished
and comforted it (cf. Is. 42: 14; 46 :3-4). In many passages
God's love is presented as the " masculine" love of the
bridegroom and father (cf. Hos. ll:1-4; Jer. 3:4-19), but
also sometimes as the ''feminine" love of a mother.
This characteristic of biblical language - its anthropomorphic way of speaking about God - points indirectly
to the mystery of the eternal " generating" which belongs to
the inner life of God. Nevertheless, in itself this " generating" has neither " masculine" nor " feminine" qualities. It
is by nature totally divine. It is spiritual in the most perfect
way, since " God is spirit" (Jn. 4 :24) and possesses no
property typical of the body, neither "feminine" nor
" masculine." Thus even ''fatherhood " in God is completely
divine and free of the " masculine" bodily characteristics
proper to human fatherhood. In this sense the Old Testament spoke or God as a Father and turned to him as a
Father. J esus Christ - who called God " Abba-Father"
(Mk. 14:36}, and who as the only begotten and con•
substantial Son placed this truth at the very center of bis
Gospel, thus establishing the norm of Christian prayer referred to fatherhood in this ultracorporeal, superhuman
and completely divine sense. He spoke as the Son, joined to
the Father by the eternal mystery of divine generation, and
he did so while being at the same time the truly human son
of his Virgin Mother.
Although it is not possible to attribute human qualities to
the e ternal generation or the Word of God and although the
divine fatherhood does not possess " masculine'' character•
istics in a physical sense, we must nevertheless seek in God
the absolute model of all " generation" among human beings. This would seem to be the sense of the Letter to tbe
Ephesians : " I bow my knees before tbe Father , from whom
every family in heaven and on earth is named" (3:14-15).
All " generating" among creatures finds its primary model
in that generating which in God is completely divine, that
is, spir itual. All " generating" in the created world is to be
likened to this absolute and uncreated model. Thus every
element of human generation which is proper to man and
every element which is proper to woman, namely human
" fatherhood" and " motherhood," bears within itself a
likeness to or analogy with the divine "generating" and
with that " fatherhood " which in God is " totally different,"
that is, completely spiritual and divine in essence; whereas
in the human order, generation is proper to the " unity of
the two": Both are " parents,'' the man and the woman
alike.

IV. EVE-MARY
The "Beginning" and the Sin
9. " Although be was made by God in a state of
justice, from the very dawn of history man abused bis
liberty at the urging of the Evil One. Man set himself
against God and sought to find fulfillment apart from
God."(28} With these words the teaching of the last
council recalls the revealed doctrine about sin and in
par ticular about that first sin, which is the " original"
one. The biblical "beginning" - tbe creation of the
world and of man in the world - contains in itself the
truth about this sin, which can also be called the sin of
man's "beginning" on the earth. Even though what is
written in the Book of Genesis is expressed in the form
of a symbolic narrative, as is the case in the description of the creation of man as male and female (cf. Gn.
2: 18-25), at the same time it reveals what should becalled " the mystery of sin," and even more fully, " the
mystery of evil" which exists in the world created by
God.

It is not possible to read " the mystery of sin" without
making reference to the whole truth about the "image
and likeness" to God, which is the basis of biblical
anthropology. This truth presents the creation of man
as a special gift from the Creator, containing not only
the foundation and source of the essential dignity of the
human being - man and woman - in the created
world, but also the beginning of the call to both of them
to share in the intimate life of God himself. In the light
of revelation, creation likewise means the beg.inning of
salvation history. It is precisely in this beginning that
sin is situated and manifes ts itself as opposition and
negation.
It can be said, paradoxically, that the sin presented in
the third chapter of Genesis confirms the truth about
the image and likeness of God in man, since the truth
means freedom , that is, ma n's use of free will by
choosing good or his a buse of it by choosing evil against
the will of God. In its essence, however, sin is a
negation of God as creator in his relationship to ma n
a nd of wha t God wills for man from the t>eainning and
forever. Creating man and woman in his own im age and
llkeness, God wills for them the fullness of good, or
s upernatural bapplness, which flows from sharing in his
own life. By oommJtting sin man rejects this gift a nd at
the same time wills to become " as God, knowing good
and evil" (Gn. 3:5), that la to say, deciding what is
good and what is evil independently of God, his Creator.
The sin of the first parents has its own hurna.n " meas-

ure": an interior standard of its own In man's free will,
and it also has within itself a certain " diabolic" characteristic,(29) which is clearly shown in the Book of
Genesis (3:15). Sin brings about a break in the original
unity which man enjoyed in the state of original justice :
union with God as the source of the unity within his own
" I ," in the mutual relationship between man and
woman ("communio penonarum") as well as in regard
to the external world, to nature.
The biblical description of original sin in the third
chapter of Genes is in a certain way " distinguishes the
roles" which the woman and the man had In it. This is
a lso referred to later in certain passages of the Bible,
for example, Paul's Letter to Timothy: " For Adam was
formed first, then Eve; and Adam was not deceived,
but the woman was deceived and became a transgressor" (1 Tm. 2:13-14). But there is no doubt that
independent of this " distinction or roles" in the biblical
description tha t first sin is the sin of man, created by
God as male a nd female. It is also the sin of the " first
parents,'' to which is connected its hereditary character. In this sense we call it "original sin."
This sin, as a lready said, cannot be properly understood without reference to the mystery of the c reation
of the human being - man and woman - in the image
and likeness of God. By means of this reference one can
also understand the mystery of that " non-likeness" to
God in which sin consists and which manifests itself in
the evil present in the history of the world. Similarly,
one can understand the mystery of that " non-likeness"
to God, who "alone is good" (cf. Mt. 19:17) and the
fullness of good. If sin's " non-likeness" to God, who is
holiness itself, presupposes " likeness" in the sphere of
freedom and free will, it can then be said that for this
ver y reason the " non-likeness" contained in sin is all
the more tragic and sad. It must be admitted that God,
as Cr eator and Father, is here wounded, " offended" obviously offended - in the very heart of that gift
which belongs to God's eternal plan for man.
At the same time, however, as the author of the evil
of sin, the human being - man and woman - is
a ffected by it. The third chapter of Genesis shows this
with the words whic h clearly describe the new situation
of man in the created world. It shows the perspective of
" toll," by which man will earn his living (cf. Gn. 3:1719) and likewise the great " pain" with which the
woman will give birth to her children (cf. Gn. 3:16).
And all this is marked by the necessity of death, which
is the end of human life on earth. In this way man, as
dust, will " return to the ground, for out of it be was
taken" : "You are dust, and to dust you shall return"(cf. Gn. 3:19).
These words are confirmed generation after generation. They do not mean that the image and the likeness
of God in the human being, whether woman or man, has
been destroyed by sin ; they mean rather that it has
been " obscured"(30) and in a sense " dirniniabed.'' Sin
in fact " diminishes" man, as the Second Vatican Council also recalls.(31 ) Il man is the image and Ulteness of
God by his very nature as a person, then his greatness
and bis dignity are achieved in the covenant with God,
in union with him, in striving toward that fundamental
unity which belongs to the internal " logic" of the very
mystery of creation. This unity corresponds to the profound truth concerning all intelligent creatures and in
particular concerning man, who among all the creatures of the visible world was elevated from the beginning through the eternal choice of God in Jesus: " He
chose us in (Christ) before the foundation of the
world, ...he destined us in love to be his sons through
Jesus Christ, according to the purpose of his will"
(Eph. l :U ). The biblical teaching taken as a whole
enables us to say that predestination concerns all huma.n persons, men and women, each and every one
without exception.

"He Shall Rule Over You"
10. The biblical description in the Book of Genesis
ouUines the truth about the consequences of man's sin
as it is shown by the disturbance of that orlginal relationship between man and woman which corresponds to
their individual dignlty as persons. A human being,
whether male or female, is a person and therefore " the
only creature on earth which God wlUed for its own
sake "; and at the same time this unique and unrepeatable creature " cannot fully find himself except
through a sincere gift of selr. " (32) Here begins the
relationship of " communion" in which the " unity of the
two" and the personal dignity of both man and woman
find expression. Therefore when we read in the biblical
description the words addressed to the woman: ' 'Your
desire shall be for your husband, and he shall rule over
you" (.Gn. 3:16), we discover a break and a constant
threat precisely in regard to this " unity of the two"
which corresponds to the dignity of the image and
likeness of God in both of them. But this threat is more
serious for the woman, since domination takes the place
of "being a sincere &ift" and therefore living " for" the
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other: " He shall rule over you." This " domination"
indicates the disturbance and loss of the stability of that
fundamental equality which the man and the woman
possess in the " unity of the two": And this Is especially
to the disadvantage of the woman, whereas only the
equality resulting from their dignity as persons can give
to their mutual relationship the character of an authentic "communlo personarum." While the violation of
this equality, which is both a gift and right deriving
from God the Creator, involves an element to the dis•
advantage of the woman, at the same t ime it also
diminishes the true dignity of the man. Here we touch
upon an extremely sensitive point in the dimension of
that "ethos" which was originally inscribed by the
Creator in the very creation of both of them in his own
image and likeness.
This statement in Genesis 3: 16 is of great significance. It implies a reference to the mutual relationship
of man and woman in marriage. It refers to the desire
born in the atmosphere of spousal love whereby the
woman's " sincere gift of self" ls responded to and
matched by a corresponding " gift" on the part of the
husband. Only on the basis of this principle can both of
tbem, and in particular the woman, "discover themselves" as a true " unity of the two'' according to the
dignity of the person. The matr imonial union requires
respect for and a perfecting of the true personal subjectivity of both of them. The woman cannot become
the "object" of " domination" and male " possession."
But the words of the biblical text directly concern
original sin and its lasting consequences in man and
woman. Burdened by hereditary sinfulness, tbey bear
within themselves the constant " inclination to sin," the
tendency to go against the moral order which corresponds to the rational nature and dignity of man and
woman as persons. This tendency is expressed in a
threefold concupiscence, which St. John defmes as the
lust of the eyes, the lust of the flesh and the pride of
life (cf. 1 Jn. 2:16). The words of the Book of Genesis
quoted previously (3:16) show how this threefold concupiscence, the " inclination to sin," will burden the
mutual relationship of man and woman.
These words of Genesis refer directly to marriage,
but indirectly they concern the different spheres of
social life: the situations in which the woman remains
disadvantaged or discriminated against by the fact of
being a woman. The revealed truth concerning the
creation of the human being as male and female constitutes the principal argument against all the objectively injurious and unjust sitations which contain and
express the inheritance of the sin wblch all human
beings bear within themselves. The books of Sacred
Scripture confirm in various places the actual existence
of such situations and at the same time proclaim the
need for conversion, that Is to say, for purification from
evil and liberation from sin: from what offends
nelghbor, what "diminishes" man, not only the one who
is offended but also the one who causes the offense.
This is the unchangeable message of the Word revealed
by God. In it ls expressed the biblical " ethos" until the
end of time.(33)
In our times the question of " women's rights" has
take on new significance in the broad context of the
rights of the human person. The biblical and evangelical
message sheds light on this cause, which is the object
of much attention today, by safeguarding the truth
about the " unity" of the "two," that is to say, the truth
about that dignity and vocation that result from the
specific diversity and personal origniality of man and
woman. Consequently, even the rightful opposition of
women to what is expressed in the biblical words ''he
shall rule over you" (Gn. 3: 16) must not under any
condition lead to the "rnasculinization" of women. In
the name of liberation from male ''domination,"
woman must not appropriate to themselves male char•
acteristics contrary to their own feminine " origniality."
There is a well-founded fear that if they take this path,
women will not " reach fulfillment," but instead will
deform and lose what constitutes their essential r ich·
ness. It Is indeed an enormous richness. In the biblical
description, the words of the first man at the sight of
the woman who had been created are words of admiration and enchantment, words which fill the whole history of man on earth.
The personal resources of femininity are certainly no
less than the resources of masculinity: They are merely
different. Hence a woman, as well as a man, must
understand her "fulfillment" as a person, her digoity
and voc~tlon on the basis ?f these resources, according
to the richness of the femininity which she received on
the day of creation and which she inherits as an expression of the " image and likeness of God" that is
specifically hers . The inheritance of sin suggested by
the words of the Bible - "Y our desire shall be for your
husband, and he shall rule over you" - can be confollowing this path. The overcoming of
qu_e red. only
this evll inheritance Is, generation after generation, the
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The Denver Catholic Aegiater task of every human being, whether woman or man.
For whenever man Is responsible for offending a
woman's personal dignity and vocation, he acts contrary to his own personal dignity and his own vocation.

Proto-evangelium
11. The Book of Genesis attests to the facfthat sin is
the evil at man's "beginning" and that since then Its
consequences weigh upon the whole human race. At the
same time it contains the f1rst foretelling of victory
over evil, over sin. This is proved by the words which
we read in Genesis 3:15, usually called the Protoevangellum: " I will put enmity between you and the
woman, and between your seed and her seed · he shall
bruise your head, and you shall bruise his h~l." It is
significant that the foretelling of the Redeemer contained in these words refers to " the woman." She is
assigned the first place in the Proto-evangelium as the
progenitrlx of him who will be the Redeemer of
m an.(34) And since the redem ption is to be accomplished through a struggle against evil - through the
" e nmity" between the offspring of the woman and the
offspring of him who, as " the father of lies" (Jn. 8 :44)
is the first author of sin in human history - it is als~
a n enmity between him and the woman.
These words give us a comprehensive view of the
whole of r evelation, first as a preparation for the
Gospel and later a s the Gospel itself. From this vantage
point the two female figures Eve and Mary are joined
under the name of woman.
The words of the Proto-evangelium, reread in the
light of the New Tes tament , express well the m ission of
women in the Redeemer's salvific struggle against the
a uthor of evil in human history.
The comparision Eve-Mary constantly recurs in the
course of reflec tion on the deposit of faith received
from divine revelation. It is one of the themes frequently taken up by the Fathers, ecclesiastical writers
a nd theologians.(35) As a rule, from this comparison
there emerges at first sight a difference, a contrast.
Eve, as " the mother of all the living'' (Gn. 3:20), is the
witness to the biblical "beginning," which contains the
truth about the c reation of man m ade in the image and
likeness of God and the truth about original sin. Mary is
tbe witness to the new " beginning" and the "new creation" (cf. 2 Cor. 5:17), since she herself, a s the first of
the redeemed in salva tion history, is " a new crea tion":
She is " full of grace." It is dUficult to grasp why the
words of the Proto-evangelium place such strong emphasis on the " woman," if it is not admitted that in her
the new definitive convenant of God with huma nity has
its beginning, the covenant in the redeeming blood of
Christ. The covenant begins with a woman, the
" woman" of the annunciation at Nazareth. He rein lies
the absolute originality of the Gospel: Many times in
the Old Testament, in order to intervene in the history
of his people, God addressed himself to women as in the
case of the mothers of Samuel and Samson. However,
to make his covenant with humanity, he addressed
him self only to m en : Noah, Abraham and Moses. At the
beginning of the new covenant, which is to be eternal
a nd ir revocable, there is a woman: the Virgin of Naza reth. It is a sign that points to the fact that "in Jesus
Christ" " there is neither male nor female " (Gal. 3:28).
In Christ the mutual opposition between man and
woman - which is the inher itance of original sin - is
essentially overcome. " For you ar e all one in Jesus
Christ," St. Paul will write (ibid.) .
These words concern that or iginal ''unily of the two·•
which is linked with the creation of the human being as
male and female , made in the image and likeness of
God, and based on the model of that most perfect
communion of person which is God himself. St. Paul
s tates that the mystery of man's redemption in Jesus
Chris t, the son or Mary, resumes and renews that which
in the myster y of cr eat ion cor responded to the eternal
design of God the Creator . Precisely for this reason. on
the day of the creation of the human being as male and
fe male "God saw everything that he had made, and
behold, It was ver y good" (On. 1:31). The redemptlon
restores, in a sense, at its very root the good that was
essentially " diminished" by sin and its heritage in human history.
The " woman'' of the Proto-eva ngelium fits into the
perspective of the redemption. The comparision EveMary can be understood also in the sense that Mary
a ssumes in her self and embraces the mystery of the
" woman" whose beginning is E ve, " the mother of all
the living" (Gn. 3:20). First of all, she assumes and
embraces it within the mystery of Christ, " the new and
the last Adam" (cf. 1 Cor. 15:45), who assumed in his
own person the nature of the first Adam. The essence of
the new covenant consists in the fact that the Son of
God, who is of one substance with the eternal Father,
becomes man: He takes humanity into the unity of the
divine person of the Word. The one who a ccomplishes
the redemption is also a true man. The mystery of the
world's redemption presupposes that God the Son as-

s umed humanity as the inheritance of Adam, becoming
like him and like every man in all things "yet without
sinning." (Heb. 4: 15). In this way he "fully reveals man
to himself and makes man's supreme calling clear," as
the Second Vatican Council teaches.(36) In a certain
sense, he has helped man to discover "who be is" (cf.
Ps. 8:5).
In the tradition of faith and of Christian reflection
throughout the ages, the coupling Adam-Christ is often
linking with that of Eve-Mary. U Mary is described also
as the " new Eve," what are the meanings of this
analogy? Certainly there are many. Particularly noteworthy is the full revelation of all that is included in the
biblical word woman: a revelation commensurate with
the mystery of the redemption. Mary means, in a sense,
a going beyond the limit spoken of in the Book of
Genesis (3:16) and a return to that "beginning" in
which one finds the "woman' ' as she was intended to be
in creation and therefore in the eternal mind of God: in
the bosom of the Most Holy Trinity. Mary is " the new
beginning" of the dignity and vocation of women, of
each and every woman.(37)
A particular key for understanding this can be found
in the words which the evangelist puts on Mary' s lips
a fter the annunciation, during her visit to Elizabeth:
" He who is mighty has done great things for me" (Lk.
1:49). These words certainly refer to the conception of
her son, who is the "Son of the Most High" (Lk. 1:32),
the " holy one" of God ; but they can also signify the
discovery of her own feminine humanity. He " has done
great things for me": This is the discovery of all the
richness and personal resources of femininity, all the
eternal orignality of the ''woman" just a s God wanted
her to be, a person for her own sake, who discovers
herself " by means of a sincere gift of self."
This discovery is connected with a clear awareness of
God's gift, of his generosity. From the very "beginning" sin had obscured this awareness, in a sense had
stifled it as is shown in the words of the first temptation by the " father of lies" (cf. Gn. 3:1-5). At the
advent of the " fullness of time" (cf. Gal. 4:4), when the
mystery of redemption begins to be fulfilled in the
history of humanity, this awareness bursts forth in a ll
its power in the words of the biblical " woman" of
Nazareth. In Mary, Eve discovers the nature of the true
dignity of woman, of feminine humanity. This discovery
must continually reach the heart of every woman and
shape her vocation and her life.

