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This issue is dedicated to
the memory of Pope Paui. it is
a traction of the history of
salvation that takes place
a r ou nd this centuries-old
dome of St. Peter’s. It is an at
t e m p t to p o r t r a y to the
Catholics of the Archdiocese
of Denver the power of the
Holy Spirit working through
the successors of Peter and
also through all of us.■The Register Staff
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This special tribute to Pope Paul VI was
prepared by Peter Wigglnton and the Register staff
uncter the direction of Father C. B. Woodrich,
editor. Wigginton, a well-known Denver author and
writer, was commissioned by Father Woodrich to
write this in-depth study of the Pontificate of Pope
Paul. Preparations began a year ago, and Wigginton
was in Rome completing his research when Pope
Paul died on Aug. 5. Wigginton was in the last
audience granted by the Pope.

C o p y rig h t D enver C ath o lic R e g is te r,
Archdiocese of Denver, Aug. 8, 1978. Any reproduc
tion of material is foihidden without the written
permission of the editor.
Photos in this issue were provided by Magnum,
New York; Ciric, Geneva, Switzerland; L’Osser
vatore, Romano, Vatican; NC News Service,
Washington; and Religious News Service, New
York.
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This memorial issue was delivered to the
parishes of the archdiocese on Aug. 12 and 13
free of charge. Additional copies may be obtained
at the Register office, 200 Josephine, Denver,
Colorado. 80206, for $1 each. Mailed copies are
$2 each.
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The Pope’s First Pledge
the world and say: ‘Whoever has seen me, has seen
the Father.’ ”

Pope Paul’s first pledge, in his first public ad
dress following his becoming Pope, was to
reconvene the Second Ecumenical Council of the
Vatican. “To this main work we will devote all our
powers,” he said.
"rhe Holy Father reconvened the Council on
September 29, 1963. In his welcoming address. Pope
Paul-outlined the goals set for the Council; “ For the
sake of clarity and brevity. We will summarize
these aims under four headings: The notion, or if
you prefer, the awareness of the Church; (2) her
renewal; (3) The restoration of unity among all
Christians; (4) the Church’s diaiogue with the men
of our own day.”
Of the &°cond aim, renewal, Paul explained the
Church must be a true likeness of Christ. And if a
stain is detected, the Church clearly has no other
choice but to correct that blemish and bring herself
into conformity with her divine model.

The Pope noted that Christ Himself had said the
branch that yields no fruit must be cut away. Not
only that. Even the branch that yields fruit must be
trimmed clean so it will produce more.

“Only when the Church has completed this
great work of her own interior sanctification,” in
structed Paul, “will she be able to show her face to

Said Paul, ‘"These words indicate the principal
of that perfection to which the Church now
aspires.”

The Church must rejuvenate her inner vitality,
her structure, and her liturgical forms, forewarned
Paul. She must strive to become as, attractive and
as holy as Jesus Christ.
But do not mistake this desire for renewal as an
indication she would betrav the teachings of her
founder, Paui said. Nor would she repudiate es
sential traditions. On the contrary, she is willing to
purge herself of those things which are counterfeit
and dead. This proves her reverence for tradition by
wishing to make ail things genuine and fruitful.

Second Vatican Council Is Reconvened.
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Paul Opens the Door
For the Laity__
And Asks Some Tough Questions of Them
Pope Paul had a clear perspective of the impor
tance of the laity.
Very bluntly he asked them, “ What are you do
ing in the Church for the Church? What are you do
ing for its mission. For the kingdom of God. For
your salvation. For the salvation of your brothers in
the society in which you live?”
According to this Pope of Reform, each and
every member must do something for the Church in
order (1) to save souls and (2) to consecrate the
world to God.

ed.

R ECO GN ITI ON OF ROLE
“The false conviction is still deeply rooted in
the minds of many people, even in those who ‘go to
church,’ that they have no responsibility toward the
Church.”
Such an attitude is no longer acceptable. This is
the hour of the laity! The layperson is not just one of
the faithful. The layperson must be an apostle.
Because of the shortage of clergy, the laity must as
sume more of those tasks that do not require ordina
tion to the priesthood.
But not only has the laity an apostolate within
the Church, they also must sanctify the world.
TEMPTATION TO WITHDRAW
“We want to implant this deeply in your
hearts,” emphasized the Holy Father. “ Bring to the
world of our day every' talent that can help you to
advance along the road to progress and freedom.
That will help solve such problems as hunger, inter
national justice and peace.
“You are not hermits. It is in the world and in
its activity that you must sanctify yourselves.
Christian life is a social vocation.”
In fact, the laity has a duty to take an interest in
others. And such interest extends beyond just the
love for one’s family, relatives, and friends. Even
the monk must find space in his spirit for an in
terest in his neighbor.
The Pope cautioned that we must beware of the
temptations to be anti-social. Such an attitude may
be understandable in this day when society is in
such a flux. Changes and conditions in the world
may vex and offend individuals and cause them to
become indifferent to the new norms which are up
setting our lives.
But the laity must overcome the temptation to
seclusion. They must act. “Are you ready?” asked
the Pope.
CO NS EC R A TIO N OF THE WORLD
Vatican II charged the laity to bring three
things into this world ; order, honesty, and skill.
In his Apostolic Exhortation, Evangelii Nuntiandi (On Evangelization In The Modem World,
Dec. 8, 1975 . Paul instructed that the laity’s field of
evangelizing “is the vast and complicated world of
politics, society and economics, but also the world
of culture, of the sciences and the arts, of inter
national life, of the mass media. It also includes
other realities such as human love, the family, the
education of children and adolescent, professional
work, suffering.”
Each one should develop his abilities to the
fullest to be an example to the world, Paul said.
Supernatural life corrects, shapes, and sanctifies
the natural. It does not ignore or destroy it.

‘"The cultivation of the natural virtues, es
pecially those called ‘cardinal virtues,’ (prudence,
justice, fortitude, temperance) is not to be
neglected in order to devote all your interest to the
virtues and principles of the supernatural life,”
Pope Paul said.
The Catholic layperson should be a perfect
citizen of the world, the Pope stressed. Each must
be a positive and constructive element in society.
Each must be a person worthy of esteem and trust.
Each must be a person who loves society and his or
her country. Each will not give in to the confor
mism of so many disturbing movements that are
filtering throughout the world.
CH R IS T IA N DIGNITY
“Leam to seek the good wherever it may be,”
Pope Paul said, “ Take a wide and optimistic view
of the world. Admire its magnificent realty. Its
marvelous achievements. Do this in order to
elucidate it, to assist it, and if possible to cure its
failings and errors.
“But, do not lose your awareness of sin.
“ Christians, recognize your dignity!
“ Do not think that some inferiority complex
lies behind frank and dignified defence of decency
in the press, in shows, in social life and habits. Do
not think that knowledge of evil is something that
has to be acquired through personal experience. Do
not call purity and self-control ignorance and
weakness.”
'The Catholic layperson has been invested with a
function that has become extraordinarily important
and indispensable. Each is a bridge between two
societies. The priest can influence secular life only
in an external way. The layperson, however, can act
on the secular world from within, as a direct par
ticipant in its make-up.
Without the laity, the world will be deprived of
the message of Christian salvation, said Pope Paul.
The layperson must not only “perfect the temporal
sphere” but also “openly bear witness to Christ.”
Bearing witness, said the Pontiff, means to
transmit “the Christian message by word, by
deed, by example, by the way we live our life, and
by the sacrifices we make for the sake of this Chris
tian message.”
THE MODEL OF SAINTS
Held up as examples were the lives of Saints.
And during his pontificate, Paul proclaimed 84 new
saints (plus a great many more persons who were
beatified); a greater number than any previous
Pope in recent history. Among them were Elizabeth
Seton, first American-born saint, and John
Neumann, Bishop of Philadelphia.
Since human nature is so weak, people often la
ment that there is no sense in struggling. “The
saints are not like this,” responded the Pope. “They
rebel at this pessimistic vision and at conclusions
which condone laziness and irresponsibility.” The
saint sees that man is redeemable and that the
layperson can become an agent.
By reading the lives of the saints we will dis
cover they were the first to experience the same
difficulties and same weaknesses we encounter.
But, they overcame them.
It is also significant to study the lives of the
saints “ to refute the opinion that religious educa
tion weakens spirits, making them timid and unfit
for strong and manly actions,” the Pope said.
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The Laity Come Marching In
Following Vatican II, Pope Paul appointed
commissions to study the best way of implementing
the Council Fathers’ request for a secretariat “to
promote and serve the apostolate of lay people.”

A completely new field entrusted to this (Council
was to judge situations of conflict involving the
canonical life of the laity

After analyzing the reports the Pope, on Jan. 6,
1967, instituted the “Council Concerning The Laity” .

To assist in accomplishing its goals, the Council
was advised to meet with the Sovereign Pontiff,
whose directive and guidelines it must follow, with
other Departments of the Curia, with Bishops from
around the world, with the various movements and
associations, and with individual laypersons

“ You are to be my experts on life,” charged the
Pope.
The tasks assigned to this group can be
narrowed to a two-fold aim: (1) To act as in
terpreters for the laity to the Pope and inform him
of the problems with which the laity is confronted in
the world; (2) To act as faithful spokesmen from
the Pope to the laity.
THE COUNCIL ON THE LAITY
The Laity Council plunged into its world-wide
work. Because of the importance and effectiveness
of its work, the Pope, Dec. 10,1976, conferred on the
Council a higher rank, a greater importance
TTie new department “ Pontifical Council For
The Laity” became a real organ in the Pop>e’s
pastorate.
The new range of action for the Pontifical Coun
cil require^it to foster piarticipiation in apostolic as
sociations, and to educate and stimulate the laity to
action.
In addition to “animating” the laity, the Popie’s
directive to the group stipulated among its duties
the promotion, evaluation and guidance of activity
by the various apostolic associations within tlio
Church. (Such associations include: Those of piety,
including “confraternities;” apxistolate move
ments, usually identified with the name C)atholic
Action; family associations, such as (Catholic Fami
ly Movement; charitable or social action group»;
lay associations such as professional organization
of artists, businessmen, doctors, nurses; move
ments of the charismatic typie.)

On Dec. 10, 1976, this lay organization, too, was
restructured. Its presidency was entrusted to Car
dinal Bernardin Gantin, the first African Cardinal
responsible for a department of the Curia within
the Church.
"Therefore, it has seemed good to Us to recall
the priceless importance and necessary function of
religious life. For this stable way of life . . . is a
p»rfect way of living according to the example and
teaching of Jesus Christ.”

CO M M ITT EE FOR THE FAMILY
Another provision of the document creating the
Pontifical Council for the Laity involved what the
Popie has often called the “ Domestic Church.”
On Jan. 11, 1973, Paul had created the Commit
tee for the Family. The Holy h'ather informed the
members they were called to share in his own
twofold mission of vigilance and concern for the life
of the family.
While stressing the specific nature of the Com
mittee for the Family, the Holy Father united it
with the new Pontifical Council.
STUDIES ON JUS TIC E AND PEACE
At the same time he established the Council on
the Laity, January 6, 1967, Pop» Paul also set up
another expierimental lay group known as the Pon
tifical Commission for Studies on Justice and
Peace. Both bodies were organized under the same
Cardinal President and vice president.
The commission, the Pop» said, had as its pur
pose “ To keep an alert eye, an op»n heart, and a
ready hand for the work of charity that the Church
is called upon to p»rform in the world, ‘to promote
progress in needy regions, and to advance inter
national social justice.’
“ Study, then, is the sp»cific work of this Com
mission : study that leads to action. We have chosen
to publish an encyclical (Populorum Progressio) on
the development of peoples, and it should serve as a
basic text.”

The Holy Father piointed out “it is of supreme
importance for the Church to bear witness socially
and publicly.” But the more it is stressed for the ,
laity to be active in the world as Christians, "so
much the more is it necessary for those who have
truly renounced the world to let their example
radiantly shine forth. In this way it will be clearly
shown that the ‘kingdom of Christ is not of this
world.’ ”
Human conditions have changed. And.
therefore, religious life must accommodate these
changes. This does not mean the evangelical
counsels of obedience, pxiverty, and chastity may be
diminished.
What it does mean is that it is necessary to
show how much the religious life benefits others
and that such life can satisfy the most ardent
desires of the youth of today. If clearly explained,
generous vocations should abound because of the ,
oppxirtunity to sacrifice, because of the wide range
of apiostolic and charitable works available: helping
the pKwr and the sick, orphans and children:
caching at every level; social work; promotion of
communication media; the vast apostólate of the
missionary.
renewal required is not a “ relaxation'
^ religious life. It must be a broadening, a
Simp 1 ication of some of the canonical rules in order
to permit a more conscious fulfilling — free and
rui ul on the part of candidates of their commit
ment. Pope Paul said.
But the

The Door Opens Wider lor
the Bishops Through the Synods
An Irreplaceable Instrument
. . A Rich Mine of Information 39
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During the address reopening Vatican II, Pope
Paul referred to Vatican I’s decree on Papal
supremacy.
“There were some who thought the former
Council’s recognition of the sovereign power con
ferred by Jesus Christ on the Roman Pontificate
was sufficient for the ruling of the Church. That it
did away with the need for ecumenical councils.”
But, noted Paul, John XXIII’s action dispelled “this
unjustifiable assumption.”
The office of Pope, said Paul, has “ been en
dowed by Christ...with the fullness and sufficiency
of power. Nevertheless, it can marshal to itself ad
ded support and assistance from an ever more ef
fective and responsible collaboration of our beloved
and revered brothers in the episcopate.”
WORLD-WIDE SYNOD
Even before the Council adjourned. Pope Paul
announced on September 15,1965, his decision to es
tablish a permanent Synod of Bishops for the
Church.
Not only did the Pope not fear collaboration
•with bishops, he pressed for it.
The Synods would function to provide informa
tion and offer advice. Each could enjoy the power of
making decisions when such power was conferred
upon it by the Pope. In general, its composition was
made up of bishops elected by national or regional
conferences.
The Decree Christus Dominus, Oct. 28, 1965,
recommended that bishops belonging to the same
nation or region form an association. Such associa
tion, known as an Episcopal Conference, is a council
“ in which the bishops of a given nation or territory
jointly exercise their pastoral office by way of
promoting that greater good which the Church of
fers mankind.” In some cases this body may exer
cise juridical authority as provided by the Apostolic
C
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When greeting the first working session of the
first world-wide Synod, His Holiness explained,
“ Our prim ary objective in establishing this
organism was unity and solidarity in the Catholic
hierarchy and in the pastoral government of the
Church.
“The second reason was for the help, support
and counsel which we hope to receive in greater
measure from the bishops in Our apostolic
ministry.”
POSITIVE RE SU L TS
The topics assigned each Synod were few in
number. Yet, each produced meaningful results.
Following the first assembly, the Pope initir ed
an in tern atio n al advisory com m ission of
theologians to assist the “Sacred Congregation for
the Doctrine of the Faith.” Changes in pastoral
practices regarding mixed m arriages were
authorized in 1970.
As a result of the second assembly, Sy.iods were
scheduled at regular intervals. A 15-member inter
national council for the Secretariat of the Synod
was formed to enable continuity and to invite
suggestions for Synod agenda from bishops of the
world.
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Pope Paul addresses a session of the World Synod of Bishops

'The third assembly resolved that “The law of
priestly celibacy existing in the Latin Church is to
be kept in its entirety.” Also, “excepting always the
right of the Supreme Pontiff, the priestly ordination
of married men is not permitted, even in particular
cases.”

Paul Had Great Love for Priests
And the Priestly Problems Today
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Pope Paul ordains hundreds of men to the priesthood in an outdoor ceremony at St. f’eter's.

The years that encompassed the pontificate of
Paul VI were turbulent, not only for the world but
also for the Church.
Industrial concentration widened the gap
between rich and poor countries, and also caused
both inter and intra national migration of peoples.
Mass media manipulated public opinion and
stimulated confusion in consciences, deterioration
of public and private morals, a loss of reverence for
the sacred.
A "habit of contestation’’ fermented within the
Church also. Theological discussion at times
conflicted with the tradition of Magisterium. The
mission of Church was sometimes distorted to
emphasize only the sociological or only the
charismatic. Defection of priests seemed almost
commonplace.
A STRANGE SOCIAL PHENOMENON
Pope Paul was one of the first to vocalize the
shock upon the priesthood. “The priest . has seen
himself abandoned by his traditional community. In
many places, a vacuum has formed around him, in
other places, the pastoral following has changed. It
is difficult to approach these changed followers,
difficult to understand them and difficult to interest
them in religious things, difficult to reassemble
the 1 into a harmonious faithful and praying
cor nunity.
The priest, then, has asked himself, what use
It . r him to stay in a world so different from that
.0 which he once gave assistance? Who listens to
him? He has frit himself in a strange social
phenomeno. ’’
SINCER l BW MIS GUIDED ACTION
Pope Paul remarked that "in order to draw
close to the people again, to understand them in
order to evangelize them," some priests dared
pursue any action.
The Holy Father recognized these actions
developed from a sense of charity "in the desolate
heart of the priest, who felt himself excluded from
the historical, social and human world in which he
should have been a central figure, a teacher and

shepherd, and in which, instead, he has become a
stranger, solitary, superfluous and derided
To refit themselves mto the community, some
confused their calling wnth a role that was "social,
political and pragmatic" and immersed themselves
in secularism By removing every clerical
distinction, they laicized themselves to penetrate
society more easily
For others, the Pope said, the tendency has
been to seek the definition of the priest s identity in
the wrong place
in the writings of soaology
especially, or of psychology, or in the companson
with Christian Churches separated from Catholic
roots, or finally in humanism

draw from them a genuine concept of the
pnesthood.

THE POPE'S EFFORTS

Said Paul in his Encyclical (Sacerdotalis
Caelibatus), "It is simply not possible to believe
that the abolition of ecclesiastical celibacy would
considerably increase the number of priestly
vocations: the contemporary experience of those
Churches and ecclesial communities which allow
their ministers to marry seems to prove the
contrary.

Pope Paul, following Vatican II, spearheaded
an attack upon the crisis in vocations, priest
defections, and revitalization of the priesthood.
As early as August, 1966, he decreed the
establishment of Priest Councils. Such councils
would aid the bishop in the government of his
diocese Also, contact with priests was made
easier, their intentions and desires were better
known, information on the state of the diocese could
be m ore acc u ra te ly d eterm ined, common
experiences could be suitably communicated, the
needs of pastors, priests and faithful became more
apparent.
Various studies and surveys were ordered or
encouraged. (For example, in 1967, the National
Ckmference of Catholic Bishops funded a $500,000
survey to consider the work of priests, morale of
clergy, and celibacy.)
TTie Pope reformed minor orders; restored the
Permanent Diaconate; restated the spiritual,
pastoral, and doctrinal formation to be pursued in
priestly training, declared "priesthood" as one of
the two 1971 Synod of Bishops topics.
As with the laity, Paul urged priests to emulate
the lives of such persons as John of Avila, whom he
canonized May 1970, and Maximilian Kolbe, whom
he beatified in 1971.
While acknowledging the difficulties of the
priesthood, the Pope paternally cautioned priests to
recognize that their uncertainties could be
providential, especially if they would learn how to

Furthermore, he asked them to recognize that
■public opinion often dram atized events and
dreams up fantasies, exaggerating and distorting
the facts” Such a situation existed with regard to
the clergy.
CELIBACY
The question of celibacy is an example.
Exhaustive studies around the world revealed a
problem, but not one of the magnitude projected.

“The cause of the decrease in vocations ... is to
be found elsewhere, especially for example, in the
fact that individuals and families have lost their
sense of God and of all that is holy, their esteem for
the Church as the institution of salvation...’’
The unrestricted, unprejudiced discussion and
findings of the 1971 Synod confirmed the Pope’s
remarks.
BE IN THE WORLD — N O T OF IT
In an effort to assist priests, Paul encouraged
them to truly study Christ’s teachings and imitate
Him.
"We must take heed. The need, in fact the duty,
of an effective mission can produce troubles ... such
as the wish ... to make a priest a man like any other,
in dress, in secular professions, in attendance at
theatrical performances, in world expierience, in
social and p o litic al co m m itm en ts, in the
establishment of a family of his own with
renunciation of holy celibacy.’’
But the priest, following Christ, must pray
meditate and be in the world; not of the world, Paul
said.
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The Religious Life
Is a Priceless Heritage
“

Renewal Is

Not a Question
of Catching
Up With the
Secular World ”

“It has seemed good to us to recall the priceless
importance and necessary function of religious
life,” Pope Paul declared. “ For this stable way of
life...is a perfect way of living according to the ex
ample and teaching of Jesus Christ. ”
Human conditions have changed, he said, and,
therefore, religious life must accommodate these
changes.
This does not mean the evangelical counsels of
obedience, p o v erty , and c h a s tity may be
diminished, the Pope stressed.
RELIGIOUS RENEWAL
What is meant is it is necessary/ to show how
much religious life benefits others and that such life
can satisfy the most ardent desires of the youth of
today, the Pope said.
If clearly explained, generous vocations should
abound because of the opportunity to sacrifice,
because of the wide range of charitable works
available: helping the poor and sick, orphans and
children; teaching at every level; social work;
promotion of communication media; the vast
apostolate of missionaries, he said.
“ For today’s youth, when they give themselves
to God, aim for ‘l ie most part ‘to give all for all,’ ”
the Pope emphasized.
“ Therefore, they more readily join those in
stitutes in which there thrives and flourishes that
‘life of virginity and poverty which Christ the Lord
chose for Himself and which His virgin Mother also
embraced.’ ”
Renewal is not a question of catching up with
the secular world, the Pope said.

One of the first fruits of Vatican H was the for
mation on the closing day of the Council of the Inter
national Union of Superiors General of Religious
Congregations of Women.
At a gathering of this Union, the Pontiff said,
“Like the priest and the male religious, the woman
religious is faced with a terrible dilemma; either to
be a saint, totally and without compromise, and at
tain the greatest measure of sanctity possible; or to
be reduced to a joke, a caricature, an unsuccessful
and, let us say, abortive being.”
Paul forewarned, “If the wind of dissatisfaction
causes you to yield to the modem mentality, to
follow ephemeral and changeable fashions and at
titudes, to mimic the world’s without discernment
and without having any criteria, then you may be
sure that the results will be truly deplorable.”
CO MPLETE CO NS EC R A TIO N
Commending the Major Superiors of Women in
1973 for the wonderful renewals taking place, the
Pope, however, identified some “dark difficulties.”
As the Pope explained, confronted with
problems, some were blaming the style religious
life had taken on. “ 'The mistake is not in bringing
women religious closer to individuals or to human
problems, which is obviously desirable, but of
allowing the easy-going ways of the world to creep
into their lives.
“n ie criterion and the strength of religious life
reside not in social or apostolic activity, however
beneficial it may be, but in complete consecration
to the Lord. Might not certain weaknesses in your
com m unities come fundam entally from the

slackening of this love and of the interior life that
it entails?”
Speaking to Superiors General of Men’s
Religious Institutes, Pope Paul taught neither
Church nor World can do without religious without
loss to itself.
Pope Paul observed that some people’s hostility
toward religious actually may well be their uncon
scious complaint of meeting a soul supposedly con
secrated to God but who did not manifest Christ in
his life and actions.
CONTEMPLATIVES
The Holy Father was concerned also about the
future of contemplatives. “ If these souls are lack
ing, if their way of life fades away or weakens, then
the strength of the whole Body of Christ will neces
sarily be debilitated.”
Noting the value of silence, prayer, meditation,
and sacred reading, the Holy Father explained,
“The main point of this silence is not to abstain
from talking, but rather to detach all the powers of
the soul from vain and fleeting things and to direct
them toward God.”
APOSTOLIC EXHORTATION
In his Apostolic Exhortation, On The Renewal
Of The Religious Life, Pope Paul stated that when
any living creature adapts itself to its surroundings
it does not abandon its true identity. Instead, it as
serts itself with a vitality proper to itself.
Religious life, too, must adapt to changes which
affect the life of every human being. But this adap
tation must be achieved while maintaining those
“stable forms” of religious life expected by the
Church, he said.