V. JESUS CHRIST
"They Marveled That He
Was Talking With a Woman"
12. The words of the Proto-evangelium in the Book of
Crl!nesis enables us to move into the context of the
Gospel. Man's redemption, foretold in Genesis, now
becomes a reality in the person and mission of J esus
Christ , in which we also recognize what the reality of
the redemption means for the dignity and the vocation
of women. This meaning becomes clear er for us from
Christ's words and from his whole attitude toward
women, an attitude which is extremely simple and for
this ver y reason extraordinary, if seen a gainst the
background of his time. It is an attitude marked by
great clarity and depth. Various women appear a long
the path of the mission of J esus of Nazareth, and bis
meeting with each of them is a confirmation of the
evangelical " newness of life" already spoken of .
It is universally admitted - even by people with a
critical attitude toward the Christian message - that in
the eyes of his contemporaries Christ became a promoter of women's true dignity and of the vocation
corresponding to this dignity. At times this caused
wonder , surprise, often to the point of scandal: " They
marveled that he was talking with a woman'' (Jn,
4:27), because this behavior differed from that of his
contemporaries. Even Christ's own disciples " marveled." The Pharisee to whose house the sinful woman
went to anoint Jesus' feet with per fumed oil " said to
himself. 'If this man were a pr-0phet, he would have
known who and what sor t of woman this is who is
touching him, for she is a sinner'" (Lk. 7:39). Even
greater dismay or even "holy indignation" must have
filled the self-satisfied hear ers of Christ' s words : " The
tax collectors a nd the harlots go into the kingdom of
God before you" (Mt. 21: 31).
By speaking and a cting in this way, Jesus made it
clear that " the myster ies of the kingdom" were known
to him in every detail. He also " knew what was in
man" (Jn. 2:25), in his innermost being, in his " heart."
He was a witness of God's eternal plan for the human
being, created in his own image and Ukeness as man
and woman. He was also perfecUy aware of the consequences of sin, of that " mystery of iniquity" working
in human hearts as the bitter fruit of the obscuring of
the divine image. It is truly significant that in his
important discussion about marriage and its indissolubility, in the presence of " the scribes," who by
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profession were experts in the law, Jesus makes reference to the "beginning." The question asked conc erns a
man's right " to divorce one's wife for any cause " (Mt.
19: 3) and therefore also concerns the woman's right.
her righUul position in marriage, her dignity. The
questioners think they have on their side the Mosaic
legislation then followed in lsrael : "Why then did
Moses command one to give a certificate of divorce and
to put ber away?" (Mt. 19:7). Jesus answers : " For
your hardness of heart Moses allowed you to divorce
your wives, but from the beginning it was not so" (Mt.
19:8). Jesua appeals to the " beginning," to the creation
of man as male and female and their ordering by God
himself, which is based upon the fact that both were
created " in his image and likeness." Therefore, when
" a man shall leave his father and mother and is joined
to his wife so that the two become one flesh," there
remains in foree the law which comes from God himself: " What therefore God has joined together, let no
man put asunder" (Mt. 19:6).
The principle of this " ethos," which from the beginning marks the reality of creation, is now confirmed by
Christ in opposition to that tradition which discr iminated against women. In this tradition the male " dom inated," without having proper regard for wom a n and
for her dignity, which the " ethos" of creation made the
basis of the mutual relationships of two people united In
marriage. This " eth.o s'' is recalled and confirmed by
Christ's words ; it is the " ethos" of the Gospel and of
redemption.

Women in the Gospel
13. As we scan the pages of the Gospel, many women
of different ages and conditions pass before our eyes.
We meet women with illnesses or physical sufferings
such as the one who had " a spirit of infirmity for
eighteen years ; she was bent over and could not fully
straighten herself" (Lk. 13: 11); or Simon's mother-inlaw, who " lay sick with a fever" (Mk. 1:30); or the
woman " who had a flow of blood'' (cf. Mk. 5:25-34) who
could not touch anyone because it was believed that her
touch would make a person " impure." Each of them
was healed, and the last-mentioned - the one with a
flow of blood who touched Jesus' garment "in the
c rowd" (Mk. 5:27) - was praised by him for her great
faith : " Your faith has made you well" (Mk. 5:34). Then
there is the daughter of Jairus, whom Jesus brings back
to life, saying to her tenderly: " LitUe girl, I sa y to you,
arise" (Mk. 5:41). There also is the widow of Nain,
whose only son Jesus brings back to life, accompanying
his action by an expression of affectionate mercy: " He
had compassion on her and said to her , 'Do not weep! "'
(Lk. 7:13). And finally there is the Canaanite wom an,
whom Christ extols for her faith , her humility a nd for
that greatness of spirit of which only a mother's heart
is capable. ''O woman, great is your faith! Be it done
for you as you desire" (Mt. 15:28). The Canaanite
woman was asking for the healing of her daughter.
Sometimes the women whom Jesus met and who
received so many graces from him a lso accompa nied
him as he journeyed with the apostles through the
towns and villages, proclaiming the good news of the
kingdom of God; and they " provided for them out of
their means." The Gospel names Joanna, who wa s the
wife of Herod's steward, Susanna and " many others"
(cf. Lk. 8:1-3).
Sometimes women appear in the parables which
Jesus of Nazareth used t.<., illustrate for his listeners the
troth about the kingdom of God. This is the case in the
parables of the lost coin (cf. Lk. 15:8-10), the leaven
(cf . Mt. 13:33), and the wise and foolish virgins (cf. Mt.
25: 1-13). Particularly eloquent is the story of the
widow's mite. While " the r ich were putting their gifts
into the treasury...a poor widow put in two copper
coins." Then Jesus said: " This poor widow has put in
more than all of them ...She out of her poverty pu t in all
the living that sbe had" (Lk. 21 : 1-4). In this way Jesus
presents her as a model for everyone and defends her,
for in the socio-juridi~ system of the time widows
were totally defenselesr people (cf. also Lk. 18:1-7) .
In all of J esus' teaching, as well as in his behavior ,
one ca n find nothing which reflects the discr imination
against women prevalent in bis day. On the contrary,
his words and works always expre$S the r espect and
honor due to women. '!"he woman with a stoop Is called
a " daughter of Abr..tham" (Lk. 13:16), while in the
whole Bible the title "sot of Abraham" is used only of
men. Walking the vla dolo.rou to Golgotha, J esus will
say to the women: " Daughters of Jerusalem, do not
weep for me" (Lk. 23:28). This way of speaking to and
about women_. as well as his manner of treating them,
clearly constitutes an ' 'innovation" with respect to the
prevailing custom a t that time.
This becomes even more explicit in regard to women
whom popula.r opinion contemptuously labeled sinners,
public sinners and adulteresses. There is the Samaritan
worn.an, to whom Jesus himself says: " For you have
had five husbands, and he whom you now have is not
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your husband." And she, realizing that he knows the
secrets of her life, recognizes him as the Messiah and
runs to tell her neighbors. The conversation leading up
to this rea11zalion is one of the most beautiful in the
Gospel (cf. Jn. 4:7-27).
Then there is the public sinner who, In spite of her
condemnation by common opinion, enters into the house
or the Pharisee to anoint the feet of Jesus with per•
fumed oil. To his host, who is scandalized by this, he
will say : " Her sins, which are many, are forgiven , for
she loved much" (cf. Lk. 7:37-47).
Finally, there is a situation which is perhaps the most
e loquent: A woman caught in adultery is brought to
Jesus. To the leading question, "lo the law Moses
commanded us to stone such. What do you say about
her?'' Jesus replies, "Let him who is without sin among
you be the first to throw a st.one at her." The power of
truth contained in this answer is so great that " they
went away, one by one, beginning with the eldest." Only
Jesus and the women remain . "Woman, where are
they? Has no one condemned you?" "No one, Lord."
"Neither do r condemn you ; go, and do not sin again"
(cf. Jn. 8 :3-11).
These episodes provide a very clear picture. Christ is
the one who ''knows what is in man" (cf. Jn. 2:25) - in
man and woman. He knows the dignity of man, his
worth in God's eyes. He himself, the Christ, is the
definitive confirmation of this worth. Everything he
says and does is definitively fulfilled in the paschal
mystery of the redemptio{l. Jesus' attitude to the
-A'-Omen whom he meets in the course of his messianic
service reflects the eternal plan of God, who in creating
each one of them, chooses her and loves her in Christ
(cf. Eph. 1: 1-5). Each woman, therefore, is " the only
creature on earth which God willed for its own sake."
Each of them from the " beginning" inherits as a
woman the dignity of personhood. Jesus of Nazareth
confirms this dignity, recalls it, renews it and makes it
a part of the Gospel and of the redemption for which he
is sent into the world. Every word and gesture of Christ
about women must therefore be brought into the di•
mension of the paschal mystery, In this way everything
is completely explained.
The Woman Caught in Adultery
14. Jesus enters into the concrete and historical situation of women, a s ituation which is weighed down by
the inheritance of 'sin. One of the ways in which this
Inheritance is e xpressed is habitual discrimination
against women in favor of men. This inheritance is
rooted within women too. From this point of view the
episode of the woman "caught in adulter y" (cf. Jn. 8:311) is particularly eloquent. In the end Jesus says to
her: " Do not sin again," but first he evokes an awareness of sin in the men who accuse her in order to st.one
her, thereby revealing his profound capacity to see
human consciences a nd actions in their true light. Jesus
seems to say to the accusers, Is not this woman, for all
her sin, above all a confirmation of your own transgressions, of your " male" injustice, your misdeeds?
This truth is valid for the whole human race. The
episode recorded in the Gospel of John is repeated in
countless similar situations in every period of history.
A woman is left alone, exposed to public opinion with
" he.r sin," while behind " her" sin there lurks a man a sinner, guilty "of the other's sin," indeed equally
responsible for it. And yet his sin escapes notice, it is
passed over in silence: He is does not appear to be
responsible for " the other's sin! " Sometimes, forgetting
his own sin, he even makes himself the accuser as In
the case described. How often in a similar way the
woman pays for her own sin (maybe it is she in some
cases who is guilty of the " other's sin" - the sin of the
man), but she alone pays and she pays all alone! How
often is she abandoned with her pregnancy, when the
man, the child's father, is unwilling to accept responsibility for it? And besides the many " unwed mothers " in
our society, we also must consider all those who as a
re~ult of various pressures, even on the part ~f the
guilty man, very often "get r id of" the child before it is
bo~,- " They ge~ ri~ of it": but at what price? Public
opuuon today tries m various ways to "abolish" the evil
of this sin. Normally a woman's conscience does not let
her forget that she has taken ,the life of her own child,
for she cannot destroy that readiness to accept life
which marks her "ethos" from the "beginning."
The atUtude of Jesus in the episode described in John
8 :3-11 Is significant. This is one of the few instances in
which his power - the power of truth - is so clearly
manifested with regard to human consciences. Jesus Is
calm, collected and thoughtful. As in the conversation
with the Pbariaees (cf. Mt. 19:3-9 ), is Jesus not aware
o~ ~~ in contact with the mystery of the " beginning, when man was created male and female, and the
~~ was entrusted to the man with her feminine
distinctiveness and with her potential for motherhood?
The man was also entrusted by the Creator to the
woman - they were entrusted to each other as persons

made in the image and likeness of God himself. This
entrusting is the test of love, spousal love. In order to
become "a sincere gift" to one another, each of them
has to feel responsible for the gift. This test is meant
for both of them - man and woman - from the
" beginning." After orginial sin, contrary forces a re at
work In man and woman a s a result of the threefold
concupiscence, the "stimulus of sin." They act from
deep within the human being. Thus Jesus will say in the
Ser mon on the Mount : "Everyone who looks at a
woman lustfully has already committed adultery with
her in his heart" (Mt. 5 :28). These words, addressed
directly to man, show the fundamental truth of his
responsibility vis-a-vis woman: her dignity, her
motherhood, her vocation. But indirectly these words
concern the woman. Christ did everything possible to
ensure that - in the context of the customs and social
relationships of that time - women would flnd in his
teaching and actions their own subjectivity and dignity.
On the basis of the eternal " unity of the two," this
dignity directly depends on woman herself as a subject
responsible for herself, and at the same time it is
" given as a task" to man. Christ logically appeals to
man's responsibility. In the present meditation on
women' s dignity and vocation, it is necessary that we
refer to the context which we find in the Gospel. The
dignity and the vocation of women - as well as those of
men - find their eternal source in the heart of God.
And in the temporal conditions of human existence,
they are closely connected with the "unity of the two."
Consequently each man must look within himself to see
whether she who was entrusted to him as a sister in
humanity, as a spouse, has not become in bis heart an
object of adultery; to see whether she who, in different
ways, is the co-subject of his existence in the world, has
not become for him an ''object": an object of pleasure,
of exploitation.
Guardians of the Gospel Me11age
15. Christ's way of acting, the Gospel of his words
and deeds, is a consistent protest against whatever
offends the dignity of women. Consequently, the women
who are close to Christ discover themselves in the truth
which he " teaches" and " does," even when this truth
concerns their " sinfulness." They feel "liberated" by
this truth, restored to themselves ; They feel loved with
" eternal love," with a love which finds direct expression in Christ himself. In Christ's sphere of action their
position is transformed. They feel that Jesus is speaking to them about matters which in those times one did
not discuss with a woman. Perhaps the most significant
example of this is the Samaritan woman at the well of
· Sychar. Jesus - who knows that she is a sinner and
speaks to her about this - discusses the most profound
mysteries of God with her. He speaks to her of God's
infinite gift of love, which is like a " spring of water
welling up to eternal life" (Jn. 4 : 14). He speaks to her
about God, who is Spirit, and about the true a doration
which the Father has a right to receive in spirit and
truth (cf. Jn. 4 :24). Finally he reveals to her that he is
the Messiah promised to Israel (cf. Jn. 4 :26).
This is an event without precedent: that a woman,
and what is more a "sinful woman," beocmes a " disciple" of Christ. Indeed, once taught, she proclaims
Christ to the inhabitants of Samaria so that they too
receive him with faith (cf. Jn. 4:39-42). This is an
unprecedented event, if one remembers the usual way
women were treated by those who were teachers in
Israel ; whereas in Jesus of Nazareth's way of acting
such an event becomes normal. In this regard, the
sisters of Lazarus also deserve special mention : " J esus
loved Martha and her sister (Mary) and Lazarus" (cf.
Jn. 11:5). Mary ''listened to the teaching" of Jesus :
When he pays them a visit, he calls Mary's br-~avior
" the good portion" in contrast to Martha's preoccupation with domestic matters (cf. Lk. 10:38-42). On another occasion - after the death of Lazarus - Martha
is the one who talks to Christ, and the conversation
concerns the most profound truths of revelation and
faith : " Lord, if you bad been here, my brother would
not have died." "Your brother will rise agaln." " I know
that be will rise again in the resurrection at the last
c:t.y." Jesus said to her: "lam the resurrection and the
life; he who believes in me, though be die, yet aball be
live, and whoever lives and believes in me shall never
die. Do you believe this?" " Yes, Lord; I believe that
you are the Christ, the Son of God, be who Is coming
into the world" (Jn. 11 :21-27). After this profession of
faith Jesus raises Lazanas. This conversation with
Martha is one of the moat important in the Gospel.
Christ speaks to women about the thinp of God, and
they undentand them; there Is a true resonance of
mind and heart, a respome of faith. Jeawi expreues
appreciation and admiration for this distincUy "feminine" re,ponse, as in the case of the Canaanite woman
(cf. Mt. 15:28). Sometimes be presents this lively faith,
filled with love, as an example. He teaches therefore,
takln& as bis atarting point this feminine response of

mind and heart. This is the case with the "sinful "
woman in the Pharisee's house, whose way of acting is
taken by Jesus as the starting point for explaining the
truth about the forgiveness of sins: "Her sins, which
a re many, are forgiven, for she loved much; but he who
is forgiven little, love little" (Lk. 7 : 47). On the occasion
of another anointing, Jesus defends the woman and her
action before the disciples, Judas in particular: " Why
do you trouble this woman? For she has done a beautiful thing to me... ln pouring this ointment on my body
she has done it to prepare me for burial. Truly, I say to
you, wherever this Gospel is preached in the whole
world, what she has done will be told in memory of
her" (Mt. 26 :6-13) .
Indeed, the Gospels not only describe what that
woman did at Bethany in the house of Simon the Leper;
they also highlight the fact that women were in the
forefront at the foot of the cross, at the decisive moment in Jesus of Nazareth's whole messianic mission.
John was the only apostle who remained faithful , but
there were many faithful women. Not only the mother
of Christ and " his mother's sister Mary, the wife of
Clopas, and Mary Magdalene" (Jn. 19:25) were present,
but "there were also many woman there, looking on
from afar, who had followed Jesus from Galilee, mln•
istering to him" (Mt. 27:55). As we see, in this most
arduous test of faith and fidelity the women proved
stronger than the apostles. In this moment of danger,
those who love much succeed in overcoming their fear
Before this there were the women on the via dolorosa,
" who bewailed and lamented him" (Lk. 23: 27) . Earlier
still, there was Pilate's wife, who bad warned her
husband: " Have nothing to do with that righteous man,
for I have suffered much over him today in a dream"
(Mt. 27: 19).
First Wltne11es of the Resurrection
16. From the beginning of Christ's mission, women
show to him and to his mystery a special sensitivity
which is characteristic of their femininity . It must also
be said that this is especially confirmed in the paschal
mystery, not only at the cross, but also at the dawn of
the resurrection. The women are the first at the tomb.
They are the first to find it empty. They are the first to
hear: " He is not here. He has risen, as he said" (Mt.
28:6 ). They are the first to embrace his feet (cf . Mt.
28: 9 ). They are also the first to be called to announce
this truth to the apostles (cf. Mt. 28:1-10; Lk. 24:8-11 ).
The Gospel of John (cf. also Mk. 16:9) emphasizes the
special role of Mary Magdalene. She is the first to meet
the risen Christ . At first she thinks he ls the gardener;
she recognizes him only when he calls her by name :
" Jesus said to her, 'Mary,' She turned and said to him
in Hebrew, 'Rabbuni' (which means . teacher ). Jesus
said to her, ' Do not hold me, for I have not yet ascended to the Father, but go to my brethren and say to
them, I am ascending to my Father and to your Father ,
to my God and your God.' Mary Magdalene went and
said to the disciples, ' I have seen the Lord'; and she
told them that he had said these things to her" (Jn.
20: 16-18).