The People of God Must
Sanctify God's Good Creation
For Pope Paul, the principle which spurred
renewal forward was quite simple. The People of
God (i.e., the Church) live in the world. They are
subject to its entire envirqnment — its cultures, its
laws, its customs, its changes.
Provided we keep God’s taws and follow
Christ’s teachings, taking care not to be deceived
("Reform cannot concern either the essential con
ception of the Church or its basic structure.’’), we
should enjoy all the legitimate benefits the world
provides.
We should not bury our heads in the mud of
gloom; we should adapt. Pope Paul said.
And, in tact, in this act of adapting to the
realities of the world, the loyal Christian actually
will purify, will ennoble, will sanctify God’s good
creation which has gone astray because the People
of CJod have become complacent.
Hence, the purpose of renewal: and to make the
practice of Christian life as attractive and as easy
as possible in conformity with its supernatural
character so that an interest in Christ will be
reawakened. Renewal, therefore, is not for the pur
pose of contriving new theories; renewal serves to
regenerate newenergies.
Because the world exerts its influence on the
Church in a thousand ways, renewal requires
almost as many changes. Accordingly, it is almost
impossible to identify the seemingly countless
changes Pope Paul set in motion during his Pon
tificate. He courageously stepped forward to recon
cile the past with the updating necessary for the
future.
S u ff ic e it to . l i s t b u t a few o th e r
reforms:
• Canon Law: An eighteen year task,
begun in 1963, to revise Church law, said Paul, “to
manifest the life of the Spirit, produce the fruits of
the Spirit and display the image of (Christ”
• Cardinals: Paul VI increased membership in
the College making them more internationally
representative (including such places as the tiny
Pacific atoll of Western Samoa, and Puerto Rico,
and including three major patriarchs of the Elastem
R ite); established that (Cardinals over the age of 80
could not take part in a papal election nor work in
the Roman Curia (mandatory retirement for
bishops throughout the world was set at age 75);
that no more than 120 Clardinals could elect the next
pope.
• Curia: The Pope reorganued and .'•ra,~ed
several existing offices of this central adnr„.-„Jt.-ation of the church, added new ones, and .-na.ie u
more international in scope
• Liturgy: Extensive renewal regarding music,
rites and ceremonies, Eucharistic worstup, the
Mass, administration of the Sacraments, espeaaily
Penance.

■

What Paul Thought the
Church Was Really All About
There were three thoughts, according to Pope
Paul, which continually disturbed him.
One was that the Church should deeply examine
her own nature, mission, and destiny.
Secondly, as she developes a true understanding
of what Christ wills her to be, the Church must com
pare that image with the actual image she projects
to the world. Any defects discovered must be dis
carded.
The Pope’s third principal concern centered
around the relationships the Church should es
tablish with the world.
It was as if during his Pontificate, Paul in
tended to encompass awareness, renewal, and
dialogue into three concentric circles to unify the
Church, similarly as does the triangle comprehend
the oneness of the universal, holy, triune God.
REASONS FOR INVESTI GA TION
There were numerous reasons why the times
were ripe for this self-examination. Growth in con
temporary social relationships, and advancement
of communications between men and nations were
but two. There also was “the need to judge the
various Christian denominations in accordance with
a true and universally valid notion” of what is the
Church.
Certainly the upheavals and transformations
mankind experienced warranted such reflection.
“ All of this, like the waves of an ocean, envelopes
and agitates the Church itself,” said Pope Paul.
“ Men committed to the Church are geatly in
fluenced by the climate of the world; so much so
that a danger bordering almost on vetiginous confu
sion and bewilderment can shake the Church’s very
foundations. It can lead men to embrace most
bizarre ways of thinking, as though the Church
should disavow herself and take up the very latest
and untried ways of life.”
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During the fifteen years of his reign. Pope Paul
elaborated extensively upon Christ’s proclamation,
“ I will build My Church.”
“Have you ever probed into the meaning of
these words?” asked Paul.
In reply, the Pontiff taught the statement in
dicated permanent action of ongoing construction,
according to a well-planned design, “not left to tl^e
judgment of capricious workmen.”
BUILDING THE C HU R C H
To build means “to take shapeless, scattered
materials, and, keeping their essential structure,
mould them, unite them, assemble them in an
architectural plan, and confer on them the
usefulness and the dignity of one design, which
reflects a thought, a purpose, a beauty, which
belongs to all the single materials that compose it
and to the building as a whole.
“ This is Christ’s idea about mankind, about the
kingdom of God, about construction.”
Accordingly, Pope Paul admonished, “It is
necessary to shake off the tiredness, the laziness,
the lack of confidence, the self-inflicted wounding of
systematic contestation. Try to interpret in the
needs of society, with youthful freshness, with
brilliant audacity, with great humble confidence,
the plan that Christ, the builder, prepares for his
followers.”

I

The Christian has been (1) nourished by the
Sacraments, (2) trained in the virtues of the Gospel,
(3) imbued with the elevating culture of the Church,
and (4) endowed with the ministry of a Royal
Priesthood which serves to give birth, teach, sanc
tify, and direct this Mystical Body so that joined
with Christ its Head it may actively build, renew.

and consecrate the world to God on its pilgrimage
through time.
Such is the Communion of Saints. Such is a
glimpse of the mystery of the Church.
“The mystery of the Church is not a mere ob
ject of theological knowledge,” stressed the Pope.
“ It is something to be lived.” It is a real society
with equal dignity for everyone. “Such is the
Church, which St. Augustine defines as the faithful
People, scattered all over the world.”
And an awareness of this mystery is a result of
a mature and living faith.
A LIGHT A N D A FORCE
“Many modern intelligences,” said Paul, “ give
the word faith the imprecise and accommodating
meaning of a vague religious sentimentalism, in
which it becomes a synonym of dimness, doubt, in
terior restlessness.”
Faith is the intellectual acceptance of the
Gospel.

It provides a light enabling us to see as our duty
the modelling of our mentality on the doctrines of
Christianity.
It provides us a force to live a new existence.
“ We are no longer children, tossed to and fro and
carried about with every wind of doctrine.” (Eph.
4,14)
A FEELING FOR THE CHURCH
From such a faith and the ensuing awareness
comes a “feeling for the Church.”
Said the Pope, “ If we can awaken in ourselves
such a strength-giving feeling for the Church and in
stil it in the faithful by profound and careful instruc
tion, many of the difficulties which today trouble us
(e g. how the Church can be at once both con
tem plative and active, com m unitarian and
hierarchical, free and subject to discipline, etc.)
will be overcome in practice and solved by those
who . . . experience the living reality of the Church
herself.”

'What Is the Use of
the Church Now?’
“ What is the use of the Church now? It does not
work, as modern man works; what does it do, what
does it produce?”
Yet, today, the Church “is still alive, still
operating, aiming, in fact, at modem and topical
developments.”
What, then, are the sources of the Church’s
vitality in view of all this opposition? “ From what
does the Church draw her ability to last throughout
time; to spread herself in the world; in fact, to
grow, to renew herself, to rejuvenate herself?”
Besides the fact that Christ said the Church
would survive, the answer relies on a fundamental
moral principal of Christianity. It is “the wellknown paradox. Christ based the moral life of His
followers on a basis which we would call negative:
Renunciation, abnegation, sacrifice and the Cross

“ If any of us believed that the life of the Church
could be renewed by suppressing mortifications,”
warned Pope Paul, “ he would not properly
interpret the fundamental law of the Gospel spirit
from which precisely the Church receives her
vitality.
PRACTICE OF VIRTUES
■"rhis vitality does not derive from the search
for a well-being greedy for convenience and ap
pearance, fed by hedonism and egotism, which
often characterize the comfortable, frivolous and
pleasure-loving. It derives such growth rather from
a silent and constant practice of the virtues that
together mortify and fortify the student of Christ:
from patient suffering, from faithful obedience,
from an austere simplicity, from the imitation of
the crucified Christ.”
Among numerous examples offered over the
years. His Holiness related the story of (1) a group
of university students who forfeited vacations to
build a house for two large poverty-stricken
families in a village in Padua. (2) Franciscan
Father Maximilian Kolbe who exchanged his life
while a prisoner at Auschwitz for a fellow prisoner
that had been scheduled for execution.
(3) The testimony of “a humble, most unfor
tunate creature, horribly eaten away by leprosy
which had devoured her eyes, transforming them
into two bleeding and frightening cavities, and
which had demolished her extremities, both hands
and feet, confining her for years in immobility and
suffering as great as a system still surviving under
such painful conditions can bear.” The woman in
habited the leprosarium of Father Damien on the
island of Molokai.
KNOW JESU S CHRIST
“ Well, the poor, patient, leper woman, having
been told that she was speaking with a priest en
route to Rome, had the simple and sublime daring
to whisper this wonderful confession: ‘I am glad for
my state, because I have thus been able to know
Jesus Christ and to be Catholic.
“ What do you say to this?” asked Pope Paul.
“ We believe th ^ e to be the powers that make
the Church alive and holy and which reflect Jesus
Christ. Her perennial vitality springs from these
sources.
‘“niis is because in God's kingdom (as, after
all, also in the natural order) only love is fruitful;
and love sums up its highest expression in the giving
of self, in sacrifice.”
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The Whole Idea of
Humanae Vitae
Was to Protect All Life
Uplifting and upholding the dignity of human life,
also forms a vital facet of the Church’s mission.
Even when others in the Church defied him, even
when some were too timid to support him, even when
there were those who thought it did not m atter or that
nothing could be done. Pope Paul VI, throughout his
reign, took an unequivocal stand while exercising the
magisterium of his office with regard to what might be
termed the alphabet of our times: abortion, birth control,
crime, divorce, euthanasia ... pornography, ... terrorism,
war, and so on.
To kidnap, torture and murder, to drug out reality, to
adulterate relationships, to slit one’s throat, to cheat, lie
and steal from others — all such conduct makes sense if
man is no more than a two legged beast thrashing through
an urban wilderness.
The Holy Father wrote in Gaudete in Domino, “This
is the paradox of the Christian condition. And it sheds
particular light on man’s condition: neither trials nor
sufferings have been eliminated from this world. But they
take on a new meaning in the sharing in the redemption
wrought by the Lord. This is why the Christian, though
subject to the difficulties of human life, is not reduced to
groping for the way. Nor does he see in death the end of
his hopes.”
As Pope Paul explained, “Technological society has
succeeded in multiplying the opportunities for pleasure.
But it has great difficulty in generating joy ... Money,
comfort, hygiene and material security are often not
lacking. Yet boredom, depression and sadness unhappily
remain the lot of many.”

THERE IS LONELINESS
lì-

For others there is loneliness. Physical and moral
sufferings weigh heavily for some. So many victims of
war. So many torn from their homes. So many whose
human hopes have been annihilated.
“ Man finds himself without the means to take on
himself the sufferings and miseries of our time,” noted
His Holiness. These sufferings crush him. The meaning of
life escapes him. He is no longer sure of himself or of his
calling and destiny. He has desacralized the universe.
Now he is desacralizing humanity.

DEGRADE M A N ’S DIGNITY
The Pope deplored bitterly the widely spreading
offenses which degrade m an’s dignity: immodest
fashions, plays and films based on passion and
im m o rality , pornography, an e sth e tiz in g m oral
consciences for the sake of sensual consciousness,
deforming wholesome and prudent sex education, and so
forth.
“And what shall we say of the propaganda for
liberalizing or legalizing direct abortion? It goes on, and
yet the hearts of mothers do not leap to4he defense of the
children growing within them or of their own calling to
serve life!”
In fact, exclaimed Pope Paul, “If you want peace,
defend life! Life is the crown of peace ... In the last
analysis, peace is the joyous celebration of life ...
“The dignity of man! We will never be able to
appreciate and honor it enough.”

MORE D IS C U S S E D THAN READ
Among Pope Paul’s many attempts to teach the
dignity of man was his encyclical Humanae Vitae.
Unfortunateiy, it was a document more often discussed
than read.
In this work On the Regulation of Birth, the Holy
Father explained he could not alter the coherent teaching
the Church has always provided, especiaiiy in more
recent times by Popes Leo XHI, Pius IX, Pius X, Pius XI,
Pius XII, John XXIII, and by Vatican II. Neither Pope
Paul nor the Church can “renounce the teaching of the
law which is, in reality, that law proper to a human
life...”
His purpose was to provide a positive explanation of
conjugal morality. The topic couid not be considered from
just a partial persp>ective. Instead, it must be studied “in
the light of an integral vision of man and of his vocation,
not only his natural and earthly, but also his supernatural
and eternal vocation.”

While explaining the doctrinal principles upon which
the Church makes its judgment, Pope Paul discussed the
notion of “conjugal love” and “responsible parenthood.”

CREATOR ENNOBLED MARRIAGE
Marriage has been ennobled by Its Creator. It is a
permanent relationship whereby husband and wife
perfect themselves and collaborate with God to generate
new life.
Paul quoted Vatican II which proclaimed, “ Marriage
and conjugal love are by their nature ordained toward the
begetting and educating of children. Children are really
the supreme gift of marriage and contribute very
substantially to the welfare of their parents.”
True conjugal love is fully human. It is expressed
both in the senses and in the spirit, a manifestation of
instinct and free will “in such a way that husband and
wife become one only heart and one only soul,”
The twofold purpose of the conjugal act is union and
procreation. It unites husband and wife and enables them
to generate life. “ By safeguarding both these essential
aspects,” emphasized the Holy Father, “the conjugal act
preserves true mutual love and its ordination towards
man’s most high calling to parenthood.”
But such love requires an understanding of
“responsible parenthood.”
Responsible parenthood may be considered in
relation to biological processes and in relation to the
tendencies of instinct or passion.

RESPONSIBLE PARENTHOOD
“In relation to physical, economic, psychological and
social conditions, responsible parenthood is exercised in
two ways: either by the deliberate and generous decision
to raise a family, or by the decision... to avoid... a new
birth...
‘“rhe responsible exercise of parenthood implies,
therefore, that husband and wife recognize fully their own
duties towards God, towards themselves, towards the
family and towards society, in a correct hierarchy of
values.”
Husbands and wives “must conform their activity to
the creative intention of God, expressed in the very
nature of marriage and of its acts, and manifested by the
constant teaching of the Church.”

M U S T N O T USE CONTRACEPTIVES
This does not mean they must have children. It means
they must not use contraceptives as a direct intervention
of the natural procreative law of God.
Married couples may regulate birth without violating
moral principles by observing the natural rhythm also
implanted by God.
There is an essential difference between the two ways
of regulating birth.
When employing rhythm, the married couple make
legitimate use of a method offered by nature.
When employing contraceptives, the married couple
impede the natural process.
It is true, said the Pope in making the distinction, that
in both cases the married couple are avoiding children for
plausible reasons.
But only when using rhythm “are they able to
renounce the use of marriage in the fertile periods when,
for just motives, procreation is not desirable, while
making use of it during infertile periods to manifest their
affection and to safeguard their mutual fidelity. By so
doing, they give proof of a truly and integrally honest
love.”
The Pope identified abortion and direct sterilization
as other methods of regulating birth which “are to be
absolutely excluded.”
But His Holiness rejected what is sometimes
referred to as the “ fundamental option” used to excuse
individual acts contrary to Church teaching. Just because
couples may decide to live an overall life in obedience to
Church doctrine, they are not excused from performing
even one act which is wrong.
“ It is an error to think that a conjugal act which is
deliberately made infecund and so is intrinsically
dishonest could be made honest and right by the ensemble
of a fecund conjugal life.”

Pope Paul did not minimize the difficulty of adhering
to this teaching. It requires great effort. More than that,
this teaching "would not be practicable without the help
of God, who upholds and strengthens the good will of men.
“Yet, to anyone who reflects well, it cannot but be
clear that such efforts ennoble man and are beneficial to
the human community.”
Referring to the consequences of methods of
artificial birth control, the Pop« cited (1) a greater
inclination toward marital infidelity, (2) the loss of
respect for the wife, (3) the likelihood of such methods
becoming a dangerous weapon in the hands of some public
authorities.

ANTICIPATED REACTION
Paul anticipated the reaction his pronouncement
would stir. “It can be foreseen that this teaching will
perhaps not be easily received by all. Too numerous are
those voices — amplified by the modern means of
propaganda — which are contrary to the voice of the
Church...
“Yet she does not because of this cease to proclaim
the entire moral law, both natural and evangelical. Of
such laws the Church was not the author. Nor
consequently can she be their arbiter.
“She is only tlieir depositary and their interpreter,
without ever being able to declare to be licit that which is
not so by reason of its intimate and unchangeable
opposition to the true good of man.”
His Holiness was correct. The document ignited a
furor that little abated in the years following its
promulgation.
There was almost universal agreement, however,
that the controversy stimulated by the encyclical was not
over the regulation of birth. Rather, it had uncovered the
more fundamentai problem of authority.

WHOSE A UT HO RIT Y’
The issue was not authority versus no authority.
Instead it became a question of “whose authority?” Was
each individual to adhere to his own conscience or follow
the direction of a priest, of the Pope, or the Church at
large?
In response, there were those who asked if the right
of the Pope to say what is good or evil in the morai field is
denied, who is to carry out this teaching function? How
can a chaplain or “fashionable theologian” provide
credentials not accredited them by the Gospel?
If it is suggested that it is up to the universai Church
to make a pronouncement, one need only refer to Chapter
Three of Lumen Gentium (Vatican IPs Dogmatic
Constitution on the Church) to ascertain the authority
invested in papal magisterium.
Pope Paul, himself, cautioned others not to think of
the Church in terms of temporal governments which are
conducted as democratic institutions. The Pontiff
receives his authority, not from the faithful, but from the
apostles to whom it was delegated by Christ.
In the words of His Holiness, “Whoever arrogates to
himself the right to judge, according to a self-appointed
personal authority, this hierarchical function of the
Church of Christ, automatically strikes at the bonds
which link him to the Church, he saddens the Church, he
conspires to demolish it...
“A short-sig h ted and som etim es o b stin ate
interpretation of one’s own liberty ... injures in an intense
way (the Pope’s) supreme and divine prerogative of
possessing and promoting the charism of unity desired by
Christ.”
The Holy Father has done no less than he promised at
his coronation June 30, 1963. “We will defend Holy Church
from errors in faith and morals which from within or
without threaten her integrity and cloud her beauty. We
will strive to maintain and increase the Church’s pastoral
vigor, presenting her, free and poor, in her proper
attitude of mother and teacher, most loving toward her
faithful sons, respectful, understanding, patient, and yet
warmly inviting to those not yet among them.”
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As far as the Holy Father was concerned, the
Church’s vocation was well expressed by the 1974
Bishop’s Synod:
...the task of evangelizing all people constitutes
the essential mission of the Church.
Pope Paul had become an astute diplomat
through long arduous training by experts.
Nevertheless, regarding Evangelization, His
Holiness often found it difficult to be discreet.
"The growth of the missionary activity of the
Church is too slow. It is customary to say by way of
excuse that the Church should imitate the patience
of God. This is true...
“ We do, however,
guilty selfishness, our
who force God to show
maintaining the pace
keep.”

forget that it is we with our
indolence and lack of...zeal,
Himself patient, almost as if
that we ourselves wish to

DISHEARTENING
On another occasion, the Pope spoke of how
disheartening it is not only to encounter "fellow
citizens” but also professed Catholics who are
passive or hostile to religious life.
Every baptized person bears the responsibility
of spreading the Gospel. If that is so, asked Paul,
"Why is it so difficult and laborious to gain
ground?”
The lack of women, men, and youth who were
witling to assume their responsibility amounted "to
an accusation of sloth and unfaithfulness against so
many followers of Christ who pay no heed to Christ
and are perhaps deserters,” exclaimed the Pope.

WHAT IS EVANGELIZATION?
Through repeated discourses and in Evangelii
Nuntiandi, Pope Paul explained the complexity of
evangelization.

Evangelization, besides the renewal of
humanity and witnessing, also includes the notion of
an explicit proclamation, acceptance by the
listener, his entry into the Church, acceptance of
the Sacraments, and, finally, the apostolic initiative
of the convert who goes on to evangelize others

“ B etw een e v a n g e liz a tio n and hum an
advancement — development and liberation —
there are in fact profound links,” declared Pope
F’aul, "because the man who is to be evangelized is
not an abstract being but is subject to social and
economical questions.”

"Even the finest witness will prove ineffective
in the long run if it is not explained, justified and
made explicit by a clear and unequivocal
proclamation of the Lord Jesus,” said the Pope

Christ understood this when he twice multiplied
bread for the hungry crowd. His mother realized
this when she called attention to the fact at Cana,
that "they have no wine.” Our final judgment will
be based on our response to the needs of human
miseries.

“The Good News proclaimed by the witness of
life sooner or later has to be proclaimed by the word
of life”
CATECHESIS
This fundamental teaching of religious truths is
termed Catechesis.
To strengthen the theme of Catechesis, Pope
Paul approved and promulgated in 1971 the General
Catechetical Directory prepared by the Sacred
Congregation for Clergy. It provided theological
and pastoral principles by which catechetical
activity in the Church could be properly directed
and coordinated. The Holy Father, furthermore,
assigned the topic for study by the 1977 Bishop’s
Synod.
CO N TE N T OF EVANGELIZA TION
There is a world-wide essential content in the
message of evangelization.
Very briefly, it is that God out of His grace and
mercy has called men to eternal life through His
Son, Jesus Christ, who died and rose from the dead;
that God, a loving Father, expects all His children
to love one another; that communion with God here
on earth may be achieved through prayer and the
sacraments.
Acceptance, and conversion of heart and of
outlook, of course, are required of the recipient.

People struggle, in varying degrees and locales,
to overcome famine, chronic disease, illiteracy,
poverty, violence, injustices in international
relations and commercial transactions, and neo
colonialism.
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The Church has the duty of proclaiming and
assisting the liberation of millions of human beings
from these ills.
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SPIRITUAL MOTIVES
H ow ever, unlike te m p o ral or p o litical
liberation, the motives of the Church are spiritual.
She cannot reduce her mission to the level of a
simply temporal project.
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The Church is entirely dedicated to relieving
the sufferings of men. But “the Church, that is to
say, the Christian religion, is not an insurance
company against the ills of the present life. Indeed,
if we observe carefully, we will see that the Church
is a society in which human sufferings find a
preferential welcome,” the Pope said.
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In a two-fold thrust (1) she attem pts to
encourage men to adopt charity as the motive
operating behind their acts toward others. But when
this is ignored, (2) she teaches men how to
consecrate their suffering for the benefit of the
Mystical Body of Christ.
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m e answer lo 'now lo evangeuzer inciuues
such fundamentals as witnessing, personal contact,
and preaching.
55^It must touch not only natural life, but also
supernatural life, which finds expression in the
sacraments. Wrote Pope Paul, “ The role of
evangelization is precisely to educate people in the
faith in such a way as to lead each individual
Christian to live the sacraments as true sacraments
of faith — and not to receive them passively or
reluctantly.”
Of particular value is the field of mass media.
V ast h o rizo n s h av e been opened up by
communications. “To renounce these favorable
opportunities...would mean failing to keep the
appointment with the hour of God,” he said.
>
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It means diffusing the faith throughout the
world and by means of the Gospel message,
transforming or renewing, as the case may be, the
lives of men.

m e r'ope siressea tnai our tervor, nowever,
must show “respect for the religious and spiritual
situation of those being evangelized. Respect for
their tempo and pace; no one has the right to force
them excessively. Respect for their conscience and
convictions, which are not to be treated in a harsh
manner.
“Another sign of this love is concern not to
wound the other person, especially if he or she is
weak in faith.”