Hence she came to be called " the apostle of the
apostles."(38) Mary Magdalene was the first eyewitness of the r isen Christ, and for this reason she was
also the first to bear witness to him before the apostles,
This event, in a sense, crowns all that has been said
previously about Christ entrusting divine truths to
women as well as men. One can say that this fulfilled
the words of the prophet: " I will pour out my spirit on
all flesh; your sons and your daughters shall prophesy"
(Jl. 3:1). On the 50th day after Christ's resurrection,
these words are confirmed once more in the Upper
Room in Jerusalem, at the descent of the Holy Spirit,
the Paraclete (cf. Acts. 2: 17).
Everything that has been said so far about Christ's
attitude to women confirms and clarifies in the Holy
Spirit the truth about the equality of man and woman.
One must speak of an essential "equality," since both
of them - the woman as much as the man - are
created in the image and likeness of God. Both of them
are equally capable of receiving the outpouring of
divine truth and love in the Holy Spirit. Both receive his
salviflc and sanctifying "visits."
'lbe fact of belni a man or a woman involves no
limitations here, just as the aalviflc and sanctifying
action of the Spirit ln man Is ln no way limited by the
fact that one ls a Jew or a Greek, alave or free,
according to the well-known words of St. Paul : " For
you are all one in Christ Jesus" (Gal. 3:28). Thia unity
does not cancel out dlvenity. 1be Holy Spirit, who
brinp about this unity ln the supernatural order of
sancW)'UII ,race, contributes in equal measure to the
fact that "your sona will prophesy" and that "your
daupen will prophesy." To propllesy means to express
by ~•a words and one's life "the mllbty works of
God (Acts 2:11), preservtnc the truth and orignlallty
of each penon, whether woman or man. Gospel
"equality," the " equality" of women and men in regard
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to the " mighty works of God" - manifested so clearly
in the words and deeds of Jesus of Nazareth - constitutes the most obvious basis for the dignity and vocation of women in the church and in the world. Every
vocation has a profoundly personal and prophetic
meaning. Jn vocation understood in this way, what is
personally feminine reaches a new dimension : the dimension of the " mighty works of God," of which the
woman becomes the living subject and an irreplaceable
witness,

VI. MOTHERHOOD - VIRGINITY
Two Oimenalons of Women'• Vocation
17. We must now focus our meditation on virginity
and motherhood as two particular dimensions of the
fulfillment of the female personality. In the light of the
Go!!pel, they acquire their full meaning and value in
Mary, who as a virgin became the mother of the Son of
God. These two dimensions of the female vocation were
united in her in an exceptional manner, in such a way
that one did not exclude the other but wonderfully
complemented it. The description of the annunciation in
the Gospel of Luke clearly shows that this seemed
impossible to the Virgin of Nazareth. When she hears
the words, "You will conceive in your womb and bear a
son. and you shall call his name Jesus," she immediately asks, "How can this be, since I have no husband?'' (Lk. 1:31,34). In the usual order of things
motherhood is the result of mutual "knowledge" between a man and woman in the marriage union. Mary,
firm in her resolve to preserve her virginity, put this
question to the divine messenger and obtains from him
the explanation: " The Holy Spirit will come upon you"
- your motherhood will not be the consequence of
matrimonial " knowledge," but will be the work of the
Holy Spirit; the "power of the Most High" will "overshadow" the mystery of the Son's conception and birth;
as the Son of the Most High, he ls given to you exclusively by God, in a manner known to God .. Mary,
therefore, maintained her virginal " I have no husband"
(cf. Lk. 1:34) and at the same time became a mother.
Virginity and motherhood coexist in her: They do not
mutually exclude each other or place limits on each
other . Indeed, the person of the mother of God helps
everyone - especially women - to see how these two
dimentions, these two paths in the vocation of women
as persons, explain and complete each other.
Motherhood
18. In order to share in this " vision," we must once
again seek a deeper· understanding of the truth about
the human person recalled by the Second Vatican
Council. The human being - both male and female - is
the only being in the world which God willed for its own
sake. The human being is a person, a subject who
decides for himself. At the same time, man "cannot
fully find himself except through a sincere gift of
self. '' (39) It has already been said that this description,
indeed this definition of the person, corresponds to the
fundamental bibilical truth about the creation of the
human being - man and woman - in the image and
likeness of God. This is not a purely theoretical in
terpretation nor an abstract definition, for it gives an
essential indication of what it means to be human,
while emphasizing the value of the gift of self, the gift
of the person. In this vision of the person we also find
the essence of that "ethos" which, together with the
truth of creation, will be fully developed by the books of
revelation, particularly the Gospels.
This truth about the person al-so opens up the path to
full understanding o.f women's motherhood. Motherhood
is the fruit of the marriage union of a man a nd woman,
of that biblical " knowledge" which corresponds to the
" union of the two in one flesh" (cf. Gen. 2:24). This
brings about - on the woman's part - a special "gift
of aelf" as an expression of that spousal love whereby
the two are united to each other so closely that they
become "one flesh." Biblical " knowledge" is achieved
in accordance with the truth of the person only when
the mutual selfgiving is not distor ted either by the
desire of the man to become the " master" of his wife
("he shall rule over you") or by the woman remaining
cloaed within her own instincts ("your desire shall be
for your husband": Gn. 3 :16}.
Thia mutual gift of the person in marriage opens to
the lift of a new life, a new human being, who ls also a
penon in the likeness of his parents. Motherhood Im·
plies from the beginning a special openness to the new
penon: And this ls precisely the woman's ''part." In
this opennesa, in conceiving and giving birth to a child,
the woman " diacovers herself through a sincere gift of
1elf." The lift of interior readiness to accept the cb.ild
and bring it into the world is linked to the marriage
union, which - as mentioned earlier - should consti·
tute a apeclal moment in the mutual self-giving both by
the woman and the man. According to the Bible, the
conception and birth of a new human being a re accompanied by the following words of Uie woman. " I have

brought a man into being with the help of the Lord"
(Gn. 4:1). This exclamation of Eve, the " mother of all
the living," is repeated every time a new human being
comes into the world. It expresses the woman's joy and
awareness that she is sharing in the great mystery of
eternal generation. The spouses share in the c reative
power of God!
The woman's motherhood in the period between the
baby's conception and birth is a biophysiological and
psychological process which is better understood in our
days than in the past and is in the subject of many
detailed studies. Scientific analysis fully confirms that
the very physical constitution of women is naturally
disposed to motherhood - conception, pregnancy and
giving birth - which is a consequence of the marriage
union with the man. At the same time, this also corresponds to the psychophysical structure of women. What
the different branches of science have to say on this
subject is important and useful, provided that it is not
limited to an exclusively biophysiological interpretation
of women and of motherhood. Such a "restricted'' picture would go hand in }:land with a materialistic concept
of the human being ·and of the world. In such a case,
what is truly essential would unfortunately be lost.
Motherhood as a human fact and phenomenon is fully
explained on the basis of the truth about the person.
Motherhood is linked to the personal structure of the
woman and to the personal dimension of the gift: "I
have brought a man into being with the help of the
Lord" (Gn. 4:1). The Creator grants the parents the gift
of a child. On the woman's part, this fact is linked in a
special way to "a sincere gift of self." Mary's words at
the annunciation - "Let it be to me according to your
word" - signify the woman's readiness for the gift of
self and her readiness to accept a new life.
the eternal mystery of generation, which is in God
himself, the one and triune God (cf. Eph. 3:14-15) , is
reflected in the woman's motherhood and in the man's
fatherhood. Human parenthood ls something shared by
both the man and the woman. Even if the woman, out
of love for her husband, says, "I have given you a
child," her words also mean, " This is our child." Al·
though both of them together are parents of their child,
the woman's motherhood constitutes a special " part" in
this shared parenthood and the most demanding part.
Parenthood - even though it belongs to both - is
realized much more fully in the woman, especially in
the prenatal period. It ls the woman who " pays" di•
rectly for this shared generation, which literally ab•
sorbs the energies of her body and soul. It is therefore
necessary that the man be fully aware that in their
shared parenthood be owes a special debt to the •
woman. No program of " equal rights" between woman
and men is valid unless it takes this fact fully into
account.
Motherhood involves a special communion with the
mystery of life as it develops in the woman's womb.
The mother is filled with wonder at this mystery of life
and " understands" with unique intuition what is happening inside her. In the light of the "beginning," the
mother accepts and loves as a person the child she is
carrying in her womb. This unique contact with the new
human being developing within her gives rise to an
attitude toward human beings - not only toward her
own child, but every human being - which profoundly
marks the woman's personality. It is commonly thought
that women are more capable than men of paying
attention to another person and that motherhood develops this predisposition even more. The man - even
with all his sharing in parenthood - always remains
" outside" the process of pregnancy a nd the baby's
birth; in many ways he has to learn his own "fatherhood" from the mother. One can say that this part of
the normal human dimension of parenthood, including
the stages that follow the birth of the baby, especially
the initial period. The child's upbringing, taken as a
whole, should include the contribution of both parents :
the maternal and paternal contribution, In any event,
the mother's contribution is decisive in laying the
foundation for a new human personality.

Motherhood in Relation
to the Covenant
19. Our reflection turns to the biblical exemplar of
the " woman" in the Proto-evangelium. The "woman"
as the mother and first teacher of the human being
(education being the spiritua l dimension of pa renthood).
has a specific predence over the man. Although
motherhood, especially in the biophysical sense, depends upon the man, it places an essential " mark" on
the whole person growth process of new children.
Motherhood in the biophysical sense appears to be passive: The formation process of a new life "takes place"
in her, in her body. which is nevertheless profoundly
involved in that process. At the same time , motherhood
in its personal-ethical sense expresses a very important
creativity on the part of the woman, upon whom the
very humanity of the new human being mainly depends.
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In this sense too the woman's motherhood presents a
special call and a special challenge to the man and to
his fatherhood .
The biblical exemplar of the " woman" finds its c ulmination in the motherhood of the mother of God. The
words or the Proto-evangelium - " I will putenmity
between you a nd the woman" - find here a fresh
confirmation. We see that through Mary - through her
maternal flat , ("Let it be done to me") - God begins a
new covenant with humanity. This is the eternal and
definitive covenant in Christ, in his body and blood, in
his c ross and resurrection. Precisely because this covenant is to be fulfilled "in flesh and blood,'' its beginning is in the mother. Thanks solely to her a nd to her
virginal and maternal flat, the "Son of the Most High"
can say to the Father: " A body you have prepared for
me. Lo, I have come to do your will, 0 God" (cf. Heb.
10 :5, 7 ).

Motherhood has been introduced into the order of the
covenant that God made with humanity in Jesus Christ.
Each and every time that motherhood is repeated in
human history, it is always related t-0 the covenant
which God established with the human race through the
motherhood of the mother of God.
Does not Jesus bear witness to this reality when he
answers the exclamation of that woman in the crowd
who blessed him for Mary's motherhood: "Blessed is
the womb that bore you, and the breats that you
sucked"? Jesus replies : " Blessed rather are those who
hear the word of God and keep it" (Lk. 11:27-28). Jesus
confirms the meaning of motherhood in reference to the
body, but at the same time be indicates an even deeper
meaning, which is connected with the order of the
spirit: It is a sign of the covenant with God who "is
spirit" (Jn. 4:24}. This is true above all for the
motherhood of the mother of God. The motherhood of
every woman, understood in the light of the Gospel, is
similarly not only "of flesh and blood" : It expresses a
profound "listening to the word of the living God" and a
readiness to " safeguard" this Word, which is " the word
of eternal life" (cf. Jn. 6:68). For it is precisely those
born of earthly mothers, the sons and daughters of the
human race, who receive from the Son of God the
power to become "children of God" (J n. 1:12). A dimension of the new covenant in Christ's blood enters
into human parenthood, making it a reality and a task
for " new creatures" (cf, 2 Cor. 5:17). The history of
every human being passes through the threshold of a
woman' s motherhood ; crossing it conditions " the revelation of the children of God" (cf. Rom. 8:19).
" When a woman is in travail she has sorrow, because
her hour has come; but when she is delivered of the
child, she no longer remembers the anguish, for joy
that a child is born into the world" (Jn. 16:21) . The
first part of Christ's words refers to the " pangs of
childbirth" which belong to the heritage of original sin ;
at the same time these words indicate the link that
exists between the woman's motherhood and the
paschal mystery. For this mystery also includes the
mother's sorrow at the foot of the cross - the mother
who through faith shares in the amazing mystery of her
Son's " self-emptying": " This is perhaps the deepest
kenosls of faith in human history."(40)
As we contemplate this mother, whose heart " a
sword has pierced" (cf. Lk. 2:35), our thoughts go to all
the suffering women in the world, suffering either
physically or morally. In this suffering a woman's sensitivity play a role , even though she often succeeds in
resisting suffering better than a man. It is difficult to
enumerate these sufferings; it is difficult to call them
all by name. We may recall her maternal care for her
c hildren, especially when they fall sick or fall into bad
ways ; the death of those most dear to her; the loneliness of mothers forgotten by their grown-up children ;
the loneliness of widows; the sufferings of women who
struggle alone to make a living; and women who have
been wronged or exploited. Then there a re the sufferings of consciences as a result of sin, which has
wounded the woman's human or maternal dignity: t:he
wounds of consciences which do not heal easily. With
these sufferings too we must place ourselves at t:he foot
of the cross.
But the words of t:he Gospel about the woman who
s uffers when the tim e comes for her to give birth to her
child, immediately afterward express joy: It is " t:he joy
t:hat a child is born into the world." This joy too is
referred to the paschal mystery, to the joy which is
communicated to t:he apostles on the day of Chr ist's
resurrection: " So you have sor row now" (these words
were said the day before the passion); " but I will see
you again and your hearts will rejoice, and no one wlll
take your joy from you" (Jn. 16: 22-23).

Vil'9inlty for the Sake of the Kingdom
20. In the teaching of Christ, motherhood is connected with virginity. but also distinct from it. Fundamental to this ls J esus ' statement in the conversation
on the indissolubility of marriage. Having beard the
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answer given to the Pharisees, the disciples say to
Christ, " If such is the case of a man with his wife, it is
not expedient to marry'' (Mt. 19:10). Independently of
the meaning which " it is not expedient" had at that
time in the mind of the disciples, Christ takes their
mistaken opinion as a starting point for instructing
them on the value of celibacy. He distinguishes celibacy
which results from natural defects - even though they
may have been caused by man - from "celibacy for
the sake of the kingdom of heaven." Christ says, "And
there are eunuchs who have made themselves eunuchs
for the sake of the kingdom of heaven" (Mt. 19:12). It
is, then, a voluntary celibacy, chosen for the sake of .the
kingdom of heaven in view of man's eschatolog1cal
vocation to union with God. He then adds, " Re who Is
able to receive this, let him receive it." These words
repeat what he had said at the beginning of the di~course on celibacy (cf. Mt. 19: 11). Consequently, cebbacy for the kingdom of heaven results not only from a
free choice on the part of man, but also from a special
grace on the part of God, who calls a particular person
to live celibacy. While this is a special sign of the
kingdom of God to come, it also serves as a way to
devote all the energies of soul and body during one's
earthly life exclusively for the sake of the eschatological kingdom.
Jesus' words are the answer to the disciples' question. They are addressed directly to those who put the
question : In this case they were men. Nevertheless,
Christ's answer, in itself, has a value both for men and
for women. In this context it indicates the evangelical
ideal of virginity, an ideal which constitutes a clear
"innovation" with respect to the tradition of the Old
Testament. Certainly that tradition was connected in
some way with Israel's expectation of the Messiah's
coming, especially among the women of Israel, from
whom he was to be born. In fact, the ideal ol celibacy
and virginity for the sake of greater closeness to God
was not entirely foreign to certain Jewish circles, especially in the period immediately preceeding the comIng of Jesus. Nevertheless, celibacy for the sake of the
kingdom, or rather virginity, is undeniably an innovation connected with the incarnation of God.
From the moment of Christ's coming, the expectation
of the people of God bas to be directed to the eschatological kingdom which is coming and to which he
must lead " the new Israel." A new awareness of faith
is essential for such a turnabout and change of values.
Christ emphasizes this twice, " He who is able to receive this, let him receive it." Only " those to whom it
is given" understand it (Mt. 19:11). Mary is the first
person in whom this new awareness is manifested, for
she asks the angel, "How can this be, since I have no
husband?" (Lk. 1:34). Even though she is "betrothed to
a man whose name was Joseph" (cf. Lk. 1:27), she is
firm in her resolve to remain a virgin. The motherhood
which is accomplished in her comes exclusively, from
the " power of the Most High," and is the result of the
Holy Spirit's coming down upon her (cf. Lit. 1:35). This
divine motherhood, therefore, is an altogether unforeseen response to the human expectation of women
in Israel: It comes to Mary as a gift from God himself.
This gift is the beginning and the prototype of a new
expectation on the part of all. It measures up to the
eternal covenant, to God's new and definitive promise :
It is a sign of escbatological hope.
On the basis of the Gospel, the meaning of vlrgin1ty
was developed and better understood as a vocation for
women too, one in which their dignity, like that of the
Virgin of Nazareth, finds confirmation. The Gospel puts
forward the ideal of the consecration of the person, that
is, the person's exclusive dedication to God by virtue of
the evangelical counsels : in particular, chastity, poverty and obedience. Their perfect incarnation is Jesus
Christ himself. Whoever wishes to follow him in a
radical way chooses to live according to these counsels.
They are distinct from the commandments and show
the Christian the radical way of the Gospel. From the
very beginning of Christianity men and women have set
out on this path, since the evangelical ideal is addressed
to human beings without any distinction of sex.
ln this wider context, virginity has to be considered
also as a path for women, a path on which they realize
their womanhood in a way different from marriage. In
order to understand this path, it is necessary lo refer
once more to the fundamental idea of Christian anthropology. By freely choosing virginity, women confirm
themselves as persona, as beings whom the Creator
from the beginning has willed for their own sake.(41) At
the same time they realize the personal value of their
own femininity by becoming "a sincere gift" for God,
who has revealed himself In Christ, a gift for Christ,
the redeemer of humanity and the spouse of souls: a
" spousal" gift. One cannot correctly understand virginjty - a woman's consecration in virginity - without
• referring to spousal love. It is through this kind of love
that a person becomes a 11ft for the otber.(42) More-
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over, a man's consecration in priesU,y celibacy or in the
reliivous state is to be understood an;ilogously.
The naturally spousal predisposition of the feminine
personality finds a response in virginity understood in
this way. Women, called from the very "beginning" to
be loved and to love, In a vocatlop to virginity find
Christ lirst of all as the redeemer "4rho "loved until the
end" througb his total gift of self; ~ind they respond to
this gift with a " sincere gift" of thetir whole lives. They
thus give themselves to the divin4~ Spouse, a nd this
personal gift tends to union which ~s properly spiritual
in character . Through the Holy Spirit's action a woman
becomes "one spirit" with Christ, the Spouse (cf. Cor.
6:17).
This is the evangelical ideal of virginity, in which
both the dignity and the vocation of ·women are realized
in a special way. ln virginity thus understood the socalled radicalism of the Gospel finds expression:
" Leave everything and follow Chris1t" (cf. Mt. 19:27).
This cannot be compared to re~laln1ng simply unmarried or single, because virginity is not restricted to
a mere no, but contains a profound yes in the spousal
order: the gift of self for love in a total and undivided
manner.
Motherhood According to the Spirit
21. Virginity ae<:ording to the Gospel means renouncing marriage and thus physical motherhood. Nevertheless, the renunciation of this kind of motherhood, a
renunciation that can involve great sacrifice for a
woman, makes possible a different •:md of motherhood:
mothe.rhood "according to the Spirlit" (cf. Rom. 8:4).
For virginity does not deprive a ,woman of tier prerogatives. Spiritual motherhood takes on many different
forms. In the life of consecrated w◄1>men , for example,
who live according to the charism and the rules of the
various apostolic institutes, it cara express itself as
concern for people, especially the most needy: the sick,
the handicapped, the abandoned, 0171>hans, the elderly,
c.hildren, young people, the imprisoned and, in general,
people on the edges of society. In this way a consecrated woman finds her Spouse,1 different and the
same in each and every person, according to his very
words: " As you did it to one of th,e least of these my
brethren, you did it to me" (Mt. :!5: 40). Spousal love
always involves a special readiness to be poured out for
the sake of those who come within one's range of
activity. In marriage this readinesn, even though open
to all, consists mainly in the love It.hat parents give to
their children. In virginity this readiness is open to all
people, who are embraced by the love of Christ, the
Spouse.
The naturally spousal predisposition of the feminine
personality finds a response in vir1ginity understood in
this way. Women, called from the 1very " beginning" to
be loved and to love, in a vocati,1>n to virginity find
Christ first of all as the redeemer who "loved until the
end" through his total gift of self; and they respond to
this gift with a "sincere gift" of thE!ir whole lives. They
thus give themselves to the divir11e Spouse, and this
personal gift tends to union which is properly spiritual
in character. Through the Holy Spil'it's action a woman
becomes " one spir it" with Christ, 'the Spouse (cf. Cor.
6:17).
This is the evangelical ideal of virginity, in which
both the dignity and the vocation of women are realized
in a special way. In virginity thUlll understood the socalled radicalism of the Gospel finds expression :
" Leave everything and follow Chrllst" (cf. Mt. 19:27).
This cannot be compared to re.rnaining simply unmarried or single, because virginit37 is not restricted to
a mere no, but contains a profound yes in the spousal
order: the gift of self for love in a total and undivided
manner.
Motherhood According to the ~ipirit
21. Virginity according to the Gospel means renouncing marriage and thus physic1al motherhood. Nevertheless, the renunciation of this lt.lnd of motherhood, a
renunciation that can involve gi,eat sacrifice for a
woman, makes possible a different kind of motherhood :
motherhood " according to the Spilrlt" (cf. Rom. 8:4).
For virginity does not deprive a woman of her prerogatives. Spiritual motherhood ~es on ma~y different
forms. ln the life of coruiecrated 111,omen, for example,
who live accordint to the charism and the rules of the
various apostolic institutes, it cain express itself as
concern for people, especially the most needy: the sick,
the handicapped, the abandoned, c1rphana, the elderly,
children, young people, the imprisci,ned and, in general,
people on the edges of society. )n this way a consecrated woman finds her S~•, different and the
same in each and every person, according to his very
words: "As you did it to one of ~~e least of these my
brethren, you did It to me" (Mt. 25:40). Spousal love
always involves a special r e a ~l to be poured out for
the sake of those who come 1d tbln one's range of
activity. In marria1e tbia readine11a, even tboqb open
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to all, consists mainly in the love ~at parents give to
their children. In virginity this readiness is open to all
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people, who are embraced by the love of Christ, the
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S~~sal love _ with its maternal potential hidden in

the heart of the woman as a virginal bride - when
joined to Christ, the redeemer of each and every
person Is also predisposed to being open to each and
every person. This is confirmed In the religious co~munities of apostolic life and in a different way 111
communities of contemplative life or the cloister. There
exist still other forms of a vocation to virginity for the
sake of the kingdom; for example, the secular institutes
or the communities of consecrated persons which flour•
ish within movements, groups and associations. In all of
these the same truth about the spiritual motherhood of
virgins is confirmed in varous ways. However, it is not
only a matter of communal forms but also of noncommunal forms. In brief, virginity as a woman's. voc•
ation is always the vocation of a person - of a unique,
individual person. Therefore the spiritual motherhood
which makes itself felt in this vocation Is also profoundly personal.
This Is also the basis of a specific convergence between the virginity of the unmarried woman and the
motherhood of the rparried woman. This convergence
moves not only from motherhood toward virginity as
emphasized above; it also mov~s from. vir~inity toward
marriage, the form of woman_s vocation m which she
becomes a mother by giving birth to her children. The
starting point of this second analogy is the meaning of
marriage. A woman is " married" either through. the
sacrament of marrige or spiritually througb marr1.a1e
to Christ. In both cases marriage signifies the " sincere
gift of the person" of the bride to the groom. In this
way, one can say that the profile of marriage is found
spiritually in virginity. And does not physical motherhood also have to be a spiritual motherhood, in order to
res~nd to the whole truth about the human being who
is a unity of body and spirit ? Thus there exist many
reasons for discerning in these two diflerent paths the two different vocations of women - a profound
complementarity and even a profound union within a
person's being.