FEATURES AND SPIRIT
“The first feature of Evangelization is the
n ecessity for i t , ’’ announced Pope Paul.
“ Evangelization is not an optional invitation for us,
but a strict obligation. ‘Woe to me if I do not preach
the Gospel’ (1 Cor 9,16).”
Among the obstacles to evangelization
prevalent today is the lack of fervor. “It is
m a n ife s te d in fa tig u e , d is e n c h a n tm e n t,
compromise, lack of interest and above all lack of
joy and hope. We exhort all...to nourish spiritual
fervor.

can inose lo wnom we aaoress our preacmng'iaii lo
be disturbed, disoriented, even scandalized?”

SERIOUS REALITY
“ The division among Christians is a serious
reality which impedes the very work of Christ,”
warned the Holy Father. “ Before all men can be
brought together and restored to the grace of God
our Father, communion must be reestablished
between those who by faith have acknowledged and
accepted Jesus Christ.”
Moreover, in this universality of Evangelization
we encounter the delicate question of ecumenism.
As Pope Paul taught, “ We cannot omit a reference
to the non-Christian religions. These, in fact, must
no longer be regarded as rivals, or obstacles to
Evangelization, but as a field of lively and
respectful interest and of a future and already
begun friendship.”
A third element of Evangelization is its finality.
The Pope stated he was aware of the difficulties
encountered by evangelizers of the Church who

“The church has a duty of proclaiming and
assisting the liberation of millions of human beings
%
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from famine, disease, illiteracy, poverty.
violence and iniustices f f

It consists of non-violently upsetting mankind’s
criteria and cultures when they contrast with the
Word of God.
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REQUIRES WITNESSING
It requires witnessing. Bearing witness, said
the Pontiff, means to transmit, “The Christian
message by word, by deed, by example, by the way
we live our life, and by the sacrifices we make for
the sake of this Christian message.”
The Church, he said particularly the laity, has a
terrible responsibility. We are responsible for our
times, for the life of our brothers, and for our
Christian conscience.
Addressing himself to all evangelizers, the Holy
F ather wrote, “ We say to all of them: our
evangelizing zeal must spring from true holiness of
life, and preaching in its turn must make the
preacher grow in holiness, which is nourished by
prayer and above all by love for the Eucharist.
“ 'The world calls for and expects from us
simplicity of life, the spirit of prayer, charity
towards all, especially towards the lowly and the
poor, obedience and humility, detachment and selfsacrifice.
“ Without this mark of holiness, our word will
have difficulty in touching the heart of modern
man. It risks being vain and sterile.”

“'This fervor demands first of all that we should
know how to put aside the excuses which would
impede evangelization.’’
The Pope then noted how frequently he hears
the objection that to impose a truth from the Gospel
is a violation of another’s religious liberty.

A DUTY
But, retorted Pope Paul, “Why should only
falsehood and error, debasement and pornography
have the right to be put before people and imposed
on them by the destructive propaganda of the mass
media, by the tolerjuice of legislation, the timidity
of the good and the impudence of the wicked? The
respectful presentation of Christ and His kingdom is
more than the evangelizer’s right; it is his duty.”
And with regard to this duty, “ It would be
useful if every Christian were to pray about the
following thought: men can gain salvation also in
other ways, by God’s mercy, even though we do not
preach the Gospel to them; but as for us, can we
gain salvation if through negligence or fear or
shame — what St. Paul called ‘blushing for the
Gospel’ — or as a result of false ideas we fail to
preach it?”
A second feature is that of the universality of
Evangelization. “Go, therefore, and teach all
nations.”
But in this connection we must ask. If our
proclamation is rent by Christian disunity, “how

today are very often urged to reduce their actions to
mere sociological or political activity.
“ Hence the need to restate clearly the
specifically religious finality of Evangelization: the
Kingdom of God, before anything else...which frees
man from sin and proposes to him love of God...is
the ultimate destiny of eternal life.”
True evangelizing is difficult and often the
witness may become discouraged. As the Holy
Father advised, “Make your own the Pauline
motto: ‘Test everything: hold fast what is good’ (1
Thess 5, 21). And finally, keep a healthy optimism,
and be sustained by a twofold confidence on which,
as on two wings, your work must soar towards new
conquests for the Gospel; confidence in your
labours, because you are working for the Church;
and confidence, above all, in Christ, who is with
you, who is living with you, who is making use of
your collaboration and experience in order to
extend in the world the kingdom of justice and
holiness, love and peace.
“Evangelization today must be thought of with
a wide and modern outlook: in methods, in works, in
organization and formation of the workers of the
Gospel.”
“May the world of our time, which is searching,
sometimes with anguish, sometimes with hope, be
enabled to receive the Good News not from
evangelizers who are dejected, discouraged,
impatient or anxious, but from ministers of the
Gosf)el whose lives glow with fervor, who have first
received the joy of Christ, and who are willing to
risk their lives so that the kingdom may be
proclaimed and the Church established in the midst
of the world.”

‘Let Each One Examine
His Conscience'
banization, youth, the role of women, workers, dis
crimination, the right to emigrate, employment,
the media of social communication, and the en
vironment.

Besides evangelization and catechesis, the role
of the Church includes championing the cause of
social justice and progress of mankind.
In this regard, Pope Paul VI served not just as a
protector of economic-social-political ideals of
man,
he exerted a progressive, international
leadership for improvement based on Christian
principles.
He helped produce, approved, and promulgated
Caudium Kt Spes, Vatican IPs Pastoral Constitu
tion of the Church in the Modern World.

IL LU SION OF PROGRESS
While discussing the different ideas (Marxism,.
Socialism, Liberalism, etc.) which attempt to solve
these problems, Pope Paul noted the ambiguous
nature of “ progress.”
“ Since the nineteenth century, western
Sbcieties and, as a result, many others have put
their hopes in . . . progress. They saw this progress
as man’s effort to free himself of the demands of
nature and of social constraints. Progress was the
condition for and the yardstick of human freedom.

Paul established in Jan. ’67 (and reorganized in
Dec. ’76) the Pontifical Commission for Justice and
Peace “to arouse the People of God to full
awareness of its role at the present time . . . to
promote the development of poor nations and to en
courage international.social justice. ’’

“ Progress, spread by the modern media of in
formation and by the demand for wider knowledge
and greater consumption, has become an omnipre
sent ideology. .

INJUSTICES THAT CRY TO HEAVEN
To provide guidelines for this commission. His
Holiness issued the Apostolic Letter Populorum
Progressio (Mar. 26 ’67). In this document, the
Pope pleaded the cause of poor peoples and raised
his voice against “situations whose injustice cries
to heaven.”
The Holy Father identified the condition of
under-nourished children that die in infancy and
those whose physical growth and mental develop
ment are retarded, the contrast between
le peo
ples in hunger” and the “ peoples blessed W i«.n abun
dance.”
Pope Paul reminded men who are living in
abundance while others are dying of hunger that
they will be judged by what they have done or failed
to do to relieve the distress of others.
'The Pontiff condemned wasteful expenditures
such as the “intolerable scandal’’ of the “ex
hausting armaments race” and the injustices of
commercial trade.

“ Yet a doubt arises today regarding both its
value and its result.
“ What is the meaning of this never-ending,
breathless pursuit of a progress that always eludes
one just when one believes one has conquered it suf
ficiently in order to enjoy it in peace? If it is not at
tained, it leaves one dissatisfied.”
TODA Y’S DE CIS ION S —
The Holy Father stressed the most important
duty in the realm of justice is to allow each country
to promote its own development free from any
domination, whether economic or political.
As the Pope noted, countries can lose their
freedom not only by military or political conquest,
but also by economic powers.
‘Too many are suffering.”

URGENCY OF THE PROBLEMS
We must overcome our selfishness, to
collaborate in God’s great plan of love for the entire
world. ‘"The whole of creation is for man . . . E^ch
man has therefore the right to find in the world
what is necessary for himself . . . All other rights
whatsoever, including those of property and of free
commerce, are to be subordinated to this principle
“ We must make haste since too many are suf
fering, and the gap is widening between the develop
m ent of som e and the s ta g n a tin g , even
deteriorating condition of others . . . Urgent
reforms should be undertaken without delay . . .
QUESTIONS OF C O M M IT M E N T
“ It is not simply a question of eliminating
hunger and reducing poverty . . . The point at issue
is the establishment of a human society in which
everyone, reg ard less of race, religion or
nationality, can live a truly human life free from
bondage imposed by men and the forces of nature
not sufficiently mastered. A society in which
freedom is not an empty word . . .
“ Let each one examine his conscience;
• Is each one ready to help with his own money
projects and missions duly organized for poor
relief?
• Is he ready to pay more taxes so that the
public authorities can more vigorously promote
development?
• Is he ready to pay a higher price for imported
goods so that the producers get a fairer return?
• Is he ready, if it is necessary and if he is

Multinational enterprises, for instance, “are
largely independent of the national political powers
and therefore not subject to control from the point
of view of the common good. These private
organizations can lead to a new and abusive form of
economic domination on the social, cultural and
even political level.”

young, to leave his country to help emerging
countries?”

In calling Christians to action, Pope Paul
warned all to remember that “the choices of today
already condition the life of tomorrow.”

THE CAUSE OF THE WORLD’S
SICKNE SS

OTHER A C T IO N

It is the role of the Hierarchy to teach and to in
terpret authentically the norms of morality.
“ It belongs to the laity, without waiting pas
sively for orders and directives, to take the in
itiative freely and to infuse a Christian spirit into
the mentality, customs, laws and structures of the
community in which they live . . . It is for them to
take up as their own proper task the renewal of the
temporal order . . .

The Pontifical Council “ Cor Unum” was es
tablished by Pope Paul July 15, 1971, for promoting
human and Christfan development.

“ The world is sick. Its illness consists less in
the unproductive monopolization of resources by a
small number of men than in the lack of
brotherhood among individuals and peoples.”

Among its tasks are the (1) coordinating of the
energies of all Catholic organizations so that full
human development may be fostered in a wellordered way, (2) setting up relations with Catholic
charitable organizations to encourage an even
fairer sharing of resources and energies, (3) con
sulting with separated brethren so that where possi
ble people may have the benefit of combined
charitable undertakings.
Justice in the world, also, constituted one of the
two topics assigned by Pope Paul to the 1971 Synod

MODERN SOCIAL PROBLEMS

of Bishops.

On May 14, 1971, Pope Paul issued Octogésima
.Adveniens, an Apostolic Letter commemorating the
Eightieth Anniversary of Pope Leo’s encyclical
Rerum Novarum.
In this letter to the President of the Pontifical
Commission for Justice and Peace, the Pope ad
dressed himself to such new social problems as ur-

Encouraged by the Pope, numerous con
ferences of bishops throughout the world es
tablished groups similar to the fxmtifical commis
sion. In addition, dialogue and contact was
developed to communicate the Holy Father’s mes
sages to such groups as SODEPAX, the UN, UNC
TAD, UNESCO, CELAM, and the like.
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Centuries of silence, broken with an embrace
and they began to talk, Athenagoras and Pope Paul VI

II

Let’s Start Talking
‘Dialogue Is God’s Plan’
“But we must add that it is not in our power to
compromise with the integrity of the faith.”

The third thrust of Pope Paul’s Pontificate was
dialogue. Dialogue to achieve unity:
• With other Christian religions, • With other
monotheistic believers, • With non-believers and
the world at large, and • Within the Church.

PROBLEMS OF HA VING A POPE

Meeting head-on the age old problem of the
Papacy, the Pope remarked, “ It distresses us to see
how we, the promoter of such reconciliation, are
regarded by many of the separated brethren as be
ing its stumbling-block. . .

OUR PRIMARY APOSTOLA TE
As Pope Paul wrote in his first encyclical,
Kcclesiam Suam, “If the Church tries to model
itself on the ideal Christ proposes to it, the result is
that the Church becomes radically different from
the human environment in which i t . . lives.”

“ Do not some of them say that if it were not for
the primacy of the Pope, the reunion of the
separated churches with the Catholic Church would
be easy?

“ When God sent His Son into the world, it was
not to reject the world, but so that the world might
find salvation through Him” (Jn 3:17).

“ We beg the separated brethren to consider the
inconsistency of this position.
“ Without the Pope, the Catholic Church would
no longer be Catholic.

Hence, the origin of dialogue is found in the
very plan of God.
God’s dialogue with man is experienced in
prayer and contemplation. He also has com
municated with man in the Scriptures and in the In
carnation — the Word of God made man for man’s
salvation.

“ Also, without the supreme, efficacious and
decisive pastoral office of P eter the unity of the
Church would utterly collapse.”
BEACON OF UNITY

CHARACTERISTICS

According to Paul, the office of the Pop>e should
be regarded not as “the spectre that repels from un
ity, but the beacon that must lead to unity.”
On Dec. 4, 1963, Paul adjourned the session of
Vatican II he had recommended on Sept. 29.
Instead of startling his audience, as he had done
in September by apologizing to “our separated
brethren,” this time Pope Paul stunned the as
sembly.
At the end of his closing address, Paul an
nounced the hitherto kept secret decision to
“ become a pilgrim ourself to the land of Jesus our
Lord.”

The dialogue of salvation was initiated by God,
out of His Goodness (charity).
The dialogue of salvation was not forced upon
anyone by God. It was a matter of human education,
of interior persuasion, with full respect for personal
and civic freedom.
GUIDELINES FOR THE CHU RCH
According to Paul, the Church must adopt the
same characteristics in its dialogue with men.
The Church, in taking the initiative in re
establishing this dialogue, must maintain a
courteous esteem and an understanding of others,
Paul pointed out. Its approach must exclude con
demnation and offensive or useless conversation.

Four weeks later, at 7:23 a.m., the Pilgrim
Pop)e boarded a DC 8, painted in the white and
yellow papal colors, which jetted him on a two-day,
three-hours sleep tour that shattered numerous
precedents, and initiated the healing of wounds
which had festered for hundreds of years.

“ Before speaking, it is necessary to listen, not
only to a man’s voice, but to his heart. A man must
first be understood; and, where he merits it, agreed
with.”
CHRISTIAN RELIGIONS
“The actual relations of mankind with the
Catholic Church,” said Pope Paul, “ can be
described as consisting of a series of concentric cir
cles around the central point in which God has
placed us.”
One such circle encompassed other Christian
religions. Its perimeter encircled separated
Eastern Churches (Greek and Russian Orthodox,
etc.), Anglicans, Lutherans, Methodists, Baptists,
Presbyterians, the World Council of Churches, the
World Alliance of Reformed Churches, etc.
UNITY BUT NOT ABSORPTION
During his message opening the second session
of Vatican II, the Holy Father addressed the
observers from other denominations whom he had
invited to the Council.
It was plain, said the Pope, that unity cannot be

'

M O D E R N TRAVELERS TO EM M A U S

achieved except by one faith, participation in the
same sacraments, and the same valid priesthood.
Nevertheless, allowance need be made for “a
variety of languages, traditional rites and customs,
local prerogatives, different schools of spirituality,
legitimate institutions, and freedom of choice in the
activities of daily life.”
E C UM EN IC A L GUIDELINES
Later, the Pope wrote that the principle which
would govern efforts toward unity was that the
Church would stress the points she has in common
with other (Christian religions instead of focusing
upon those matters which divide.
The Church was ready to satisfy the legitimate
desires of other denominations with regard to mat
ters of spirituality, canon law, worship, and so
forth.

Immediately after his election, Pojje Paul
wrote the Patriarch of Constantinople, Athenagoras
I. Further correspondence continued between them.
And then on January 5, 1964, the leaders of the
Catholic and Orthodox Churches came together on
the Mount of Olives.
In hii, lormal address to the Patriarch, Paul
said, “Great is our emotion and profound our joy
when, after centuries of silence and exp>ectation,
the Catholic Church and the Patriarch of Constan
tinople meet once again in the persons of their
highest representatives.
“Great and profound also is our gratitude to
you, who have kindly left your patriarchal See to
come here to meet us . . . ”
At the end of their second visit the following
day, the leaders issued a joint communique. In it
they stated, ‘“The two pilgrims . . . pray to God that
(C ontinued on Page 1»)
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this meeting may be the sign and prelude of things
to come for the glory of God and the illumination of
His faithful people...”
A CHAIN BROKEN

The Holy Father’s greeting to the Patriarch
emphasized the importance of Charity in achieving
unity, ‘‘in the light of our love for Christ and our
fraternal charity, we will become even more aware
of the profound identity of our faith.

Later that same month the Pope recalled, ‘‘One
of the moments of most intense emotion throughout
the trip was, for us, the meeting with the Patriarch
of Constantinople.

‘‘The points on which we still differ must not
keep us from perceiving this profound unity.”

‘‘When we prayed at his side, when we ex
changed the kiss of peace with him at the very
places where Christ worked the world’s redemp
tion, we were aware of gathering up, across the cen
turies, the links of a chain that should never have
broken. We were aware of taking the first step on the
path of a reconciliation to which all Christians
worthy of the name aspires.”

The third meeting between these religious
leaders took place three months later in Home dur
ing Athenagoras’ three-day visit to the Vatican.
The Holy Father greeted the Patriarch October
26, 1967, at the entrance to St. P eter’s. The two then
participated in a Catholic-Orthodox prayer service.

VA TIC A N II DE CREES
Further steps toward unity were taken.
On November 21, 1964, Pope Paul officially ap
proved and promulgated the Decree on Ecumenism
(Unitatis Redintegratio). Chapter III of this work
especially singles out the Eastern Churches.
On that same day, the Holy Father offered the
Decree on Eastern Churches (Orientalium Ecclesiarum ) to com plem ent the D ecree on
Ecumenism.
E X C O M M U N I C A T I O N S LIFTED
On December 7, 1965, Paul VI and Athenagoras
I with his Holy Synod simultaneously lifted the excommunications which each Church had levied
against the other in 1054.
Pope Paul met with Patriarch Athenagoras a
second time, in 1967, in Turkey.
Together they worshipped in the Cathedral
Church of St. George.

THIRD MEETING WITH ATHENAGORAS

Their joint statement following private discus
sions included a reference to the need for action
toward unity at every level — pastoral, social, in
tellectual.
The spirit that must inspire these efforts of
collaboration, it said, ‘‘is one of loyalty to truth
and of mutual understanding. There must be an ef
fective desire to avoid the rancors of the past and
any kind of spiritual or intellectual domination. ’’
ECUM EN ICA L MEETING
Following the death of Athenagoras I in July
1972, efforts of reunification did not abate but
rather intensified over the years.
On Sunday, December 14, 1975, in the Sistine
Chapel, Paul VI celebrated Mass in the presence of
the official delegation of Dimitrios I who succeeded
Athenagoras I as Patriarch of Constantinople.
It was the 10th anniversary of the lifting of the
anathemas between the two Churches.
The delegation was headed by Metropolitan

Meliton of Chalcedon. Before the conclusion of
Mass, the Metropolitan addressed the Holy
Father.
When finished, he presented to Pope
Paul a message from Dimitrios I. It contained the
announcement that the Orthodox Synod had reached
a decision to set up an inter-Orthodox Commission
to prepare for theological dialogue with the Catholic
Church. In addition, the Patriarch, himself, also
had appointed a com m ission, headed by
Metropolitan Meliton, to converse with the Holy
See.
Pope Paul responded, ‘‘Today, relations
between our Churches are entering a new stage
with the creation of these new agencies of dialogue.
They are based on the great gains of the last ten
years and are meant to. increase the communion
between our two Churches . . .
‘‘The Catholic Church and the Orthodox Church
are united by such a deep communion that very lit
tle is lacking to reach the fullness authorizing a
common celebration of the Lord’s Eucharist. . .
‘‘Does not the unbelief that seems to be
spreading in the world tempting even the faithful of
our Churches . . . drive us to do our utmost to reach,
as soon as possible, this unity that Christ asked of
his Father for those who believe in Him so that the
world may believe?”
Paul, at the conclusion of his remarks, then ap
proached Metropolitan Meliton, fell on his knees
and kissed his feet.
Metropolitan Meliton, too, declared in Geneva
after the 5th General Assem.bly of the World Coun
cil of Churches, ‘‘The closeness between the
Catholic Church and the Orthodox Churches is a
theoiogical and ecciesial reality.”

Talking
With
Religions
of the
World

Pope Paul Greets Archbishop Ramsey, Anglican Archbishop of t:anterbur>.
DIALOGUE WITH THE ANGLICANS
On March 23, 1966, Dr. Michael Ramsey,
Archbishop of Canterbury and spiritual leader of an
estimated 43 million Anglicans worldwide came to
the Vatican as a guest of Pope Paul VI.
It was the first official meeting between a pope
and an Anglican Archbishop of Canterbury since
Henry VIII’s Act of Supremacy in 1534 renounced
papal jurisdiction over the Christians in his
kingdom.

solutions for all the great problems that face those
who believe in Christ in the world of today . "

communions in life, worship and mission.”
A NEW OBSTACLE

INTERNATIONAL C O M M IS S I O N
As a result of this visit a joint working group
was set up which led to the creation of an inter
national Anglican-Catl. ■'lie Theological Commis
sion.

"May God Bless this courage and this piety of
yours!” exclaimed the Pope in greeting the
Archbishop. And be assured of your welcome, noted
Paul. "Your steps do not resound in a strange
house. They come to a home'which you, for always
valid reasons, can call your own.”

The efforts of this commission have produced
such documents as:
• The Windsor S tatem ent: "Substantial
agreement” was reached on the doctrine of the
Eucharist; Sept. 1971;
• The Canterbury Statement: Analysis of
ministry and ordination; Dec. 1973;
• The Venice Statement: Study on authority in
the Church; Jan. 1977.

Their joint statement, delivered March 24 after
a prayer service and exchange of the kiss of peace,
declared:

The concluding paragraph of the Venice State
ment declared:

"In this city of Rome, from which St. Augustine
was sent by St. Gregory to England and there
founded the cathedral See of Canterbury, toward
which the eyes of all Anglicans now turn as the
center of their Christian communion, His Holiness
Pope Paul VI and His Grace Michael Ramsey,
Archbishop of Canterbury, representing the
Anglican Communion, have met to exchange frater
nal greetings . . .

"The Malta Report of 1968 envisaged the com
ing together of the Roman Catholic Church and the
churches of the Anglican Communion in terms of
‘unity by stages.’