"My Little Children With Whom
I Am Again In Travail"
22. The Gospel reveals and enables us to understand
precisely this mode of being of the human person. The
Gospel helps every woman and every man to live it and
thus attain fulfillment. There exists a total equality
with respect to the gifts of the Holy Spirit, with respect
to the " fllighty works of God" (Acts 2:11). Moreover, it
is precisely in the face of the "mighty works of God"
that St. Paul, as a man, feels the need to refer to what
is essentially feminine in order to express the truth
about his own apostolic service. This is exactly what
Paul of Tarsus does when be addresses the Galatians
with the words: " My little children, with whom I am
a gain in travail" (Gal. 4: 19). In the Flrst Letter to the
Corinthians (7: 38) St. Paul proclaims the superiority of
virginity over marriage, which is a constant teaching of
the church in accordance with the spirit of Christ's
words recorded in the Gospel of Matthew (19: 10-12); be
does so without in any way obscuring the importance of
physical and spiritual motherhood. Indeed, in order to
illustrate the church's fundamental mission, he finds
nothing better than the reference to motherhood.
The same analogy - and the same truth - are
present in the Dogmatic Constitution on the Church.
Mary' Is the "figure" of the church: (43) " For in the
mystery of the church, herself rightly called mother
and virgin, the Blessed Virgin came first as an eminent
a nd singular exemplar of both virginity and motherhood...The Son whom she brought forth Is be whom God
placed as the firstborn among many brethren (cf. Rom .
8 :29), namely, among the faithful. In their birth and
development she cooperates with a maternal love." ( 44)
" Moreover, contemplating her charity and faithfully
fulfilling the Father's will, the church herself becomes
a mother by acceptlng God's word in faith. For by her
preachin& and by baptism she brings forth to a new and
immortal Ufe children who are conceived by the Holy
Sp1rtt and born of God."(45) This ls motherhood " a c-cordln& t.o the Spirit" with re,ard to the sons and
daughters of the human race. And this motherhood as already mentioned - becomes the woman's " role"
alao in virginity. "The cburch herself is a vir&in who
keeps whole and pure the fidelity she has pledged to her
Spouse."(46) This is most perfectly fulfilled in Mary.
The cburch, therefore, " Imitating the mother of her
Lord, and by the power of the Holy Spirit...preserves
with virginal purity an integral faith, a firm hope and a
sincere cbarity."(47)
The council has confirmed that, unless one looks to
the mother of God, it la impossible to understand the
myatery of the church, her reality, her essential vital•
ity. Indirectly we flnd here a reference to the biblical
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exemplar of the " woman" which is already clearly
outlined in the description of the " beginning" (cf. Gn.
3:15) and which proceeds from creation through sin to
the redemption. In this way there is a confirmation of
the profound union between what is human and what
constitutes the divine economy of salvation in human
history. The Bible convinces us of the fact that one can
have no adequate hermeneutic of man or of what Is
"human," without appropriate reference to what is
" feminine." There is an analogy In God's salvific
economy: If we wish to understand it fully in relation to
the whole of human history, we cannot omit, in the
perspective of our faith, the mystery of " woman' ':
virgin-mother-spouse.
VII. THE CHURCH THE BRIDE OF CHRIST
The "Great M,stery"
23. Of fundamental importance here are the words of
the Lette r to the Ephesians: " Husbands, love your
wives, as Christ loved the church and gave himself up
for her, that he might sanctify her, having cleansed her
by the washing of water with the word, that he might
present the church to himself in splendor, without spot
or wrinkle or any such thing, that she might be holy and
without blemish. Even so husbands should love their
wives as their own bodies. He who loves his wife loves
himself. For no man ever hates his own flesh, but
nourishes and cherishes It, as Christ does the church,
because we are members of his body. 'For this reason a
man shall leave his father and mother and be joined to
his wife, and the two shall become one flesh.' This
mystery is a profound one, and I am sayfng that it
refers to Christ and t.he church" (5: 25-32).
In this letter the author expresses the truth about the
church as the bride of Christ and also indicates how this
truth is rooted in the biblical reality of the creation of
the human being as male and female. Created in the
image and likeness of God as a "unity of the two," both
have' been called to a spousal love. Following the description of creation in the Book of Genesis (2:18-25),
one can also say that this fundamental call appears in
the creation of woman and is inscribed by the Creator
in the institution of marriage, which according to
Genesis 2:24 has the character of a union of persons
("commanlo peraonarum") from the very beginning.
Although not directly, the very description of the "beginning" (cf . Gn. 1:27; 2:24) shows that the whole
" ethos" of mutual relations between men and women
has to correspond to the personal truth of the ir being.
All this has already been considered. The Letter to
the Ephesians once again confirms this truth, while at
the same time comparing the spousal character of the
love between man and woman to the mystery of Christ
and of the church. Christ is the bridegroom of the
church - the church Is the bride of Christ . This analogy
is not without precedent; it transfers to the New Testament what was already contained in the Old Testament, especially in the prophets Hosea, Jeremiah,
Ezekiel and Isaiah. (48) The respective passages deserve
a separate analysis. Here we will cite only one text.
This is how God speaks to his chosen people through the
prophet: " Fear not, for you will not be ashamed; be not
confounded, for you will not be put to shame; for you
will forget the shame of your youth, and the reproach of
your widowhood you will remember no more. For your
Maker is your husband, the Lord of hosts is his name ;
and the holy one of Israel is your redeemer, the God of
the whole earth be is called. For th.e Lord has called
you like a wife forsaken and grieved in spirit, like a
wife of youth when she is cast off, says your God. For a
brief moment I forsook you, but with great compassion
I will gather you. In overflowing wrath for a moment I
hid my face from you, but with everlasting love I will
have compassion on you, says the Lord, your re•
deemer...For the mountains may depart and the hills be
removed, but my steadfast love shall not depart from
you, and my covenant of peace shall not be removed,
says the Lord, who has compassion on you'' (Is. 54:4--8,
10).
Since the human being - man and woman - has been
created in God's image and likeness, God can speak
about himself through the lips of the prophet using
language which Is essentially human. In the text of
Isaiah quoted above, the expression of God's love is
" human," but the love Itself is divine. Since it is God's
love, its spousal character is properly divine even
though it ls expressed by the analogy of a man's love
for a woman. The woman-bride is Israel, God's chosen
people, and this choice originates exclusively in God's
gratuitous love. It is precisely this love which explains
the covenant, a covenant often presented as a marriage
covenant which God always renews with his chosen
people. On the part of God the covenant is a lasting
" commitment"; he remains faithful to his spousal love
even if the bride often shows herself to be unfaithful
Thls image of spousal love, together with the figure of
the divine brtdell'OOm - a very clear image in the

texts of the prophets - finds crowuing confirmation in
the Letter to the Ephesians (5:23-3:t). Christ is greeted
as the bridegroom by John the Bap1list (cf. Jn. 3:27-29).
Indeed Christ applies to himself thi,s comparison drawn
from the prophets (cf. Mk. 2:19-20:,. The apostle Paul,
who is a bearer of the Old Testament heritage, writes
to the Corinthians : " I feel a divine jealousy for you, for
I betrothed you to Christ to present you as a pure bride
to her one husband" (2 Cor. 11:2). But the fullest
expression of the truth about Chf'ist the Redeem er's
love, according to the analogy of srpousal love in marriage, is found in the Letter to the Ephesians : "Christ
loved the church and gave himself up for her" (5:25),
thereby fully confirming the fact that the church is the
bride of Christ : " The Holy One of Israel is your redeemer" (Is. 54:5). In St. Paul's te,ct the analogy of the
spousal relationship moves simult3neously in two directions which make up the whole of the " great mystery" ("1acramentum magnum"). 1l'he covenant proper
to spouses "explains" the spousal character of the
union of Christ with the church, and in its tum this
union as a " great sacrament" dellermlnes the sacramentality of marriage as a holy covenant between the
two spouses, man and woman. Re.iding this rich and
complex passage, which taken as a whole is a great
analogy, we must distinguish that element which expresses the human reality of int•~rpersonal relations
from that which expresses in syn11bolic language the
" great mystery" which is divine.

The Gospel "Innovation"
24. The text is addressed to tltle spouses as real
women and men. It reminds them of the " ethos" of
spousal love which goes back to the divine institution of
marriage from the " beginning." Corresponding to the
truth of this institution is the exhc,rtation., " Husbands,
love your wives," love them becau~1e of the special and
unique bond whereby in marriage a man and a woman
become " one flesh" (Gn. 2:24; Epb. 5:31 ). In this love
there is fundamental affirmation ,of the woman as a
person. This affirmation makes it possible for the female personality to develop fully and be enriched. This is
precisely the way Christ acts as the bridegroom of the
church; be desires that she be ''i.n splendor, without
spot or wrinkle" (Eph. 5:27). One ci3n say that this fully
captures the whole "style" of Ch1rist in dealing with
women. Husbands should make thi~ir own elements of
this style in regard to their wives ; l!lnalogously, all men
should do the same in regard to women in every situation. In this way both men and women bring about " the
sincere gift of self."
The author of the Letter to the! Ephesians sees no
contradiction between and exhort3tion formulated in
this way and the words: " Wives, be subject to your
husbands, as to the Lord. For the husband is the head of
the wife" (5:22-23). The author knc1ws that this way of
speaking, so profou.ndly rooted in tfae customs and religious tradition of the time, is to be understood and
carried out in a new way: as a " ll11utual subjection out
of reverence for Christ" (cf. Epb. 5:21). This is especially true because the husband is called the " head" of
the wife as Christ is the head of th4~ church; he is so in
order to give " himself up for her" (Eph. 5:25), and
giving himself up for her means giv ing up even bis own
life. However , whereas in the r,elationship between
Christ and the church the subjectio1n is only on the part
of the church, in the relationship between husband and
wife the "subjection" is not one-sid1ed but mutual.
In relation to the " old" this is evidently something
" new" : It is an innovation of the Gospel. We find
various passages in which the apostolic writings express this innovation, even though they also communicate what is " old": what is roolled ln the religious
tradition of Israel, in its way of understanding and
explaining the sacred texts, as for example the second
chapter of the Book of Genesis.(49)
The apostolic letters a re address4ed to people living in
an environment marked by the same traditional way of
thinking and acting. The " innovat:ion" of Christ is a
fact: It constitutes the unambiguous Intent of the
evangelical message and Is the result of the redemption. However, the awarene51s that in marriage
there is mutual "subjection of th•~ spouses out of reverence for Christ" and not just that of the wife to the
husband must gradually establish litself in hearts, consciences, behaviors and customs, This is a call which
from that time onward does not cease to challenge
succeeding generations; it is a call which people have
to accept ever anew. St. Paul not only wrote, " In Chr ist
Jesus .. there is no more man or woman," but also
wrote, "there is no more slave or freeman." Yet how
many generations were needed for such a principle to
be realized in the • history of humanity through the
abolition of slavery! And what is onre to say of the many
forms of slavery to which individuals and peoples are
subjected, which have not yet di!~ppeared frorn history?
But the challenge presented by the " ethos" of the
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redemption is clea r and definitive. All the reasons in
favor of the "subjection" of woman to man in marriage
must be understood in the sense of a " mutual subjection" of both "out of reverence for Christ." The meas•
ure of true spousal love finds its deepest source in
Christ , who is the bridegroom of the church, his bride .

The Symbolic Dimension
of the "Great M,stery"
25. In the Letter to the Ephesians we encounter a
second dimension of the analogy which, taken as a
whole, serves to reveal the "great mystery." This is a
symbolic dimension. If God's love for the human
person, for the chosen people of Israel, is presented by
the prophets as the love of the bridegroom for the
bride, such an analogy expresses the " spousal" quality
and the divine and non-human character of God's love ;
" For your Maker is your busband... the God of the whole
earth he 1.s called" (ls. 54:5). The same can also be said
of the spousal love of Christ, the Redeemer: " For God
so loved the world that he gave his only Son" (Jn. 3: 16).
It is a matter, therefore, of God's love expressed by
means of the redemption accomplished by Christ. According to St. Paul's letter, this love is "like'' the
spousal love of human spouses, but naturally it is not
" the same." For the analogy implies a likeness, while
at the same time leaving ample room for non-likeness.
This is easily seen in regard to the person of the
" bride. " According to the Letter to the Ephesians, the
bride is the church, just as for the prophets the bride
was Israel. She is therefore a collective subject and not
an individual person. This collective subject is the people of God, a community made up of many persons ,
both women and men. "Christ has loved the church"
precisely as a community, as the people of God. At the
same time, in this church, which in the same passage is
also called his " body" (cf. Eph. 8:23), he has loved
every individual person. For Christ has redeemed all
without exception, every man and woman. It is precisely this love of God which is expressed in the redemption; the spousal character of this love reaches
completion in the history of humanity and of the world.
Christ has entered this history and remains in it as
the bridegroom who " has given himseU." To give
means " to become a sincere gift" in the most complete
and radical way: " Greater love has no man than this"
(Jn. 15:13). According to this conception, all human
beings - both women and men - are called through
the church to be the " bride" of Christ, the redeemer of
the world. In this way " being the bride," and thus the
" feminine" element, becomes a symbol o.f all that is
''human," according to the words of Paul : " There is
neither male nor female ; for you are all one in Christ
Jesus" (Gal. 3:28).
From a linguistic viewpoint we can say that the
analogy of spousal love found in the Letter to the
Ephesians links what is " masculine" to what is " feminine," since as members of the church men too are
included in the concept of " bride." This should not
suprlse us, for St. Paul, in order to express his mission
in Christ and in the church, speaks of the "little chi!·
dren with whom he Is again in travail" (cf. Gal. 4:19).
In the sphere of what is " human" - of what Is humanly
personal - " masculinity" and "femininity" are distinct, yet at the same time they complete and explain
each other. This is a lso present in the great analogy of
the " bride" in the Letter to the Ephesians. In the
church every human being - male and female - is the
" bride," in that he or she accepts the gift of the love of
Christ, the Redeemer, a nd seeks to respond to it with
the gift of his or her own person.
Christ Is the bridegroom. This expresses the truth
about the love of God, who " first loved us" (cf. 1 Jn.
4:19) and who, with the gift generated by this spousal
love for man, has exceeded all human expectations:
" He loved them to the end'' (Jn. 13:1). The bridegroom
- the Son consubstantial with the Father as God became the son of Mary; he became the " son of man,"
true man, a male. The symbol of the bridegroom is
masculine. This masculine symbol represents the hu•
man aspect of the divine love which God bas for Israel,
for the church and for all people. Meditating on what
the Gospels say about Christ's attitude toward women,
we can conclude that as a man, a son of Israel, he
revealed the dignity of the " daughters of Abraham"
(cf. Lk. 13:16), the dignity belonging to women from the
very ''beginning' ' on an equal footing with men. At the
same time Christ emphasized the originality which dis•
Unguishes women rrom men, all the richness lavished
upon women in the mystery of creation Christ's at~
titude toward wome n serves as a model of what the
Letter to the Ephesians expresses with the concept or
" bridegroom " Precisely because Christ's divine love Js
the love of a bridegroom, it is the model and pattern of
all human love, men's love in particular.
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The Euchariat
2& Against the broad background or the " great mystery" expressed in the spousal r elationship between
Chr ist and the church, it is possible to unders tand
adequately the calling of the " Twe lve." In calling only
men as his apostles , Christ acted in a completely free
and sovereign manner. In doing so, he exercised the
sam e freedom with which, in all his behavior, he emphasized the dignity and the vocation of women without
conforming to the prevailing customs and to the tradi•
tions sanctioned by the legislation of the time. Cons equently, the assumption that be called men to be
a postles in order to conform with the widespread men•
tality of his tim es does not at all correspond to Christ's
way of acting. " Teacher, we know that you are true,
and teach the way of God truthfully, and care for no
man ; for you do not regard the position of men" (Mt.
22 : 16). These words fully characterize Jesus of Nazareth's behavior. He re one a lso finds a n explanation for
the calling of the " Twelve. " They a re with Christ at the
Last Supper. They alone receive the sacramental
c harge, " Do this in remembrance of me" (Lk. 22 :19; 1
Cor . 11 :24) , which is joined to the institution of the
eucharist. On Easter Sunday night they receive the
Holy Spirit for the forgiveness of sins: " Whose slns you
forgive are forgiven them, and whose sins you retain
a re retained" (J n. 20:23).
We find ourse lves at the very heart of the paschal
mystery, which completely reveals the spousal love of
God . Christ is the bridegroom because " he bas given
himself" : His body has- been " given," his blood has
been " poured out" (cf. Lit. 22: 19-20). In this way " he
loved them to the end" (Jn. 13: 1). The " sincere glft"
c ontained in the sacrifice of the c ross gives definitive
prominence to the spousal meaning of God's love. As
the redeemer of the world, Christ is the bridegroom of
the church. The eucharist Is the sacrament of our
redemption. It is the sacrament of the bridegroom and
of the bride. The eucharist makes present and r ealizes
a new in a sacramental manner the redemptive act of
Christ , who " creates" the church, his body. Christ is
united with this " body" as the bridegroom with the
bride. All this is contained in the Letter to the Eph•
eslans . The per ennial " unity of the two" that exists
between man a nd woman from the very "beginning" ls
introduced into this " great mystery" of Christ and of
the church.
Since Christ in instituting the eucharist linked it in
such an explicit way to the priestly service of the
a pos tles, it is legitimate to conclude that be thereby
wished to express the relationship between man a nd
woman, between what Is " feminine " and what is
" masculine." It Is a relationship willed by God both in
the mystery of cr eation and in the mystery of redemption. It ls t he euchar ist above all that expresses
the redemptive act of Christ, the br idegroom , toward
the church, the bride . This is clear and unambiguous
when the sacramental ministry of the eucbarlst in
which the priest acts In persona Cbrt1tl, is perfo~ed
by a man. This e xplanation confirms the teaching of the
decla ration Inter lnslplores, published at the behest of
Paul_ VI in response to the question concerning the
a dmission of wome.n to the ministerial priesthood. (5())