We are, indeed, aware that serious obstacles
stand in the way of a restoration of complete com
munion of faith and sacramental life. Nevertheless,
we are of one mind in our determination to promote
responsible contacts between our communions in
all those spheres of church life where collaboration
is likely to lead to a greater understanding and a
deeper charity, and to strive in common to find

“ Doctrinal agreements reached by theological
commissions cannot, however, by themselves
achieve the goal of Christian unity. Accordingly, we
submit our statements to our respective authorities
to consider whether or not they are judged to ex
press on these central subjects a unity at the level
of faith which not only justifies but requires action
to bring about a closer sharing between our two

“ We have reached agreements on the doctrines
of the Eucharist, ministry, and, apart from the
qualifications of paragraph 24 above, authority.

From July 9, 1975, to March 23, 1976, four let
ters were exchanged between Dr. Frederick Donald
Coggan, new Archbishop of Canterbury and Pope
Paul.
The Archbishop initiated the correspondence to
advise the Holy Father of the likelihood that the
Anglican Church would ordain women to the
priesthood.
In the last letter. Pope Paul stated, “ ...Our af
fection for the Anglican Communion has for many
years been strong, and we always nourished and
often expressed ardent hopes that the Holy Spirit
would lead us, in love and in obedience to Clod’s
will, along the path of reconciliation. This must be
the measure of the sadness with which we en
counter so grave a new obstacle and threat on that
path.”
J O IN T DECLARATION
April 28-29, 1977, Pope Paul and the Archbishop
met for prayer and discussion at the Vatican. Their
joint statement concluded with the remarks that
“ ...Our divisions hinder this witness, hinder the
work of Christ, but they do not close all roads we
may travel together . . . Many in both Communions
are asking themselves whether they have a com
mon faith sufficient to be translated into commu
nion of life, worship and mission . . .
“ We pledge ourselves and exhort the faithful of
the Roman Catholic Church and of the Anglican
Communion to live and work courageously in this
hope of reconciliation and unity in our common
Lord.”
Before departing. Archbishop Coggan an
nounced that three representatives of the Catholic
Church would be invited to attend the 1978 Anglican
Synod to be held at Canterbury.
(Continued on Page J l)
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uie ucBi way lo express our agreement.”

From the tim e when Dr. K riste n E.
Skydsgaard, Lutheran professor of theology, ad
dressed Pope Paul in his private library on behalf of
the 22 non-Catholic Church observers to Vatican II to
the time 10 years later in October, 1976, when Dr.
Mikko E. Juva, President of the World Lutheran
Federation of an estimated 54 million worldwide
members, met with the Holy Father, dialogue has
intensified.
Pope Paul explained to Dr. Juva that he was ad
dressing him and his delegation as “ Brothers in
Christ in order to underline the unity that all Chris
tians have: a unity which Christ created in Baptism
itself.”

WORLD C OU NC IL OF CHURCHES

“ In using this term ,” continued the Holy
Father, “we wish to communicate to you our joy
and gratitude for your visit, which has for its pur
pose the further advancement of that mutual under
standing which is so basic in the movement towards
the reestablishment of full ecclesial communion. ”

On June 10, 1969, Pope Paul flew to Geneva,
Switzerland, the eighth of his twelve pilgrimages.
During the course of his one-day visit, the Pope
delivered 17 speeches. In the morning, he addressed
the International Labor Organization on the occa
sion of its 50th anniversary. He offered an outdoor
Mass for thousands crammed into one of the city’s
parks. In the afternoon. Pope Paul VI spoke before
the World Council of Churches and later joined in
prayer with this assembly.
OUR NAME IS PETER

On the international level, the CatholicLutheran Commission has pursued theological
studies in such areas as “The Gospel and the
Church,” “The Eucharist,” and the “Ministry, with^
particular regard to the episcopate.”

The Pope commended the Council for its efforts
toward unity among Christians.
He next identified himself and his position.
“ Our name is Peter. Scripture tells us what mean
ing Christ attributed to this name ... .
“But permit us to recall other titles which the
Lord wishes to give to Peter to signify other
charisms. Peter is fisher of men. Peter is shepherd
. . . The Lord has given us a ministry of commu
nion.

Commenting on the length of time required to
resolve their findings, the Commission has stated
its work was taking longer than expected “not
because we disagree, but because we want to find

“ He has given us this charism not indeed to
isolate us from you or to exclude among us under
standing, collaboration, fellowship and ultimately
the recomposition of unity. He has given it to allow

us to carry out thè cofrlihàhd'and gift of love in truth
and humility.
“The name Paul which we have assumed suf
ficiently points out the orientation which we have
wanted to give to our apostolic ministry.”
PURPOSE OF HIS VISIT
The Holy Father noted that he came not only
“to pay a fraternal Christian visit” to the WCC, but
also to explain why membership of the Catholic
Church in the Council was premature.
The reason, of course, as His Holiness had
repeatedly taught, was that there must first be un
ity of faith.
NECESSITY FOR UNITY
Pope Paul on earlier and later occasions very
concisely stated the importance of unity. “ It is, in
fact, a duty, a constitutional one . . . for all Chritians to be united with one another, to be, according
to Jesus Christ’s will, ‘one single thing’.”
And disunity for the true Christian should cause
“uneasiness, sorrow, and anxiety for the state in
which his followers, his Church, still find
themselves today. .
“The unity of the Mystical Body of Christ,
which is the Church, admits, nay, demands a mul
tiplicity of functions, but always in the organic un
ion of one faith. . . ”

Pope Paul addresses members of the World Council of Churches at its headquarters in Geneva, Switzerland, in June 1969.

(C ontinued on P age 22)

"NO WATERED DOWN.
CAMOUFLAGED CATHOLICISM"
Pope Paul was as eager as anyone for unity.
But, as he elsewhere had most poignantly
cautioned, members of the Catholic Church must be
careful not to attempt unity at ‘he expense of up
holding doctrine.
"We mean the temptation to lay aside con
troversial points. To hide, or weaken, or modify, or
empty of meaning, or even deny those teachings of
the Catholic Church that are not accepted today by
our separated brethren.
“We call it a ready and easy temptation,
because it may not seem to be of much importance
if you minimize and eliminate certain truths and
certain dogmas that are objects of controversy, in
order to make it easier to attain the union that is
longed for so much.
"Actually, however, Christianity is a divine
truth that has been given to us not so that we might
change it, but so that we might make sure what it is
and then accept it for our salvation.”
RIGHT KIND OF DIALOGUE
In one’s dialogue with those not of the Catholic
Church, it is fine.
—to recognize the good in their Churches.
— to omit from doctrinal discussion nonsincerety, to fidelity, and to truth.”
— to reword controversial points in terms more
understandable to the hearer.
“This is good apologetics. This is charity in the
service o/ truth
DIALOGUE THAT CREATES M IS T R U S T
“ But pretending to remove doctrinal dif
ficulties by denying the authority of — or by passing
over or hiding —assertions that the magisterium of
the Church declares to be definitive and binding, is
not performing a good service.
“ It is not good service to the ca'u.se of reunion
because it creates mistrust among cur separated
brethren, a suspicion that they are being fooled. Or
else it produces belief in false possibilities.
“ Moreover, it implants a fear in the Church
that union is being sought at the price of truths that
are beyond question. It stirs up suspicion that the
dialogue is going to result in some harm to
sincerity, to fidelity, and to truth.”
NOT OUR RELIGION BUT C H R IS T ’S
What is needed is for Catholics to learn how to
clearly and simply teach their faith. In this way, our
separated brethren will realize that ours is not a
cold dogmatism,” a spiritual imperialism, nor a
formal juridlcism.
“ Rather it is a total obeisance to the whole
truth that comes from Christ.”
CONTINUED COLLABORATION
Though the Church is not yet in a position to
become a member of WCC, there is nothing to pre
vent collaboration in certain areas of common con
cern, Paul said.
Pope Paul noted that cooperation with the
Council had existed since February, 1965, when he
approved the setting up of the Joint Working Group
to facilitate collaboration between the two bodies.
In addition SODEPAX (The Joint Commission
on Society, Development, and Peace) is an agency
of WCC and the Pontifical Commission for Justice
and Peace.
Individual Catholics serve on various other
committees of the Council.
Each year, furthermore, aids for the Week of
Prayer for Christian Unity are prepared by the mix
ed Commission of representatives of the Catholic
Church and the World Council of Churches.
Cooperation has become so extensive, it would
be impractical to attempt a complete survey.
DIALOGUE WITH METHODISTS
Sincj Pope Paul’s meeting with Bishop Corson
dialogue with the Methodist Church, too, has
progressed.
The Mixed Commission of the Catholic Church

and the World Methodist Council has consulted and
reached significant understanding on sjmh themes
as CJiristian Spirituality, the Eucharist, Marriage,
the Ciiristian Family and others.
SECRETARIAT FOR CHR IST IAN UNITY
Although the Holy Father spearheaded dialogue
v?ith the various denominations discussed above and
w ith o th e r b o d ies such as B a p tis ts and
Presbyterians, it was necessary to entrust the
varied and monumental details for the continu^
promotion for unity among Christians to his
Secretariat for Christian Unity.
“ For our part,” said the Pope, “we must ex
press our satisfaction and trust in our courageous
Secretariat for Christian Union. The Directory
which it has published concerning ecumenism
deserves to be known by all, and faithfully followed
by all Catholics.”
The Directory is a handbook of guidelines for
promoting ecumenical collaboration at regional,
national, and local levels.
A SAD FAREWELL
At the close of Vatican II, Pope Paul conducted
an unprecedented interfaith service with the
observers of the 38 Christian denominations who
had attended the Council.
Before sa}'ing farewell individually and
presenting each with a gift, the Holy Father addres
sed the group in the Basilica of St. Paul. He com
mented on the loneliness their departure would
produce. Hopefully, continued dialogue would even
tually erase that sorrow and ultimately reproduce
greater happiness through unity.
The Pope reminded the representatives that as
dialogue proceeded not to feel the Church was being
proud and cold if she insisted on scrupulously adher
ing to certain “ treasures of truth” It would be an
infidelity to betray them for the sake of unity
Recall with what relentless firmness St. Paul
spread the faith.
A STORY TO CARRY HOME
Pope Paul concluded, “ We heard the story
some years ago of a pleasant and symbolic incident
in the life of one of the great Elastem thinkers of
modern times. We want to tell it to you now as best
we can recall it. It had to do, we believe, with
SoloViev.
“ He was a guest in a monastery one day and
had carried on his spiritual conversation with a
devout monk until it was very late.
“ At the end, with the intention of returning to
his own cell, he went out into the corridor. The
doors of the cells opened on to it. The doors were all
the same and all were closed.
“ In the darkness he couldn’t maTre out which
cell had been assigned to him. It was impossible, on
the other hand, for him to find his way back to the
cell of the monk whom he had just left. And he
didn’t want to disturb anyone during the strict
monastic night-time silence.
“ And so the philosopher resigned himself to
spending the night walking slowly up and down, ab
sorbed in his thoughts, along the monastic corridor
that had suddenly become mysterious and in
hospitable.
“ The night was long and wearing. But it finally
passed and the first rays of dawn at last permitted
the weary philosopher to make out without dif
ficulty the door to his own cell, which he had passed
so many times without recognizing it.
“ His comment was that this is often how it goes
with those looking for the truth. They come very
close to it in the course of their vigils, without
finding it, until a ray of the sun of divine wisdom
comes along to make the consoling discovery of it
as easy as it is happy. The truth is nearby. May this
ray of the divine light make us all recognize its bles
sed door, beloved Brethren! ”