The Gift of the Bride
27. The Second Vatica n Council renewed the church's
awareness of the universality of the priesthood. In the
new covenant there ls only one sac rifice and only one
priest: Christ. All the baptized share in one priesthood
of Christ, both men a nd women, inasmuch as they must
" pr esent their bodies as a living sacrifice, holy and
acceptable to God (cf. Rom. 12:1) give witness to
Christ in every place and give an expianatlon to anyone
~ ho asks the reason for the hope in eternal life that is
tn them (cf. 1 Pt. 3: 15)."(51) Universal participation in
Christ's sacrifice , in which the redeemer has of.fered to
the Fa ther the whole world and humanity in particular
brings It about that all in the church are "a kingdom
priests" (Rv. 5:10; cf. 1 Pt. 2:9), who not only share in
the priestly mission, but also in the prophetic and
kingly mission of Christ, the Messiah. Furthermore
this participation determines the organ!c unity of th~
church, the people of God, with Christ. It expresses at
the same time the " great mystery" described in the
Letter to the Ephesians: the bride united to her bridegroom ; united, because she lives his life ; united, because she shares in his threefold mlsslon (tria muera
Cbrt1tJ): united in such a maMer as to respond with a
" sincere gift" of aelf to the inexpressible gift of the
love of the bridqroom, the Redeemer of the world.
This concerns everyone in the church, women aa well as
m en. It obviously concerns those who share In the
" m inisterial priesthood, "(52) which la characterized by
service. In the context of the ",reat mystery" of Christ
and of the church, all are called to respond - as a
bride - with the 111t of their lives to the inupreulble
sift of the love of Christ, who alone, u the redeemer of
, • • th~ ~~l~•• ~ •'!-! .«:Ja.~ ;s• •~
: ;~ "royal
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pr iesthood," which is universal, a l the same time expresses the gift of the bride.
This is or fundamental importance for understanding
the church In her own essence, so as to avoid applying
to the church - even in her dimension as an " institution" m ade up of human beings and forming part of
history - criteria of understanding and Judgment which
do not pertain to he r nature . Although the church possesses a " hierarchical " structure,(~ ) nevertheless this
structure Is totally ordered to the holiness of Christ' s
members . And holiness is measured a ccording to the
" great mystery" in whlch the bride responds with the
gift of love to the gift of the bridegroom. She does this
"in the Holy Spirit," since " God's love bas been poured
into our hearts through the Holy Spirit, who has been
given t-0 us" (Rom 5:5) . The Second Vatican Council
confirming the teaching of the whole of tradition,
called that In the hierar chy or holiness it is precisely
the " woman," Mary of Nazareth, who is the " figure" of
the chur ch. She " precedes" everyone on the path to
holiness ; in her person " the church has a lready reached
that perfection whereby she exists without spot or
wrinkle (cf . Eph. 5:27)" (54) In this sense, one can say
that the church is both " Marian" and " apostoliePe trine." (55)
In the history of the church, even from ear liest times
there were side by side with men a number of wome~
for whom the response of the bride to the bridegroom' s
redemptive love acquired full expressive force . First
we see those women who bad per sonally encountered
Christ and followed him. After his departure togethe r
with the a postles, they " devoted themselves ~ prayer"
in the Upper Room in J erusalem unW the day of Pentecost. On that day the Holy Spirit spoke through " the
sons and daughters" of the people of God, thus fulfilling
the words of the prophe t J oel (cf. Acts 2:17). These
women, and others a fterward, played an active and
important role in the life of the early church, in buUding up from Its foundations the first Christian community - and subsequent communities - through their
own charlsms and their varied service. The apostolic
WTitings note their names, such as P hoebe, " a deacon•
ess of the church at Cenchreae" (cf. Rom. 16:1), Prisca
with her husband Aquila (cf. 2 Tm. 4:19), E uodia and
Syntyche (cf. Phil. 4: 2), Mary, Tryphaena, Persis and
Tryphosa (cf. Rom. 16:6, 12) . St. Paul speaks of their
" hard work" for Christ, and this hard work indicates
the various fields of the church's apostolic service
beg inning with the " domestic church." For in the lat:
t~r, " sincere faith" passes from the mother to he r
children and grandchildren, as was the case In the
house of Timothy (cf . 2 Tm. 1:5).
The same thing is r epeated down the centuries from
one generation to the next, as the hlatory of the church
demonstrates. By defending the dignity of women and
their vocation, the church bas shown honor and gratitude for those women who - faithful to the Gospel have shared in every age in the apostolic mission of the
whole people of God. They are the holy martyn, virgins
and mothers of famllies who bravely bore witness to
their faith and passed on the church's faith and tradi•
tion by bringing up their children in the spirit of the
Gospel.
In eve ry age and in every country we find many
" perfect" women (cf. Prv. 31 :10), who despite per·
secution, difficulties and discriminations, have shared
in the church's mission. It suffices to mention : Monica,
the mother of Augustine, Macrina, Oita of Kiev Matilda of Tuacany, Hedwig of Silesia, Jadwiga of Cracow
Elizabeth of 'Jburingia, Birgitta of Sweden, Joan of
Rose of Lima, Elizabeth Ann Seton and Mary Ward.
The wlinesa and the achievements of Christian
women have bad a sipificant impact on the life of the
church as well u of 10elety. Even in the face of Nrioua
social dl.scrimlnation, holy women have acted " freely,"
stren,tbened by their union with Christ. Such union and
freedom rooted in God explain, for example, the ,reat
work of St. Catherine of Siena in the life of the church
and the work of St. Teresa of Jesaa in the monastic life.
In our own days too the church ls constantly enriched
by the witness of the many women who fulfill their
vocation to holl.ness. Holy women are an incarnation of
the feminine Ideal; they are alao a model for all Christians, a model of the " ~
Cllrt1tl," an eumple of
how the bride must respond with love to the love of the
bridegroom.
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28. " The church believes that Christ, who dled and
was raised up for all, can throu,b hia Spirit offer man
the Ugbt and slren8th to respond to his aupreme destiny." (58) We can apply tbeae words of the conciliar
constitution Ga.Uua et s,- to the preeent reflections.
The particular reference to the dipity of women and
their vocation, precisely in our time, can and must be
received ln the "lllht and power" which the Spirit
pan~."? human •
,
tbe people ~f our own
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age, whlch ls marked by so many different t.ransforma•
tlons. The c hurch " holds that in her Lord and Master
can be found the key, the focal point and the goal" of
man and " of all human history," and she " maintains
that beneath all changes there are many r ealities which
do not change and which have their ultimate foundation
in Christ, who is the same yesterday and today, yes and
forever." (57)
These words of the Constitution on the Church in the
Modem World show the path to be followed in under•
taking the tasks connected with the dignity and vocation
of women, against the backjp'Ound of the slpifJcant
changes of our times. We can face these changes cor•
rectly and adequately only if we go back to the foundations whlch are to be found in Christ , to those " immut•
able" truths and values of whlch he bimself remains the
" faithful witness" (cf. Rv. 1 :5) and teacher. A different
way of ac ting would lead to doubUul, if not actually
erroneous a nd deceptive results.
The Dignity of Women and
the Order of Love
29. The passage from the Letter to the E phesians
already quoted (5:21- 33), in whlch the relationship
between Christ and the ch urch is presented as the link
between the bridegroom and the bride , a lso makes
reference to the institution of marriage as recorded in
the Book of Genesis (cf . 2:24). This passage coM ects
the truth about marriage as a primordial sacrament
with the c reation of man and woman in the Image and
lllteness of God (cf. Gn. 1:27; 5:1). The significant
comparison in the Letter to the Ephesians gives perfect
clarity to what is decisive for the dignity of women both
in the eyes of God - the Creator and Redeemer - and
in the eyes of human beings - men and women. In
God's eternal plan, woman is the one in whom the order
of love in the created world of persons takes first root .
The orde r of love belongs to the Intimate life of God
himself, the life of the Trinity. In the intimate life of
God, the Holy Spirit ls the personal hypostasls of love.
Through the Spirit, uncreated gift, love becomes a gift
for created persons. Love, which is of God, communl•
cates itself to creatures: " God's love has been poured
lnto our hearts through the Holy Spirit who hu been
given to us " (Rom. 5:15).
The calling of woman into existence at man's side a s
" a helper flt for him" (Gn. 2: 18) in the " unity of the
two" provides the visible world of creatures with particular conditions so that " the love of God may be
poured into the hearts" of the beings created in his
image. When the author of the Letter to the Ephesians
calls Christ " the bridegroom" and the church " the
bride," he indirectly confirms through this analogy the
truth about woman as bride. The bridegroom la the one
who loves. The bride is loved. It Is she who receives
love, in order to love in return.
Rereadlng Genesis in Ugbt or the spousal symbol in
the_Letter to the Ephesians enables us to grasp a truth
which seems to determine in an essential manner the
ques~on of women's dignity and, subsequently, also the
question of their voca tion : The dignity of women is
measured by the order of love , which is essentially the
order of justice and charity." (58)
Only a penon can love, and only a person can be
lov~. This statement ls primarily ontolotlcal in nature,
and at gives rise to an ethical affirmation. Love is an
ontolO(llcal and ethical requirement of the person. The
person must be loved, since love alone corTesponda to
what the penon la. This explains the commandment of
love, known already in the Old Testament (cf. Dt. 6:5;
Lv. 19: 18) and placed by Christ at the very center of the
Gospel " ethoa" (cf. Mt. 22:38-40; Mk. 12:28-M). This
also uplaina the primacy of love expressed by St. Paul
in the Fint Letter to
Corinthians: "The greatest of
these Is love" (cf. 13:13).
Unless we refer to this order and primacy, we cannot
,tve a complete and adequate amwer to the question
about women's d.lplty and vocation. When we say that
the woman 1a the one who receives love in order to love
ln return, this refen not only or above all to the
specific spousal relatlonahip of marria,e. It means
IOfflethin, more unlvenal, based on the very fact of her
belnc a woman within all the interpersonal relatioub.lpa
wbicb, in the moat varied "11)'8, shape society and
structure the Interaction between all penone - men
and women. In this broad and dlvenlfled contest
woman represents a particular value by the fact
1be Is a human penon and, at the same time the
particular person, by the fact of her femlnity 'This
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bride speaks of the love with which every human being
- man and woman - is loved by God in Christ. But in
the context of the biblical a nalogy and the text's interior logic, it is precisely the woman - the bride - who
manifests this truth to eve.ryone. This "prophetic"
character of women in their femininity finds its highest
expression in the Virgin Mother of God. She emphasizes, in the fullest and most direct way, the intimate
linking of the order of love - which enters the world of
human persons through a woman - with the Holy
Spirit. At the annunciation Mary hears the words, "The
Holy Spirit will come upon you'' (Lk. 1:35).

Awareneas of a Mitsion
A woman's dignity is closely connected with the love
which she receives by the very reason of her femininity; it is likewise connected with the love which she
gives in return. The truth about the person and about
love is thus confirmed. With regard to the truth about
the person, we must turn again to the Second Vatican
Council: "Man, who is the only creature on earth that
God willed for its own sake, cannot fuUy find himself
except through a sincere gift of seU."(59) This applies
to every human being as a person created in God's
image, whether man or woman. This ontological affirmation also indicates the ethical dimension of a
person's vocation. Woman can only find herself by giving love to others.
From the "beginning," woman - like man - was
created and ''placed" by God in this order of love. The
sin of the first parents did not destroy this order nor
irreversibly cancel it out. This is proved by the words
of the Proto-evangelium (cf. Gn. 3: 15). Our reflections
have focused on the particular place occupied by the
" woman" in this key text of revelation. It is also to be
noted how the same woman, who attains the position of
biblical "exemplar," also appears within the eschatologjcal perspective of the world and of humanity
given in the Book of Revelation.(60) She is " a woman
clothed with the sun," with the moon under her feet and
on her head a crown of stars (cf. R v. 12: 1). One can say
she is a woman of cosmic scale, on a scale with the
whole work of creation. At the same time she is " suffering the pangs and anguish of childbirth" (Rv. 12:2)
like Eve, " the motlrer of all the living" (Gn. _3:20). She
a lso suffers because " before the woman who 1s about to
give birth" (cf. Rv. 12:4) there stands "the great
dragon ... that ancient serpent" (Rv. 12:9), already
known from the Proto-evangelium: the Evil One, the
" father of lies" and of sin (cf. Jn. 8:44). The "ancient
serpent" wishes to devour " the child." While we see in
this text an echo of the infancy narrative (cf. Mt. 2:13,
16) we can also see that the struggle with evil and the
Evil One marks the biblical exemplar of the " woman"
from the begiMing to the end of history. It is also a
struggle for man, for his true good, for his salvtion. Is
not the Bible trying to tell us that it is precisely in the
" woman" - Eve-Mary - that history witnesses a
dramatic struggle for every human being, the struggle
for his or her fundamental yes or no to God and God's
eternal plan for humanity?
While the dignity of woman witnesses to the love
which she receives in order to love in return, the
biblical " exemplar" of the woman also seems to reveal
the true order of love which constitutes woman's own
vocation. Vocation is meant here in its fundamental
and, one may say, universal significance, a ~ignifican~e
which is then actualized and expressed m women s
many different "vocations" in the church and the
world.
The moral and spiritual strength of a woman is joined
to her awareness that God entrusts the human being to
her in a special way. Of course, God entrusts every
human being to each and every_other human being. But
this entrusting concerns wome~ ~n. a special '!a~ precisely by reason of the ir femmm1ty - and this m a
particular way determines their vocation.
The moral force of women, which draws strength
from this awareness and this entrusting, expresses itself in a great number of figures of the Old Testament,
of the time of Christ and of later ages right up to our
own day.
A woman is strong because of her awareness of this
entrusting, strong because of the fact that God "entrusta the human being to her ," always and in .every
way even in the situations of social discrimination m
wblcll abe may find herself. This awareness and this
fundamental vocation speak to women of the dignity
which they receive from God himself, and this makes
them ·"atroac" and strengthens their vocation. Thus the
"perfect woman" (cf. Prv. 31:10) becomes an irreplaceable support and source of spiritual strength for
other people, wbo perceive the great energies of h~r
spirit. Tbeae " perfect women" are owed much by their
families and aometimes by whole nations.
In our own time the successes of science and technolao make lt poulble to attain material well-being to
a dep'N bltberto unknown. While this favors some, It

pushes others to the edges of society. In this way,
unilateral progress can also lead to a gradual loss of
sensitivity for man, that is, for what is essentially
human. In this sense, our time in particular awaits the
manifestation of that " genius'' which belongs to women
and which can ensure sensitivity for human beings in
every circumstsnce: Because they are human! - and
because " the greatest of these is love" (cf. l Cor.
13:13).
Thus a careful reading of the biblical exemplar of the
woman - from the Book of Genesis to the Book of
Revelation - confirms that which constitutes women's
dignity and vocation as well as that which is unchangeable and ever relevant in them, because it has
its ''ultimate foundation in Christ, who is the same
yesterday and today, yes and forever." (~1) If ~e human being is entrusted by God to women m a particular
way, does not this mean that Christ l?Oks to ~~em for
the accomplishment of the " royal pnesthood (1 Pt.
2:9 ), which is the treasure he has given to every individual? Christ, as the supreme and only priest of the
new and eternal covenant and as the bridegroom of the
church, does not cease to submit this same inheritance
to the Father through the Spirit, so that God may be
" everything to everyone" (1 Cor. 15:28) .(62)
Then the truth that "the greatest of these is love"
(cf. 1 Cor. 13: 13) will have its definitive fulfillment.
IX. CONCLUSION
"If You Knew the Gift of God"
31. " If you knew the gift of God" (Jn. 4: 10), Jesus
says to the Samaritan woman during one of those remarkable conversations which show his great esteem
for the dignity of women and for the vocation which
enables them to share in his messianic mission.
The present reflections, now at an end , have sought to
recognize within " the gift of God" what he, as Creator
and Redeemer, entrusts to women, to every woman. In
the Spirit of Christ, in fact, women can discover the
entire meaning of their femininity and thus be disposed
to making a " sincere gift of self" to others, thereby
finding themselves.
.
.
During the Marian year the church desires to give
thanks to the Most Holy Trinity for the "mystery of
woman" and for every woman - for that which constitutes the eternal measure of her feminine dignity, for
the " great works of God," which throughout human
history have been accomplished in and through her.
After all, was it not in and through her that the greatest
event in human history - the incarnation of God himself - was accomplished?
Therefore the church gives thanks for each and every
woman : for mothers, for sisters, for wives; for women
consecrated to God in virginity; for women dedicated to
the many human beings who await the gratuitous love
of another person; for women who watch over the
human persons in the family, which is the fundamental
sign of the human community; for women who work
professionally and who at times are burdened by a
great social responsibility; for ''perfect" women and
for " weak" women - for all women as they have come
forth from the heart of God in all the beauty and
richness of their feminity ; as they have been embraced
by his eternal love; as, together with men, ~~y are
pilgrims on this earth, which is the tempo~al ~omeland'' of all people and is transformed sometunes mto a
" valley of tears"; as they assume, together with m~n.
a common responsibiUty for the destiny of bu.mamty
according to daily necessities and acC?rdlng ~ that
definitive destiny which the human family has m God
himself in the bosom of the ineffable Trinity.
The cllurch gives thanks for all the manifestat_ions of
the feminine"genius" which have appeared m the
course of history in the midst of all ~ples ~nd nations· she gives thanks for all the chansms which the
Holy ' Spirit distributes to women in the history of the
people of God, for all the victories ~hich she owes to
their faith, hope and charity : She gives thanks for all
the fruits of feminine holiness.
The church asks at the same time that these invaluable " manifestations of the Spirit" (cf 1 Cor. 12:4.ff),
which with great generosity are poured forth upon the
" daughters" of the eternal Jerusalem, may be a ttentively recognized and appreciated so that they may
return for the common good of the church and of
humanity, especially in our times;, Meditating on the
biblical mystery of the " womam, the c hurch prays
that in this mystery all women may discover themselves and their "supreme vocation."
May Mary, who " is a model of the church in the
matter of faith charity and perfect union with
Cbrist,"(63) obtai~ for all of us this same " grace," in
the year which we have dedicated to her as we approach the third milleMlum from the coming of Christ.
With these sentiments, I impart the apostolic blessing
to all the faithful, and in a special way to women, my
sisters in Christ.
Given in Rome, at St. P eter's , on Aug. 15, the solem-
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nlty of the assumption of the Blessed Virgin Mary, in
the year 1988, the 10th of my pontificate.
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Bethlehem
Activities
Shepherds of Bethlehem
The Shepherds of Bethlehem at the Bethlehem Center
are now accepting candidates, person interested in learning
more about the spiritual and pastoral program of the
group's members, who try to follow the charisms of the
Bethlehem missionaries in their daily lives, be involved as
Christians and assist the Bethlehem Center.
A day of introduction will be held Oct. 30 at 12:15 p.m . at
the center. For more information call Mae Medina, 429.
6371 ; Sylvia Kline, 288-4454, or Bethlehem Father Anton

Boutique sale
A boutique sale, bake sale and flea market will be
held in Doherty Hall at St. Bernadette's Parish, 12th
and Teller Street, Lakewood, Oct. 29, from 4 to 7 p.m .,
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Parokes alumni
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The Parokes Alumni Friday Afternoon Club (F AC) will be
held Oct. 28 at Papa Rox, 3609 Tejon, between 5 and 8 p.m .
Holy Family is this month's sponsor.
Call Flip Arnold, 458-6151, or Theresa Lucas, 422-6449.

DENVER MARBLE
CO.

MARBLE
CONTRACTORS
SINCE 1891

TABLE TOPS, VANITY TOPS
COMMERCIAL • RESIDENTIAL
MARBLE FOR ALL PURPOSES
a IMPORTED MARBLE I, SU.TE

DOMESTIC

REPAIRING & REPOLISHING

Musical prayer

3180 S. Pl•tte River Dr.
Englewood, Colo. 80110

All Souls' Church, 4950 S. Logan St. , will present "Praise,
Petition and Gratitude: A Journey of Musical Prayer," Oct.
30 at 7 p.m . The musicians will present " Te Deum" by
Haydn, " Alleluia" by Randall Thompson and several contemporary liturgical pieces. A $2 donation and a can of food

789-1856

No Tax Funds
For Abortions
Vote NO
on Amendment 7

Bazaar Nov. 5, 6
St. Joseph's Circle of Our Lady of Fatima Parish will
hold its annual bazaar Nov. 5 and 6 at the church hall, 1985
Miller Ct., Lakewood. Hours are: Saturday, 9 a.m . to 7
p.m ., and Sunday, 8 a.m. to 5 p.m . For more information
call Lavonne Gelaude, 238-8727.
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Christmas bazaar
The Mercy Medical Center Auxiliary will hold its annual
Christmas bazaar in the lobby of Mercy, 1650 Fillmor e, Oct.
28, 8 a.m . to 6 p.m., and Oct. 29, 8 a .m . to noon. Among the
handcrafted items available will be gifts, afghans, knit
sweaters and caps, embroidered tea towels and Christmas
ornaments. For more bazaar information call the volunteer
office , 393-3711.
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for
Vocations!

DIABETES

:TREATMENT

MEMORIAL MASS
ALL SOULS DAY
November 2nd, 1988
at 7 P.M.

CENTER

AT ROSE. ME.DICAL CENTER
4567 EAST 9TH AVENUE
DENVER. COLORADO 80220
303/320-2490

STATE OF THE HEART
A one day seminar designed to inform you of c urrent information
regarding diabetes and heart disease
• L earn about future trends in diagnosing
and treating diabetes and heart disease
• Discover ways t o decrease you r risk
o f heart disease
• Explore the latest technology

Saturday, November 12, 1988
Rose Medical Center Auditorium
To register please call
320-2490
Memorial Mass will be celebrated in the Interment
Chapel of Mt. Olivet cemetery by Rev. Harley
Schmitt, Pastor, Our Lady of Fatima Parish . He will
also give the homily. The Mass will b e offered for the
Souls in Purgatory and especially for all the deceased interred in Mt. Olivet.

MT. OLIVET

"The Denver Catholic Archdiocesan Cemetery"
West 44th Ave. at Youngfield, Wheat Ridge
Phone 424-7785

$25.00 per person / $45.00 per couple
optional box lunch available for $5.00
or bring your own lunch
• Registration must be received by October 31, 1988
to avoid late fee of $5.00
ROSE. MEDICAL CENTER
OUR STANOAAOS AR[ S Wll'IY HICHE/l

4567 Ea.st 9th Avenue, Oen.....,,. CO

80220
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John Pa·ul 11 marks 10 years as pope

Fi

A decade of agressiveness, determination and concern for unity
VATICAN CITY (NC) - When Archbishop Marcel
Lefebvre provoked a schism in Catholicism by ordaining
four bishops against papal orders, Pope John Paul II
quickly launched a countermovement by setting up a program to reintegrate followers of the excommunicated
churchman.
It was a display of the aggressiveness, determination and
concern for church unity that has marked the 10 years in
office of the first Polish pope in the history of the Catholic
Church.
The action also showed a certain flexibility, as the reintegration program allows the archbishop's followers to
retain their pre-Vatican II liturgical practices.
When Cardinal Karol Wojtyla of Krakow was elected Oct.
16, 1978, as the first non-Italian pope in 455 years, little was
- i nown of him outside Poland. A decade later, there is little
not known about him.
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world. It was also a reaffirmation of traditional Catholic
beliefs and practices such as Marian devotions.

The pope's face is a familiar image on television screens
and the front pages of newspapers around the world. He is
the pilgrim pope who has visited 78 countries outside Italy,
averaging four such trips a year.

Ecumenlam
His att.itude tow~rd the new directions called for by
Vatican II is summed up in his approach to ecumenism,
expressed in his first encyclical, " Redemptor Hominis,"
published in 1979, less than a year after his election.
" True ecumenical activity means openness, drawing
closer, avaialability for dialogue, and a shared investigation
of the truth in the full evangelical and Christian sense; but
it no way does it or can it mean giving up or in any way
diminishing the treasures of divine truth that the church
has constantly confessed and taught," say the encyclical.
The pope has shown the same approach to society in
general. While open to the positive values of secular societies and a dapting church practices to different cultures,
Pope John Paul constantly stresses that the church is essentially a countercultural force.
"The Gospel, in its continuing encounter with culture,
must always challenge the accomplishments and assumptions of the age," he told U.S. Catholics during his
1987 visit.
Continued on page 25

Third World
The pope has taken his concerns for human rights and
socio-economic development to the Third World ; his deep
worry over the arms race and the need to bring science a nd
technology under ethical controls to the developed world;
and his insistence on religious freedom to the communist
world.
At the base of all his concerns is what the pope sees as
the need for spiritual renewal as the first step for all
human problem-solving.
In the overwhelming majority of the countries, he has
brought his message to the people in their own language.
For Catholics, the 10 years have been marked by firm
leadership which, on some issues, has drawn strong criticism from within the church. The pope has moved ahead
with the advances and reforms clearly spelled out by the
Second Vatican Council. At the same time, he has stopped
speculation and expectations that the church will change
teachings upheld by the council, such as celibacy for Latinrite priests and opposition to artificial contraception.
Vatican II
Vatican officials interviewed about the pope's first decade said Vatican IT is the doctrinal heart of his papacy.
" The pope is totally a man of the Vatican Council, " said
Belgian Archbishop Jan Schotte, secretary general of the
Synod of Bishops and a Vatican official since 1972.
But he does not have a "limited view" of the council,
knowing that it " is 16 documents taken together," added
the a rchbishop.
In the pope's view, Vatican II was not limited to liturgical reform, ecumenism, collegiality, religious freedom
for all believers and a greater opening toward the modern
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2 BEDROOM CONDO $10,950.00
Less than $11 ,000.00 buys a 2 Bedroom Condominium In a secured
building with Reserved Parking end
Swimming Pool. Includes Stove, Refrigerator, and Dishwasher, plus Private Patio. This unit will rent for
$310.00/month, with a Positive Cash
Flow to you making a sound Investment before Veer End. Would elso
be a fantastic value for a first home,
with very low payments.
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What TED STRICKLAND ,

as the President of the
Colorado Senate, means
to Adams County
• Jobs f!>r Adams County residents
• better roads and highways
• reduced ta><.es
• expanded funding for public
education
• cleaning up our air

With our State Senator. TED
STRICKLAND, m the most influential
position In the Colorado Senate, Adams
County has the strongest voice it could
have In the Legislature.

"The citizens of Adams County have
special problems and special
opportunities. By working together as we
have in the past. we can preserve and
protect our quality of hie. we must
continue the tight to keep the size of
government down, reduce expenditures,
and work hard to provide the State of
Colorado with the leadership these times
require. Together we have been able to
accomplish a great deal. but the job is
not done. There is still much to
accomplish
with your help and
support we can continue to work for
those goals. In order 10 do that. I ask
for your vote on November 8."

Q)J

"H

A special Mass celebrating
Pope J ohn Paul Il' s 10th
anniversary as pope is
scheduled for 10:30 a.m.,
Nov. 6 at St. Joseph's Polish
Church, 517 E. 46th Ave.
Denver Archbishop J .
Francis Stafford will preside.
A luncheon banquet will
follow at the Polish Club of
Denver, 3121 W. Alameda
Ave. A donation of ,15 per
person for the banquet is
requested. For information
or reserva tions call Frank
Proacb, president of the
Society for the Friends of
John Paul n.
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Norman's Memorials, Inc.
7805 W 44th Ave
Wheat Rodge. Colo 80033

422-3-425

106 S. Main
Bnghlon, Colo. 80601
659-406
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First Polish pope celebrates anniversary
continued from page 24
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Within Catholicism. the..oooe's. concern wjth. as he h11s
expressed 1t, .. losing ceruruue aoout one·s 1a1tn or weakening the principles of morality," has led to a crackdown on
theological dissent. Disciplinary action has been taken
against two internationally respected theologians: Swissborn Father Hans Kung and U.S. Father Charles Curran.
Theologians
Both were stripped of their permission to teach as Catholic theologians because they refused to retract theological
views opposed to church teachings. In Father Kung's case
it was his questioning of the role of the papacy and papai
infallibility. Father Curran dissents from church teachings
on divorce and sexual morality.
The concern for doctrinal orthodoxy means the pope constantly promotes church teachings, some of which are under attack within the church, for Catholics and for society
in general. In Africa, he preaches monogamy over polygamy. In the United States and Western Europe he opposes
artificial contraception, abortion, premarital 'sex and divorce.
The pope's approach includes strong counterattacks
against church dissent by Cardinal Joseph Ratzinger, since
1981 the head of the Vatican Congregation for the Doctrine
of the Faith. The post makes the German cardinal an
influential theological expert at Vatican Il, the chu~ch's
main monitor of theological orthodoxy.
Unlike his low-profile predecessors, Cardinal Ratzinger is
highly visible. He travels almost as much as the pope,
giving controversial speeches and lengthy press interviews
in which he not only defends church teachings but also
attacks critics.
Not the song
After Pope John Paul's first trip to the United States, in
1979, his firmness on doctrinal issues gave rise to a saying
among some catholics that they " like the singer but not the
song."
Yet many Vatican officials say the papal song has been
well-liked by many catholics from the beginning and has
gained adherence in the world at large during this pontificate.
" He is touching a chord," said U.S. Archbishop John P .
Foley, president of the Pontificial Commmission for Social
Communications and a press officer for the pope's first U.S.
trip.
" He responds to a hunger people have. They want to be
told that they are loved by God, redeemed by Jesus and
have intercessors in the person of Mary and the saints,"
added the archbishop.
" In a world of increasing moral chaos, the pope is seen
as the most important, articulate moral leader," the archbishop said.
Family values
Another Vatican official, Irish Msgr. Diarmuid Martin,
credits the pope with reinstilling the important of family
life at a time when traditional family values and structures
are being questioned within the church and society.
The pope bas stressed family stability as a cornerstone of
social stability and "touched a chord with people worried
about the future of their own families ," said Msgr. Martin,
an official of the Pontifical Council on the Family from 1976
to 1986.
His encouragement of natural family planning has -also

Ave

80631
I

been important, producing a growing scientific respect for
its principles, said Msgr. Martin.
"There is a greater recognition in society that family
planning is not just a technical issue, but something personal where people have to make choices," he said.
For the past two years, Msgr. Martin has been undersecretary of the Pontifical Justice and Peace Commission.
Social teachlnga
Aggressiveness also characterizes the pope's approach to
applying church social teachings to world issues.
Pope John Paul has sent personal messages to U.S. and
Soviet leaders on the need for arms control and commissioned scientific studies of the global destructive effects of
a nuclear war.
He is the first pontiff to visit a Soviet-bloc country traveling to his native Poland three times, stirring up
trouble for the communist government through his defense
of worker' s rights and the need for labor unions independent
of the Communist Party.
The pope is also a thorn In the side of the Western world,
criticizing Western international economic financial structures as a hindrance to Third World development and ask·
ing development nations to erase some of the foreign debt
piled up by poor countries.
He also has raised eyebrows by criticizing Marxist 1deo•
logical materialism and the practical materialism of af•
fluent capitalist societies in the same breath.
1-_ _ _ _ _ ··-

'
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Path of predeceasors
On ~ocia_l issues, Vatican officials say the pope is clearly
following m the path of his predecessors with his innovati_ons being in his application of church teachings to
new circum stances.
" The principles are still valid. What has changed is the
configuration of the world," said Msgr. Martin.
Previous popes also have been strong critics of the social
defects of capital and communism and the harmful effects
of i~eolog!cal conflict for world peace, but Pope John Paul
applies this to the Tbrid World, especially in his 1988 social
encyclical " Sollicitudo Rei Socialis," noted Msgr. Martin.
" He speaks of the tensions ideological conflicts cause in
Third World countries and the need for genuine independence," said Msgr. Martin.
The message is that "people must get away from a world
vision which has a built-in imperialism," Msgr. Martin
said.

In " Redemptor Hominis" the pope noted that his election
to the papacy came "very close to the year 2000."

Century mark
" It is difficult to say what mark that year will leave on
the face of human history or what it will bring to each
people, nation, country and continent," he said.
. "If ther~fore our t!me, the time of our generation, the
time that 1s approaching the end of the second millennium
?f _the Christian era, .shows itself a time of great progress;
1t 1s also seen as a tune of treat in many forms for man "
'
he added.
The formula for ensuring a future of progress instead of
destru~tion lies " in the priority of ethics over technology, in
the primacy of person over things, and in the superiority of
spirit over matter," he said in the 1979 encyclical.
Pope John Paul's papacy has been a 10-year effort to
study what these priorities mean in practice and to ensure
that the church will leave its mark on " each people, nation
The pope often has stated that his aim is to prepare the country and continent" as humanity turns the corner in~
church for the year 2000, the threshhold of the third mill- the 21st century.
ennium after the birth of Christ.

t,etlU#«J f'J~ U'e Sat«te
f')ee,e ";'Ue#UU "44, 7ie,

POLISH AMERICIN
HERITAGE MONTH
AND THE 10th ANNIVERSARY
of POPE JOHN PAUL 11
KRASNO CREATIONS
FINE JEWELERS
1401 Pearl Street, Suite 100
Boulder, CO 80302 443-2216
Stanley Krasnodebskl, Owner

MT. OLIVET MORTUARY
MT. OLIVET CEMETERY
12801 W. 44th Ave.
425-9511

"Original Designer of Pope's Ring"

CRABB PLUMBING & HEATING
POLISH CLUB OF DENVER
3121 W. Alameda Avenue
Denver
989-5495

4771 Fox Street
Denver, CO 8021 6
295-1152
Joseph Yurko, Stan R. Johns, Mary F. Johns

PEKAO DEALER #61
Gifts, Money & Parcels to Poland
2643 Utica Street
Denver, CO 80212
433-2361

WESTERN SLOVANIC ASSN.
9025 N. Grant St.
Denver, CO 80229

REV. DAVID M. SOBIESZCZVK

ROOFING SYSTEMS
DESIGNERS

Mother Of God Church
475 Logan St.

3131 N. 75th St.
Boulder, CO
443-5843

"We Rejoice With You"

BETHLEHEM FATHERS
5630 E. 17th Ave.

TYNAN'S VOLKSWAGEN,
NISSAN, ISUZU

WOJCIECH PODLESKI, M.D.

700 South Havana
Aurora, CO
343-8181

11750 West Colfax Ave.
Denver, CO
238-0471
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DCR Happenings
Sterling Marriage Encounter

St. Pius X Country Store

Halloween family fun

A Marriage Encounter will be held Nov. 11-13 in Sterling. Marriage Encounter, marking its 20th year in the
United States, invlaues priests and married couples . For
details phone Al and Rosanna Thomas, 530-4525, in Sterling.

The St. Pius X Women's Guild will hold it third annual
Country Store Nov. 5 from 10:30 a.m. to 6 30 p.m ., and Nov.
6 from 8 a .m . to 1:30 p.m . Reservations fo tables are $25.
Call Mary Scofield, 366--0870, or Kathy Tho:npson, 373-5205,
during work hours, for reservations.
The store will feature homemade holiday gifts, a rts,
crafts, baked goods and candy. Santa Claus will visit with
children. It will be held at the St. Pius X Church basement,
13670 E. 13th Place , Aurora, one block south of Colfax on
Potomac.

Presentation Parish, 660 Julian St., will have a Halloween haunted house Oct. 29, 6 to 11 p.m. ; Oct. 30, 5 to 10
p.m .; and Oct. 31, 6 to 10 p.m . The cost is $1. Mexican food,
beer, booths and baked goods will be available all three
days. Trick or Treat Street, Jack-O-Lantern and costume
contests will be Oct. 31 only.

Directed group retreat
Franciscan Sister M . Elenius will give directed group
retreats a t a cost of $15, which includes lunch, to special
groups, s uch as Bible study, RENEW, RCIA, etc., desiring
a one-day directed retreat. Call Sister Elenlus, 477-9139, for
more information.

Natural Family Planning

• Teens Encounter Christ
The next Teens Encounter Christ (TEC), will be held
Nov. 12-14. TEC is an experience in Christian living designed especially for young people from ages 16 to 23. TEC
provides a time to reflect on ideals, hopes, dreams and
problems and to discover God.
Applications for the weekend are available by calling 7891050 or by mail from the TEC Center , 15 Vista Rd., Englewood, CO 80110. Applications for the weekend need to be
received by Oct. 29.

The next series of Natural Family Planning classes
taught by the Couple to Couple League will begin Nov. 7 at
7:30 p.m., at St. James' Church, 13th and Oneida. To register call Jerry and Kathleen Fleming, 320-4683, or Theresa
Pierson, 377-5008. The Couple to Couple League teaches the
sympto-thermal method, in which women can observe two
or three fertility signs that occur within their monthly
cycle. As the signs are observed and recorded, fertile and
infertile times are determined. For more information call
Catholic Community Services, 427-5017.

Luke's Gospel in Craig
Gene Giuliano, an instructor In the Catholic Biblical
Sc hool, will discuss the major themes in the Gospel of Luke
in preparation for Advent at St. Michael's Church, Seventh
and Barclay, Craig, Nov. 5. The program can be very
helpful for lectors, liturgy teams, religion teachers, etc.
To register contact Rose Razzano, 237 W. 7th St., Craig,
CO 81625; phone 824-6686.

Halloween Carnival
St. Therese's School will bold its annual Halloween
Carnival Oct. 30 from 2 to 7 p.m . in the school gym, 1200
Kenton St. There will be games, prizes, a haunted house,
dunk tank, costume contest for children and adults and
more. Cash awards of $10,000 will be presented. Tickets are
15 for $2.50.

All-night vigils
Our Lady of Fatima Parish, 20th and Miller Streets,
Lakewood, will continue to sponsor first Friday all-night
vigils in honor of the Blessed Mother a.nd the Sacred Heart.
The vigils will begin Nov. 4 at 9 p.m . with Mass and
exposition of the Blessed Sacrament and include Benediction and Mass Nov. 5 at 6:30 a .m .

Workshop on scripture
An all-day workshop, " An Ove.rview of Sacred Scripture," will be given Nov. 5, 10 a .m . to 3 p.m ., by Lois
Neuwirth at Nativity of Our Lord Parish hall, Midway
Boulevard in Broomfield. The workshop will include smallgroup discussion. The cost is $5 per person. Participants a re
asked to bring a sack.

Dominican Aid Society
Mass for deceased members of the Dominican Aid
Society will be held Nov. 1 at 12:30 p.m . in the chapel, 2501
Gaylord St. Lunch and a meeting will follow in the meeting
room.

Women in poverty

•
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We all know buying a home is the smart thing to
do. Tux-wise. Lifestyle-wise, too. But start looking
around and you'll see lob of teeny, weeny

paces

with big down payment requirements and even bigger monthly payments. Pretty frustrating.
So if you want the most home for your
money, one with reaJ value, look no
further than a quality single.family
home, condo or townhome from HUD.
A II reasonably priced with low
down payments! More home, more
space. And c ~ &om places all
over town, the suburbs, even in
the mountains.
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The Southeast Social Concerns Council will present a
series called " A Role of the Dice: Women and Children in
Poverty," Oct. 27 and Nov. 3 from 7 to 9 p.m . at Our Lady
of Lourdes Parish, 2200 S. Logan.
Dr. Margaret Page, Ph.D., director of the master's program on pastoral ministry at St. Thomas' Seminary, will be
the main speaker Oct. 27.
The series will analyze the root causes of poverty, reflect
on gospel values a.nd respond to the issue of women and
children In poverty.
Call Catholic Community Services 360-9686 for reservations and Information.
'
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HUD makes it easy. CaJI l-800-44J..4HUD. Or check
out the HUD Home Source, Saturdays in the News
and Sundays in the Post. You11 find 1istinQ$, easy
instructions, buying tips, everything to help you
buy a HUD home. Because when it
comes to homes with solid value,
nothing elle measures up.

BUD BAS 1111 HOME
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Hal
430 S. QUEBEC
DENVER, COLORADO 80231
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Founded in 1890. Fairmount is the final
resting place of prominent pioneers like
Iliff, Teller, Loveland. Byers and Moffat.
Come walk into historic Colorado on a
self-guided tour using helpful information
booklets available at our main office. or
call 399-0892 for details.
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Haunted House
A Haunted House and Halloween Dance will be held at
Queen of Peace Parish, 13120 E . Kentucky Ave., Aurora,
Oct. 29.
The Haunted House, for all ages, will be held from 6:30 to
9 p.m. Admission is 50 cents. Kid games will be held in the
gym and a costume contest will start at 7:40 p.m .
An adult costume party and dance with cash bar will also
be held in the gym. Call Carol, 671-7974, for more information.

Dia de los Muertos
A celebration of Dia de los Muertos (Day of the Dead
All Souls Da}'.) will be held at Our Lady of Guadalup~
Parish, 3610 Lipan, Oct. 28 at 6:30 p.m . It will begin with a

~1 :30 a .m., followed by lunch at noon. The cost of the lunch
1s $4 per person. Checks should be made payable to Heritage Club and sent to Dee Carr , 5385 E . Bails Dr., Denver,
CO 80222. Reservations must be made by Nov. 1 Games
may be played after lunch.

Mozart's Requiem

Mexico trip
Jesuit ~ather Robert DeRouen will lead a trip to Maza tl~n, ~e.x1co, Jan. 6-12. The trip is especially planned for
senior citizens to rest a nd experience Mexico's culture. For
more information, call Father DeRouen, 458-4100.

Parenting workshop

The Musica Sacra Choir of Good Shepherd Parish will
present Mozart's Requiem Oct. 30 at 7:30 p.m . in the
church, Seventh Avenue and Elizabeth Street. Kevin Kennedy, director of the 11:30 a .m . Sunday Latin High Mass
Choir at the parish, will conduct the choir and the orchestra. A free-will offering will be taken up for the benefit of
the parish's music program. For more information call 355-

Father Larry Solan will facilitate a workshop for parents of pre-teens and teenagers at St. Michael's , Seventh
and Barclay, Craig, Nov. 18, 7 to 10 p.m ., and Nov. 19, 9
a.m . to 12:30 p.m .
For m~re information contact Tillie Price, 3815 Exmoor
Rd., Craig, CO 81625 ; phone 824-M41, or Sister MaryAnn
Flax, 824-4822.

candlelight procession, followed by an evening of music
dance and theater featuring Alex Anaya , Danzantes d~
Colores, Grupo Tlaloc and Su Teatro.

Centering prayer
An introduction to centering prayer with Sister Bernadette Teasdale will be held at Good Shepherd Church,
2626 E . 7th Ave., Denver, Nov. 2 from 7 to 9 p.m. in the
middle school. For information call Madeleine , 722-8766.

Christmas card workshop
Benedictine Sister Char lotte Redpath will give a workshop on rlesigning Christmas cards at Spirit of Life Center,
Lakewood, Nov. 11 and 18 from 1 to 3:30 p.m . Participants
will learn how to design individual, original cards or prepare a camera-ready designed card for printing. The workshop will include lettering, design, layout and how to use
photography or art work. For more infor mation or to register, call 986-9234.

Archdiocese of Denver
Mortuary
Dedicated To Serving
The Catholic Community

Thomas Merton Center
James F inley, author of " Merton's Palace of Nowhere"
and a retreat leader, will direct a retreat Nov. 4-6 under the
sponsorship of the Thomas Merton Center for Creative
Exchange. Sessions will begin Friday evening and end Sun·
day afternoon. They will be held at Walsh Hall on the
Loretto Heights campus of Regis College, 3001 S. Feder al
Blvd., Denver.
For six years Finley was a novice and student under the
late Father Thomas Merton, the noted Trappist author and
poet.
For more information call 922-7141.

l
l

Lafayette parish bazaar
Immaculate Conception Parish in Lafayette will hold its
annual bazaar Oct. 29 and 30. The bazaar is the parish's
single fund-raising event. Cashj awards totaling $1,000 will
be presented and there will be a variety of booths featuring
crafts, baked goods and children's games. Bazaar hours
Oct. 29 are 10 a .m . to 7 p.m. (Mexican food will be served );
hours Oct. 30 are 11 a .m . to 7 p.m . On Oct. 30 breakfast will
be served from 7 a .m . to noon.

••
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Alumnae of the Sacred Heart
The Colorado Alumnae of the Sacred Heart will meet at
the Denver Art Museum Nov. 4 at 10:30 a .m . Jesuit Father
Thomas Steele of Regis College will speak on " The Spanish
Culture of the Southwest." Mass will follow at 11:15 a .m .,
with lunch to follow.
For more information call 466-6561 or 388-4411, Ext . 192.

Halloween Village
_ St. Anthony North Hospital, 2551 W. 84th Ave., Westminster , baa invited children aged 8 and younger to take a
walk through ita Halloween Village Oct. 31 from 6 to 8 p.m.
in the hospital cafeteria.

Biblical roots of justice
Benedictine Sister Angeline Hubert of the Catholic Biblical School will offer a workshop, " Biblical Roots of Social
JusUce," at Spirit of Life Center, Lakewood, from 9:30 a .m.
to S:30 p.m . Nov. 12. Participants are asked to bring a
Bible. Lunch will be included. For more Information or to

The Catho lic Philosophy of life has a lways contained a realistic a ttitude toward
dea th . The Catho lic kno ws that one o f his most im porta nt tasks in life is to p repa re
well fo r dea th . A wh ole li fetime is spent preparing fo r that m oment when we will
enter in to e ternity. In addition to this a bsolutely essential process o f spiri tua l
prepara tio n, there a re some importan t practical deta ils which m ust be a rra nged .

MORTUARY 425-9511
Archdiocese of Denver Mortuary
At Mount Olivet Cemetery
12801 West 44th Ave., Wheat Ridge, CO 80033

regiater call• 9234.

Heritage Club
The

HeJ"!i!te

C!_u_b_~lll !'1eet Nov. 8. Mass will be at

Also avai la ble a t the Archdiocese of De nver Mo rtua ry a re pre-need funeral
pla ns. Please call M o rtuary for information.

.
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Bishops' pastoral set
to music and drama

Ch ildren's
Museum trick
or treat

..

The Children's Museum is sponsoring a Trick or Treat
Street through Oct. 31 beginning at 10 a .m. The museum is
converted into a halloween neighborhood with play streets
and housefronts. Children, dressed in costumes, go to each
house and are given candy or a toy.
More than 50,000 people walked through Trick or Treat
Street last year, which represents 22 percent of the mu•
seum's total attendance for the year.
Admission is $2.50 per trick or treater. Discount coupons
for $1.25 off are available at all metro a rea Burger King
locations. Children's Museum members will also be admitted for $1.25.
The Children's Museum is located at I-25 and Exit 211.
Call 433-7444 or 433-7433 for information.

Ghost stories and
face painting at
the Arvada Center
Ghost stor ies and face
painting for children ages 48 will be on tap at the Arvada Center, 6901 WadsThe Denver Museum of Natural History will present a worth Blvd, Oct. 31 from 5
haunted house throug h Halloween. Sponsored Jointly by to 8 p.m. In addition a costhe museum and KBCO rad io, "The Museum of Hidden tume contest with prizes
Horrors," is designed for childre n of all ages. Admission and free candy and treats
is $4 and hours are noon to 8 p.m. on weekdays and 10 will be available. The party
is co-sponsored by the Ar•
a.m. to 8 p.m. on Saturday and Sunday.
Coupons for $1 off admission are available at partici- vada Center and Arvada
pating Little Caesar's Pizza, Hammond Candy, Kaiser North Jeffco Kiwanis. Admission is $2 per child.
Permanente Pediatrics a nd Sound Warehouse.
For more information call 322-7009. The Museum Is Adults are admitted free
located In City Park at Colorado and Montvlew Boule- when acompanied by a
vards.

child. For information call
431-3080.

" Between the Times," a dramatic and musical interpretation of the U.S. bishops' economic and social
pastoral will be presented at 7 p.m., Nov. 2 in the
" little auditorium" on the Loretto Heights campus of
Regis College. The show will also be presented in the
a rchdiocese in Fort Collins at the John XXIII church
center at 7 p.m.
,
" Between the .Times" was written by two Chicago
actor-singers, Tom and Paul Arnandes, and weaves
the spiritual and social message of the pastoral into 90
minutes of songs , comedy, poetry and drama. Tickets
for the Denver performance are $5 for adults and $3
for students and seniors and can be purchased at the
door. The Denver performance is sponsored by Denver
archdiocesan Justice and Peace Office of Catholic
Community Services, in cooperation with Call to Action.
Tickets for the Fort Collins performance are $2 each
an can be purchased at the Stone Lion Bookstore, area
churches and sponsoring organization's including the
peace and justice committee of the Plymouth Congregational Church, the Foothills Peace Center,
United Campus Ministries, For Collins Interfaith
Counciland John xxm University Parish.

The Catholic Hour
" The Catholic Hour" Sundays 4 to 5 p.m., KBDI-TV,
Channel 12 and Thursdays 4 to 5 p.m. This week, Oct. 30
and Nov. 3 will feature Catholic Beliefs and Practices,
" The Mass," with Father Ken Roberts. The Way Home ,
" Finding Jesus," and The Choices we Face, " Women Who
Are Loved By God."
•
" The Catholic Hour" is also seen Sundays at 4 p.m. on
Channel 11 in Boulder at 4 p.m . on Channel 42 on United
Cable. Channel 10 on Mile Hi Cable at 6 p.m. Also, on
Tuesday a t 6 p.m. on Channel 10 on American Cablevision
of Littleton, Thornton and Wheat Ridge, Tuesdays at 1 p.m.
on Channel 10 on American Cable of Thornton, Tuesday at
12:30 p.m . on Channel 10 on American Cable of Littleton
and Thursdays at 7 p.m. on Channel 63 on Cablevision of
Colorado Springs.
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AGAIN - THIS FALL.

To you
our custom ers,
we have been
chose n as

Listen for the Complete NOTRE DAME
Schedule Each Saturday.

FRANCHISEE
OF THE YEAR
"The Frannie" Award is given each
year to the owners who have most
effectively demonstra ted their belief
in the franchising concept and who
have consistently promo ted, supported a n d have encouraged franc hising
• especially within the Sir Speedy
System.

Dir

Here Are The Gomes You'll Hear:

We appreciate the ho nor o f
being c hosen from amo ng
850 w o rldwide fra nchisees.
Thanks to you. Sir S p eedy,
Inc. a nd o ur customers, you
made 11 a ll possible.

-~Sir Speed~
Printing Center

The business printers.~

I ITH & LINCOLN 839-5889
Free pick- up & de livery / Parki ng in rear o f center

September 10
Michigan
Michigan State
September 17
September 24
Purdue
October 1
Stanford
October 8
Pittsburgh
October 15
Miami
October 22
Air Force Academy
October 29
Navy
November 5
Rice
November 19
Penn State
November 26
use
(Game start times subject to change)

Cb

6:40 p.m.
9:40 a.m.
10:40 a.m.
4:40 p.m.
4:40 p.m.
12:10 p.m.
10:40 a.m.
10:40 a.m.
10:40 a.m.
12:10 p.m.
2:10 p.m.

Brought to you in part by Gay Johnson, Inc.
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Dining at Falcone's Restaurant is not merely a n
eating experience - It 's a
'special occa sion.'
Beginning with the br ight,
twinkling light-eovered t rees
that greet you as you drive
down South Gaylord Street
where the upscale eatery is
located - you begin to feel
a soft glow.
Then walking through the
arched doorway into the
restaurant ' s large dining
area which is encased in red
antique brick and lined with
leaded-glass windows, an
aura of warmth envelopes
you. Sparkling wall sconces
send rays of shimmering
light throughout the room
and glowing candles on
white linen table cloths add
to the romant ic mystique .
It's going to be a special
evening.
Patrick introduces himself
as our waiter (he proved to
be one of the best we've
ever had ) a nd we launch our
culinary feast with a glass
of chardonnay wine he s uggested from the restaurant's
well-rou nded wine list.

Sma ll warm loaves of Italian bread with mounds of
unsalted butter were the
perfect accompaniments

Primarily Italian
Just as the name indicates, Falcone's cuisine Is
pr imarily Italian, but there
Is nothing ordinary about Its
selections. Rather a tintillating array of ~ore than
30 choices cover the pages
of the menu, ranging from
such offerings as calamari
saute appetizer (tender
sq~id ~ uteed in garlic,
white wme , marinara and
herbs with linguine-$5.25), to
canne l oni plemonte s i
(crepes filled with spinach,
veal and cheese and topped
with bolognese and bechame~ sauces-$10.95), to
veal p1ccata (sauteed in a
light egg batter with capers,
lemon, butter and fresh
parsley-$13.95) - and much,
much more.
The delicious Italian a romas sifting through the air
quickly broke down our resistence a nd we ordered an
appetize r , mussels fra
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781-7715

DENVER 3000 S Federal 81vd

Cacrou t,om Loretto He,ol,lo Coll-.• )

Hows: I\A-Sat 1 lam-10pm • Sun t2pm-9pm

Complete Catering Service ...
Our Specialty.
Cold Buffet with Ham, Roast Beef,
Cheeses & Salads
Starting at $3.00 per person
We have a list of halls for
your reception.

25 Years Experience.
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J!lEatingOut
diavolo, to stave off the advancing pangs of hunger .
Every morsel of The generous-sized bowl of the delicate seafood, served in a
spicy marinara sauce, was
thoroughly enjoyed.
For our main entrees, I
selected the beef brasciole ($13.95) and my husband chose one of the dally
specials (baked salmon in
puff pastry ($15.95).
Both selections wer e
pieces de r esistance. The
beef dish consisted of rolled
filet mignon filled with
walnuts, capicola ham, ricotta cheese , sauteed in a
mushroom marinara and
placed on a la rge bed of
just-tender linguini.
Flaky shell
The king-sized piece of
"fabulous" salmon was encased in a flaky pastry shell
which my husband said literally melted in his mouth.
Accompanying it was a was
a large mound of fettuccine
alfredo which he also found
exceptionally pleasing to the
palate.
But, before we plunged
into the the delectable delicacies I just described, we
were each presented with a
cup of steaming potato soup,
followed by a garden-green
salad dotted with pieces of
pasta and tossed with a deliciously tart house dressing.
It's no wonder , we needed
a doggy bag for par t of the
main entrees.
Other tantalizing entrees
offered at Falcone's (all
accompanied by freshly
baked bread, soup and
salad I include pasta dishes
ranging in price from $8.95
to $12 95 and a large assortment of seafood, veal,
beef and chicken choices
averaging about $13.95. And,
always, there a re the chef's
daily selections.
For the budget-minded
Falcone's offers a nightly
special featuring an entree
from the regular menu, but
at a reduced price . Those
specials range in price from
$5.95 to $8.95 and Include the
same soup, salad and fresly
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baked bread as do the regular menu Items .

Couldn't resiat
Filled as we were , we
couldn't resist the temptation to sample at least one
of the daily selections of
desserts, which are all concocted in Fa lcone's kitchen.
We decided to share a
slice of the chocolate amaretto velour which tasted
j ust as it sounds - like rich,
creamy velvet. And, of
course, It must have contained about a million calories - but , It was worth it.
As a finishing touch, we
sipped steaming cups of
coffee while listening to live
jazz coming from the bar
area of the restaurant . On
that T uesd ay eveni ng,
singer , Pam Savage , was
pouring forth a stream of
beautiful songs with a voice
that is nothing short of
spectacular .
Buoyed by the joy of a
lovely evening, we ventured
out into the c risp fall evening towards home . The
twinkling lights on the trees
bid us adieu j ust a s they had
welcomed us -and we knew
we would soon return for
another " special occa sion."
Falcone's is located at
1096 S. Gaylord St. and is
open seven days a week for
di.Mer from 5: 30 -to 10 30
p.m .during the week and
from 5:30 to 11 p.m . on
Friday and Satur day

Hosted by John Con nors
Produced by:

Dept. of Communication•

Fr. Ken Roberts

* CATHOUC BELIEFS
& PRACTICES
Fr.
-

"The Mass" with

-

..Anding Jesus"

-

" Women Who

Ken Roberts

* THE WAY HOME

* THE CHOICESAreWE FACEBy
Loved

God"

SUNDAYS
Channel
Channel
Channel
Channel

12 4:00- 5:00 p .m .
11 In Boulder, 4:00-5:00 p .m .
42. United C able, 4:00-5:00 p.m .
10, M lle HI Cable, 6:00 p.m.

MONDAYS
Channel 10. American Cable of Littleton, Thornton
and Wheat Ridge, 8:00 p .m.

TUESDAYS
Channel 10, Am erican Cable o f Thornton. 1 p.m .

WEDNESDAYS
Channel 10, A merican Cable of Littleton. 6:00 p.m.

THURSDAYS
Channel 12. 4:00-5:00 p.m.
Channel 63, C ablevlslon of
Colorado Springs, 7:00 p .m .

rI -NowAVAJLABLETAPESOF -1I
Fr, RJcll Arllfeld'a "An Appolnbnent Wltb Death"

I *VIDEOTAPE "' $20.00 *AUDIOTAPE ... $5.00 I
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Sundays
Gospel
31st Sunday of the Year
Mk. 12: 28-34
By Father John Krenzke
This gospel is part of a section that deals with Jesus '
disputes with various groups. The scribe who now questions
Jes us is an expert in the law. Let us remember, that Jaw
for J esus and His people was a n entire way of life, outlined

in Genesis, Exodus, Leviticus, Numbers and Deuteronomy. shall love your neighbor as yourself" and makes the first
Law was not merely the Ten Commandments. The profes• commandment question into a twin commandment answer.
sional function of the scribe was to interpret the law in all Jesus sees the love of God and neighbor as one love and not
its many possible applications.
two. No one in Jewish history had ever combined the two
Some scribes sought to contract the many regulations of into one commandment. Jesus looking at the law was like
the Torah (the five books mentioned), while others sought looking at two sides of one coin. The only way to love the
to expand the obligations imposed by the law. Some scribes invisible God is to love the visible neighbor. The minim um
believed there were lighter and weightier matters of the love for any one person is our maximum love of God.
The scribe accepted Jesus' response and went on to delaw, while others held that every smallest principle was
binding and that to try and distinguish between their rela• clare that this answer of Jesus showed him that all worship
tive importance was highly dangerous. The scribe then who given to God - " whole burnt offerings and sacrifices" asks Jesus which commandment is first of all, is raising an makes no sense unless one has learned to love.
issue that was alive in Jewish thought and discussion.
Jesus complime.n ts the scribe on his insight - he is close
Jesus' answer may well have surprised the scribe, for his to realizing what the kingdom of God is really about.
first words were the creed that every religious Jew recited
How can Jesus say that love of God and neighbor are
(and still does now) every day. No one could or would really one love? Scripture shows us clearly that humanity is
quarrel with Jesus in proclaiming Israel's profound aware• made in God's image. The fallen image of God was reness of the oneness of their God and his love as central to stored in Jesus. In Jesus and in mankind before the fall,
their faith and primary in their lives.
love is seen as creativity. Love is the power enabling a
Wha t is unique to Jesus' response is that He adds: " You person to become fully self in God's image. Love is the
most profound form of creativity available to us in Christ.
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Knights of Columbus
Council 4844
The counc il will hold a Halloween party Oct. 29 from 1 to
3 pm. Ther e will be candy, games and prizes for best
costume. For more information call Tony Romero, 936-1690.
The council will bold a Mexican dance at the Hayloft Nov.
12 Mexican food will be served. The cost is $15 per couple.
Council 7640
Major degrees will be held Oct. 29 a nd 30. Call Ken
Riedel, 989-9049, tD ofie,r .support.
The awards banquehvlll be held at the Rodeway Inn, 6th
and Simm s, Nov. 5 at 6:30 1).m. F or more information call
Kurt Schueler, 27!1-7509 6~896-6635.
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Council 5161
There will be a Rosary Devotion at Most P recious Blood
Church Oct. 'J:7 at 7 p.m. The focus will be on the Ukrainian
Our Lady of Pochaiv. The public is invited.
Council 539
A memorial service for deceased members will be held
Nov. 15, with Father Maurice Mcinerny and Deacon Richard Bowles officiating. The Auxiliary will hold a mememorial night Nov. 1 at 7 p.m ., followed by the regular
meeting.
The auxiliary will hold a bake sale Nov. 29 from 3 to 7
p.m .
A spaghetti dinner will be held Nov. 5 from 4 to 7 p.m.
The cost will be $4 for adults and $2 for children.

John H. Reddin Assembly
A special Memorial Mass will be offered for deceased
members of the John H. Reddin Assembly of the Fourth
Degree Nov. 8 at 7 :30 p.m.
The following recently r~eived a Decla ration of Loyal
Award : Michael Gizicki, Sylvest G. Huerter, Newton Kose r ,
Robert Norton, Gerald Sheridan and Henry Vecchiarelli.
Father James Prohens r~eived a Certificate of Appreciation for service as faithful friar of the assembly.

Young adult event
A citywide young adult event will be held at Spiri~ of
Christ Oct. 29 from 8 p.m. to midnight. There will be mµsic
by D.J., food and prizes for best costumes. Admission )Vill
be $3 a t the door, or $2 with a canned food donation. F or
more information contact Pam, 431-1412, or Steve, 978-15&0.
The event is cosponsored by Christ Connection (Spirit of
Christ Parish) and Koinonia (Columbine Catholic Parish )
young adult groups.

Tootsie Roll drive
All councils have been encouraged to participate in the
Tootsie Roll campaign to help raise money for the handi
capped.

Mile HI Catholic Singles
Mile Hi Catholic Singles will bold a dance for singles
aged 21 and up Nov. 12, from 9 p.m. to 1 a .m. at "the
Landmark Hotel, 455 S. Colorado Blvd. Music will be by
Free Time. There will be a cash bar. Admission is $5. F or
more information call Connie, 935-1592.

Sacred Heart events
The Sacred Heart Retreat House in Sedalia is offering a
weekend preached retreat for couples Nov. 4-6. Jesuit Father Robert Houlihan and Sister Eleanor Sheehan will give
the retreat which includes talks, private prayer and sharing
time for the couple. In addition the retreat house offers a
monthly day of prayer Nov. 9 from 9 :30 a.m. to 2:30 p.m.
Jesuit Father James McMullen, will address the theme of
Thanksgiving. Cost is $12. For eithe.r event call 688-4198 for
reservations or information.

Business Digest
Jo and Don Garrett, owners
of the Slr Speedy Printing
Center , 11th and Lincoln,
Denver, have been selected
recipients of the Franchise
of the Year Award
(Frannie) given annually by
Sir Speedy , Inc., in cooperation with the international
.. Franchise Association. The
international award is
presented to the owners who
have most effectively demonstrated their belief in the
franchising concept and who

have consistently promoted,
supported and encouraged
franchising.

•••

On Halloween night,
Southwest Plaza and Foot•
hill's Park and Recreation
will present ''A Sa.f e Fun
Halloween" in the mall.
There will be a best costume contest starting at 6
p.m. for ages 9 and under.
Each age group will parade
in Center Court. Trick-ortreating will be from 5:30 to

No Tax Funds
For Abortions
Vote NO
on Amendment 7

8:30 p.m . from store to
store in the mall. Ed Ar•
agoni, magician, will also
perform. The guest emcee
will be KUSA's own Bill
Kuster.

•••

SLATTERY
& COMPANY

HAS YOU
COVERED/

427-9128

AMERICAN

FURNACE
CLEANING

COSTOJIIS-

TRUCK
MOUNTED

INDIAN

Fascinat1n9 leaflet ex•
plores facts about fam·
ily life and C1Jstoms of
Sioux lndlans. An In·
formative booklet for
anyone Interested In our
First Americans. LA·
KOTA LIFE, leaflet,
FREE. Sl Joseph's In•
dian School, Box 1138,
Chamberlain, SD 57326

wm:-.BobDnldowkz

341-6969 or Bn-0685
25 yrs. experience
• Custom Painting

PLUMBING
HEATING

• Plastering • Staining
"Varnishing • Tile Setllng

AIR CONDITIONING

• Exterior Painting

Drain and Sewer
CIHning
24-HOUR

Robert F. Connor. Jr,
Vic• Pre•ldem

744-8311
181
• • • •

DUKE'S
ROOFING

Southwest Genni•
Southwest Genesis will hold a Halloween Cruise Oct. 28
starting at 7:30 p.m . at Light of the World parking lot. The
cost is $8 per person. Call Paul, 985-3212, or Annie, 972-ao73,
for more details.
Dr. Bruce Fisher will lead a two-part workshop on crises
and relationships Nov. 4 and 11, from 7 to 9 p.m. at Light of
the World Parish. Admission is $2 and babysitting is free
for children under 10.
For more information, call Jackie, 795-0761, or Bette, 9780768.

Free Estimate/ 24 hr. ser.

"""'"-"'

I •

FOR ALL YOUR
ROOFING NEEDS

FREE ESTIMATES

Robert F. Connor. Sr.

•

$

Singles Events

Vall■io

• Wall Papering
• Bleaching ' Texturlng

• Roof Pelntlng

'39.95

Free Estimate

HOME COMFORT
HEATING a
COOLING

.937-1414

OUR LADY OF
LOURDES SCHOOL
Open Registration
All Day Kindergarten
Grades K-8th

Extended Care
7 a.m. to 6 p .m.

2258 So. Logan St.
Corner of So. Loga n
& East Iliff

722-7525

THANK YOU
ST. JUDE
FOR FAVOR

GRANTED
AGAIN.
R.LB.

ADVERTISING PRODUCTS COMPANY
Awatd Wlnntne S.t.e.s Promotion F\ttn

181 East Fifty.Sixth Avenue
D enver, Colorado 802 I 6

ALL PHONES: (303) 297-9600
•·P,ofr ,.....it.,,Ry Pf.Joftt.·J Om,i,,,. • Plomoon,in-.1..

··vour ONE-STOP Heddquarters Fo r
IDEAS IN SALES PROMOTION!!..

R4mu.•mber .•.
SPF.CJ.-.uv .-.ovERTISINO - Is the mtdium
th.st ~INS to be SEEN!lt

ST. JUDE
NOVENA
May the Sacred Heart of Jesus be
adored, glorified, loved and preserved throughout the world now
and forever. Sacred Heart of Jesus,
pray for us. St. Jude, helper of the
hopeleas, pray for us. Request has
been granted.
Thank you Most Sacred Heart of
Jesus. Thank you St. Jude.

P.E.O.
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Through October 31st on:
Wooden & Vinyl Replacement Windows
Storm Windows & Doors
'

It.

:hbor are
manity is
was rethe fall,

1abling a
~e Is the
Christ.

Also Availoble:
Steel & Vinyl Siding, Security
Storm Doors, Bay & Bow Wind ows.

Repair Remodel

M Deluxe Home Improvements
Call us for all your Home Improvement Needs

aa-sno

E & A FEED

and
FERTILIZER
Quality fer tilizers.
planter's soil, peat
& topso il. Honest
yard age. Delivered
or you p ick up at

296-1045

Spirit of
be mµsi c
ssion will

ALL

COUPLE

Denture
CLNK.

To Manage
MobUe Home
Park with
Exp. & Ref.

Specializing In full end
perti■t denhues. Im•
mediate 1uvice for
repa)rs end ,.11,..e ,.
Ree1onable rat•• ·

MATURE

Please send

resume to:
DCR-Advertulng
200 Josephine St.
Denver, CO 80206

Senior Citizens Discount
Licensed & Insured
Call 234-1531

e Oct. 28

r lot.

The

972-8073,

on crises

l Light of

g

is free

or
3tt-7220

J.R.M.

HIRINGI

~DY OF

Federal

I SCHOOL

ment Jobs In your
area & overseas.
Many I mmediate
openings without
wai t ing o r test .
$15,000 to $68,000.
Phone call refundable.

~lstratlon

1dergarten

I

K-8th

,d Care
o 6 p.m.

logan St.

So. Logan

1111111

7525
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JN.
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P.E.D.

Govern-

(802) 138-1115
Ext. 7112

Ousl/ty Work / Professions/ Service
Licensed/Bonded/Insured
S.nlo, Dlocounl
24 Hr. ...-.1ce

Douglaa Batdorf 0 .0 .S.

-

Halt Rentala
SOUTHWEST
COMMUNITY
CENTER
1000 South Lowell Btvd.

YOO
ST.JtJDE
For

Favor•

Granted.
K.E.

Holy Spirit you eolve all pro b lems llght all
roada 10 that I can obtain m y goals. You
who give the d ivine gift to forgive a nd forget
• II evil agalnat me and that In all Instances of
my life you are with me. I want In this short
prayer to thank you for all thlnge as you
confirm once again that I never want to be
spearate from you. Even and In spi te ol all
material lllualon. I wlah to be with you In
eternal glory. Thank you for your mercy toward me and mine. Say this prayer !o r three
COnNCuth,e daya. My prayer has bean
granted. Thank you Most Sac red Heart ol
Jffus. Thank you St. Jude .
CMJ

CONSTRUCllON CO. INC.
All Phases of

Home Remodeling

•••
399-4154

Call Today for a
prompt estimate
(located in S.E. nver)

One Stop Kid's Shop

,ov&.aNGE

We Also Do
(Jpholstery Cledning
Comm./Res.
15 Yrs. Experience

OAAND O . . .NINO
15750 Old Qolden Ad.
Golden CO.

0<.JR WEEKLY
SPECJAL

427-5242
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FREE ESTIMATES
REFERENCE."

Gary Tate

Owner wi ll sell
brick ranc h home
In S. Englewood,
near All Souls &
St. Louis Parishes.
5 bdrms, 90% f in .,
basement, large rec
rm., 2 car garage,
lovely yard, will
co n s i der lease/
purchase opt.

239-9350

711-3280

Specialize In large
Re movals, Pruning,
Shrubbery, Firewood,
Stump Removal, Large
& Small Machine.
Com mercial
S now Plowlng
"20 yrs. BJ1perlence
does II better"

Fn 'tedious

l

9 73-9086

Residential
Light Commercial
Ronda Lee
252-1113
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CUSTOM & 1m,1 IIOE
PRO"ERTV SPEC1All$T

THANKS
TO
ST. JUDE,

THE
SACRED HEART,

& THE
BLESSED

MOTHER
For P,11ycrt
swered

r,e,ng

on-

M.K.\1/,

IN
THANKSGIVING
TO
THE SACRED HEART
OFJESUS,OUR
BLESSED MOTHER I
ST. JUDE,
for praren answe,-d • being answered.

F.F,C.

s·· , 6" Gatvanlzed

Counseling for

PUPPIES FOR
SALE!

Individual

Rhode s ian
Ridgeback AKC,
Ch a mpionship
lines, 2 beautiful
males, last o f a
great litter, $300
negotiable.
321-3639

422-3191

Guttera, Spouts
We lptdalize l,n Qllflffl
and Spout R.,.._.,L
Outten Cleaned l
Repaired
T!>oroughly Experienced
& Oepel\dabte

r..,.

0wJr 30
Setvfce
In Denver Ar. .

Mention this ad get 10~ off

AMERICAN ROOFING
SHEET METAL CO.

Gellco Seamless Gutters

512-1852

Call Loren

320 Santa Fe Drive
After I P.M. 711.(1913

973-9086 Or 761-7725

John P. Meuler
Member of All-Souls

Father John McCormick
7555 Oran! Place
Arvada, CO I0002

429-2906

1455 W. Cedar Ave., Denver
733-0832
778-0941
Mention this ad, get 5% off

For All Your
Plumbing
Needs
can John

WANTED:
a. PLANT MANAGER
Shrine of SI, Anne Church l School, an actiwe Nonhftlt
Metro Pariah, needs 0111tifitd Ptfwn to reapon•ibility of Financial Concern. Aleo rtqUnd ii ability
to coordinate & aupmiM M1inllnlnce 81111. Majof Aesponaibilitiet Include: dar ~r111111C111 Operaliona,
Preparation of Budget, Ace
8cllool Tultillll. A11ishng Pastor in Material Ad niltrltion of Parish,
bookkeeping b1clc11round • wiNingMQ to WOfk With
people essential. Send Anume To:

Rea.anable
HENRY SAWICKI

Free Estimates
Licensed and Insured
4",

New Gutter Installation Available

BUSINESS

SPECtA. CO-'TINuS
CE0Afl TAE-' TMENTS
PRESSURE WIISHING

~

Fascia & Soffit Repair

• /\lumlnum Siding • Asbestos Siding • Wood Siding
• Pertic•e & Chip Sldlng • Bnck & Block • Home
C, Oflk,.s • ,t.p4nment$ & Buildings

Sales and Service
Insurance Claims.

5" , ~.. Aluminum Baked on enamel

Free Estimates

HOME OFFICE I APAmlEIIT

~
......~;

Service

• Established 1965

We Paint:

Storm Doors
I Windows
Screens &
Patio Doors

SANCHEZ
SEAMLESS GUTTERS, INC.

Cleaning

GUTTER REPAIR & CLEANING

• Custom Colors • Wallpapering & Re!TlO\lal • Drywall
& ~ster Repairs • Ceiling Srucco • Doors Refinished
• Suslnlng & Varnishing • Fumrtwe Ro,finlshlng
• Antiquing

All Makes

HOME
FOR SALE

TATES TREE
SERVICE

GeLLco Painting

call Mark

Family Tree, Inc. Is offering a l)rogram for
c hildren (ages 4 - 18) who are victims of
d ivorce. If you know o f someone who
coul d benelft from this g roup counseling
program. tell them about K.1.0.S. (Kids in
Divorce and Separation). or call 825- KIDS.

,,- ,; • P : Jrr~_J,r1g •

Senior Cltizttn
Discount

8009 W . 44th Ave.
Wheat Ridge, CO.

Interior • Exterior
ResldentJaJ • Commercial

.,,.. ~-

'f•:f• -~

• Bc1tt-,c; •
Cab ,r·ets •
Dr•,11.-•v..,.1.-,;;, •

OF ALL TYPES

420-0577

CALL FOR

(,·_>'

t1('\';S •

PLUMBING

B.,,A O..Bell

GRANDMA
WANTED

890-4744

T.G.
GRUBER

922-2065

• Shampooing

Call 936-2368

to be part of a
Catholic Famlly, 1
ch ild,
light
H o u sekeeping ,
Flexible Schedule,
Free Room &
Board . Use o f a car
& Small Salary.

~

• Truck Mounted
• Chernk al Dry Cleaning

LIVE-IN

DIANK

~

We Buy/ Sell Cribs • Playpens
• Strollers • Toys • Clothes • Etc.

1K •ENtOR DISCOUNT

WEDDINGS
GRADUATIONS
QUINCERANERA

Part time
or live in
companion
homemakers
needed to
care for
the elderly.

SAKA~
CARPET CLEANING
Now!! 3 Ways
to clean your carpet

573-6377

~tte, 978-

{First Half Hour Free)

Family Owned & Operated

Sundru M oodloy M .Sc,

KIDS IN DIVORCE AND SEPARATION

t-<.• 1cr:ens

•

Trimming

'19.50

De•

778- 7707

(K.I.D.5.)

Licensed - Insured

'39.50

232-5910

IN THANKSGIY1NQ PROFESSIONAL
kTO JESUS, THE
HANDYMAN
t CHRIST, BLESSED AVAILABLE FOR
GLAZING
MARY, MY MOTHER,
REMODELING
ST. JOSEPH, ST.
HOME REPAIR
LUKE, ST. JUDE, I
MASONRY REPAIRS
ST. THERESA,
Call Tom at
For prlJ9n being
answered.

Send Resume to:
St Martin De Porres
3300 Table Mesa Dr.
Boulder, CO 80303
499-7744

Furnace/D.u ct Cleaning

nt1■try .

DIVORCE IS HARD ON CHILDREN TOO.

A(l(j

Service Call Special

• Fast Effic ient
Ouality S.rv.
• lowest Price
In T own
• Senior Citizen
Discount
• Summer Removal
• FIREWOOD Avallable
Free Delivery
• 18 Years Experience

Roofing, Gutters, Siding

street
Senior
Adults
HUD

Inc ludes Saftey Check

TREE TRIMMING
& REMOVAL

For Free Estimate

,r singles
~- at '1te
,m be by
s $5. For

Famfly

b drm.

427-5242
UNITED HEATING I AIR COND.
733-2813

Thou1•nd1 of aetlefied

patienta.

Quality Work At A
Fair Price On:

978-1560.
(Spirit of
: Parish >

Lo w Ra tes.
Free est

696-0243

ANYW■ATN■R
ROOIIING A GUff■RS

1tion. For

Large 2
w i th off
parking.
Citizens &
only .
accepted.

Part time Organist
includlng choir .
Boulder area residence preferred.

~ Page 31

Complete
Remodeling Contractor
364-8237

NEED

RENT

TOO SMALL

5680 Harrison St.

s

FOR

16 1/B Financing WAC

ifices" -

e Is close

PLUMB
ER
NO JOB

Wed., Octo&er 21, 1118

AL KLUG
CONST. Cl).

Development
Carol lder,y, M.E.D,
In Coon. C Ouid.
Individual Group

Mamage-DM>m!
Family-Chid•Adoles«nt
Pfflonal Relationships
Orp,nSIOO-Fears
SeW Estttm
lnsunince C ~
50 S Steele. Suite 795

(303) 393-6923

AL'S
ELECTRIC
SERVICE, INC.
Licensed/Insured
30 Years
Experience

Free Estimates

980 0275
•

BOSTON FISH MARKET & CAFE

, ~~ , ~

S.. Food Manager

St.,_ Andaaola
1 7 Y - . Eq,erf~nc:&•

* Market
* Take-Out
* Home*& Cafe
Office Delivery

"CATEBING ,. Oar Specallty'
OBDEB NOW IOll THE IIOUDAIS

5840 OIDE WADSWORn-1 BLVD.

424-9050
HOME

REMODELING
" Quality, Dependability. Craftsman.ship "

COMFORT
HEATING

Service Call

s2a.so

937-1414

Al " RCDSOllllble Rate

BATHS• KITCHENS
DECKS • GREENHOUSES
BASEM ENTS • ADDITIONS • ETC.
FREE EST/MA TE & PLANNING
Uc ensed . Bonded. I MUred

P M & J CONSTRUCTION
232-7455
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,r·

f s~~w~

2-Liter
Pepsi

s

Diet Pepsi, Mountain Dew
or Slice

$5.00 Rebate
from Pepsi

Sc

on E.T.
Video Cassette

When
about
Sister
to deli
checks

The

officer

LIMIT 2 at this low price. Additional purchases, age each.

a coal:
bined

third a

The

tuition
dents
distrib

Most

pkgs.$5
2
for

0 1918 n.o-

o.ne,, <:on-,y

21.5 to 22-oz.
Tombstone Pizza
Cheese & Sausage,
Cheese & Pepperoni
or Smoked Sausage.
IAV■ S2.IOon2

Halloween
Safety Tips, Stickers
and Party Hints are
available at Safeway!
While supplies last.

.
39

■

The

partial
said tt
Red or Golden
Dellcloue ApplN
Perfect for dunking
or carame l apples.
A Halloween must!

pound

·

.89

have b

1-lb. pkg. Sigman
TopDogWlenen
A must for

She
but a l!
city Cl

Halloween parties.
Produced In Colorado

$50,000

MftSt.N

enc. ... . .'

Prices good thru Tuesday. November 1, 1988, in Denver, Adams, Arapahoe. Boul ~er, Douglas and Jefferson
Counly Safeway stores. Ouanllly rights reserved. © Copyright 1981, Sa
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-