The Holy Father identified these as the Hebrew
people, the Moslems, and Afro-Asiatic religions.
The Pope explained that we cannot, share in
their religion. In fact, “honesty compels us to
declare openly our conviction that there is but one
true religion, the religion of Christianity . . .
“ But we do, nevertheless, recognize and
respect the moral and spiritual values of the
various non-Christian religions. And we desire to
join with them in promoting and defending common
ideals of religious liberty, human brotherhood, good
culture, social welfare euid civil order.
“For our part, we are ready to enter into dis
cussion on these common ideals, and will not fail to
take the initiative where our offer of discussion in
genuine, mutual respect, would be well received.”
Pope Paul approved and promulgated on Oc
tober 28, 1965, the Declaration on the Relationship
of the Church to Non-Christian Religions (Nostra
Aetate) as formulated fay Vatican II. In addition to
its comments in general regarding non-Christian
religions, the document specifically treats of
Judaism, Mohammedanism, Hinduism, and Bud
dhism
JEWISH RELIGION
In his Apostolic Constitution reorganizing the
Roman Curia (Regimini Ecclesiae Universae,
August 15, 1967), Pope Paul gave to the Secretariat
for Promoting CTiristian Unity the jurisdiction over
religious matters pertaining to the Jews.
Then on October 22, 1974, he formally instituted
the Commission for Catholic-Jewish Relations
which remained attached to the Secretariat for
Christian Unity.
Among the guidelines and suggestions for
dialogue this Commission issued were the liturgical
links between Christian and Jewish liturgy, in
terpretation of biblical texts, teaching and educa
tion regarding the history, theology, and sociology
of both bodies, and joint social action.
Pope Paul told a November, 1976, meeting with
American Jewish leaders of his “deep satisfaction
over the improvement that has taken place in
Jewish Christian relations.” The Holy Father ex
pressed his hope that “collaboration will continue to
foster mutual understanding and esteem . . . We see
rich possibilities of collaboration open before us.”
At the 6th annual meeting in 1977 of the Inter
national Catholic-Jewish Liaison Committee, Rabbi
Henry Siegman exlaimed that “ a significant
development in the Catholic Church that is bound to
contribute to deeper understanding between the two
faiths” was the Church’s rejection of any form of
proselytism of Jews and every form of discrimina
tion of these people.
(C ontinued on Page 23)
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M O N O T H E I S T IC BELIEVERS
Writing in Ecclesiam Suam Pope Paul said,
“Then we see another circle around us . . . It is
made up of the men who above all adore the one.
Supreme God whom we too adore.”

Pope Paul greeted Rabbi Abraham Joshua!
Heschel at the Vatican in 1972. The Jewish theologian!
later praised Vatican II for its document repudiating! j
collective Jewish guilt for Christ’s crucifixion.

rew

King Hussein of Jordan and Pope Paul.
DIALOGUE WITH ISLAM
Another initiative of Pope Paul VI, was the es
tablishment on May 19, 1964, of the Secretariat for
Non-Christians.
To this was attached the Commission for
Catholic-Moslem Relations, instituted in 1974.
This ecumenical age has shown that the Islamic
religion, with a multi-million global membership of
the followers of Mohammed, is not far from
Christianity. Among other things, Mohammedians
recognize Jesus (if only as a holy prophet),
venerate the Virgin Mary, and believe in the Scrip
tures.
When in Africa in 1969 — his 9th pilgrimage —
Pope Paul stated, “We also wish to express our es
teem for all the inhabitants of Africa who profess
the Islamic faith.
“The beliefs which are common to them and to
Christianity make us hopeful about the prospects of
a fruitful dialogue. . . ”
While on that trip to venerate Catholic martyrs.
His Holiness, in addition to the Anglican Martyrs,
also praised Moslem Martyrs who, for their faith,
relinquished their lives in 1848.
The Pope also made a point of establishing con
tact with Moslems on his pilgrimage to the Holy
Land, and to Turkey (particularly when in Ephesus,
cnce the residence of the Blessed Virgin Mary).
Dialogue has since been continued with the
Secretariat.

leaders, commented, “Are we not all one in this
struggle for a better world, in this effort to make
available to all people those goods which are needed
to fulfill their human destiny and to live lives
worthy of the children of God?
“ Therefore we must come closer together, not
only through the modern means of communication,
through press and radio, through steamships and jet
planes — we must come together with our hearts, in
mutual understanding, esteem and love. We must
meet not merely as tourists, but as pilgrims who set
out to find God — not in buildings of stone but in
human hearts.
“Man must meet man, nation meet nation, as
brothers and sisters, as children of God. In this
mutual understanding and friendship, in this sacred
communion, we must also begin to work together to
build the common future of the human race . . . ”
The renowned Hindu leader, Mahatma Gandhi
(1868-1948, was a model for peace in the eyes of
Pope Paul.
“ Gandhi had . . . a lofty idea of . . . human
dignity and an acute sense of social justice . . . He
worked without respite to reach these purposes (for
peace), always instilling in his disciples the ad
mirable principle of non-violence. He tried to make
his fellow-citizens aware of the injustices of their
social system and to spread among them the spirit
of equality and brotherhood. ”

the Catholic Church.”
On a later occasion, the Holy Father observed
that “Buddhism is one of the riches of Asia. You
teach men to seek truth and peace in the kingdom of
the Eternal, beyond the horizon of visible things:
you likewise strive to encourage the qualities of
goodness, meakness and non-violence.”

DIALOGUE WITH NON-BELIEVERS
AND THE WORLD A T LARGE
“ We are sick at heart at the sight of the many evils af
fecting the human family,” Pope Paul said when he
opened the second session of Vatican II. “ And the
greatest of these is atheism. It is overthrowing and step
by step obliterating from men’s minds the true notion of
social order. . .”
Later, the Holy Father was to write that atheism “is
the most serious problem of our time. . .
“ Atheists proclaim their godlessness openly aad up
hold it as a program of human education and political con
duct. They have the ingenuous but fatal belief they are
setting men free from false and outworn notions about
life and the world. They believe they are substituting a
scientific concept that conforms with the needs of modern
progress. . .
“ Yet this theory does not provide human life with a
liberating formula but with a blind dogma which degrades
and saddens human life.”

A NEW SECRETARIAT
Despite the difficulty of conversing with atheists, the
Pope had no intention of excluding them from his
program of dialogue.
Accordingly, Pope Paul instituted on April 9,1965, the
Secretariat for Non-Believers. Its purpose was not to in
stitutionalize unbelief. It was established to identify the
reasons and contemporary cultural trends that encourage
non-belief and transmit these to appropriate Church
apostolates.
As the Holy Father later said to delegates to the Sym
posium on the Culture of Unbelief, “We must receive the
many objections which non-belief proposes to us. We
must respect the scientific contributions which it makes
to the study of the religious problems with arguments
drawn from unquestionable sciences such as psychology
and sociology. We must admit the difficulties raised to
day particularly in young minds engaged in scientific
studies . . . when dealing with the traditional religious
mentality. .

Dalai Lama, exiled leader of Tibet Buddhists.

DIALOGUE NOT A QUICK SOLUTION
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Indian Hindu leader Sri Chinmoy Kumar at Vatican.
DIALOG UE WITH HI NDU S
When the Holy Father flew to Bombay, India,
on December 2, 1964 — his second pilgrimage — for
four days to attend the 38th International
Eucharistic Congress, he made si^ifican t dialogial
inroads with this predominantly Hindu country.

DIALOG UE WITH BUDDHISTS
Dialogue with Buddhists, too, was established
by Pope Paul.
One of the most significant events to develop
began December, 1969, when the first congress of
manastic superiors in the Far East was held in
Bangkok.
The meeting was historical in that it was the
first official contact in a Buddhist country between
C h ristian m o n asticism and non-C hristian
monasticism. It was shortly after this meeting he
attended that Thomas Merton died.
Among the decisions reached at the conference
was to open up Catholic monasteries to nonChristians, to create a Union of Monastic Superiors
in Asia in order to promote exchanges of informa
tion among monasteries, and to arrange regional
conferences and various services.
According to Pope Paul, “ Buddist teaching
acknowledges that this shifting world is radically
insufficient, and it sets out to show how men can be
liberated from suffering by following a path of lofty
asceticism.
“ We have a profound regard for the spiritual,
moral and socio-cultural treasures that have been
bestowed on you through your precious traditions.
We recognize the values on which you are the custo
dians. We share the desire that they should be
preserved and fostered. We hope that there will be
increasingly friendly dialogue and close collabora-

Paul warned that dialogue would not solve all
problems overnight. Conditions necessary for effective
dialogue would not always be present.
One such condition is “ long-term patience.” In this
regard, the Pope often cautioned that impatience, which
wants to achieve quick results, leads some in the Church to
identify themselves to such an extent with the outsider as
to lose their Christian identify.

A NEW INSTI TUTE
Besides its international activities. The Secretariat was
responsible for the establishment at the Pontifical Urbanian University of Home on P^ebruary 14,1977 , the Institute
for the Study of Atheism.
The study of atheism was considered imperative as a
separate field because a significant part of the people
with whom evangelization must be concerned are
atheists.

DIALOGUE WITH THE WORLD A T LARGE
"All things human are our concern,” said Pope Paul
at the beginning of his Papacy. “ We have no temporal or
political aim whatever. Our purpose is to raise up to a
supernatural and Christian level every good human value
in the world.
“ We are not civilization, but we promote it.”
Thus, Pope Paul VI launched a Pontificate that ad
dressed itself to every subject of human value, to world
events, to all religious and world leaders, and to all
persons on the globe.
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Dialogue Within
the Church
If the Church fights within itself, it cannot preach the
peace of Christ to the world.

Pope Paul's efforts to achieve unity, and therefore
peace, were directed also to those within the Roman
Catholic Church.
Although the Church matured greatly during Paul’s
reign, divisions did develop. Contrary to impressions, the
recalcitrants were but a minority. However, according to
the truism, the good seldom make news.
The Holy Father categorized them as extremists
which acted out of “a superficial immaturity or a
headstrong obstinancy.”

UNITY FOR PEACE
“The fundamental laws of society must remain,”
Pope Paul later wrote. “And they will guide history for an
indefinite period. But only on condition that men are un
ceasingly educated in the discipline of order for the com
mon good. From this point of view, making peace means
educating to peace . . .
“Minds must be disarmed if we wish effectively to
stop the recourse to arms which strike bodies.

TRADITIONALISTS

“It is necessary to give all men . . . a common forrn
of thought. St. Augustine writes that man’s nature is not
sufficient to bring men together. They must be taught to
speak the same language, to possess a common culture,
to share the same sentiments. Otherwise, ‘man will
prefer to be with his dog rather than with a man who is a
stranger.’”
The world’s progress toward unity is being helped
through man’s discovery of the interdependence of
countries, through national and international commercial
exchanges, through the ease of travel and communica
tions.

On the one hand, there were those who claimed
allegiance to the Church and the Magisterium. Yet, they
repudiated the teachings of the Council, the reforms that
stemmed from it, and its implementation by the Pof>e and
episcopal conferences appointed by His Holiness.
Justification for their position was based upon the
pretext of tradition. In Paul’s words, “Today’s authority
is rejected in the name of yesterday’s.”
These persons — consisting of laity, priests, even a
bishop contended that Vatican II was not binding, that
the faith was endangered by new laws, that it was one’s
duty to disobey to preserve certain traditions.

THE D E F E C T IN CI V IL IZ A T I O N

“ What traditions?’’ asked the Pope at a Secret Con
sistory of Cardinals. “Is it for these splinter groups — in
stead of for the Pope, or for the College of Bishops, or for
an Krumenical Council — to decide which traditions will
be the norms of faith!

Nevertheless, poverty and hunger remain. Murderous
weapons capiable of catastrophic destruction continue to
be produced Racial rivalries, terrorism, and territorial
conflicts ignite with ease.
“There is something not functioning properly in the
monumental machine of our civilization,” continued the
IV)pe “This machine could explode in an indescribable
conflagration because of a defect in its construction.”
That defect is the spiritual element.

"As you can see, esteemed brothers, such an attitude
sets Itself up as a judge of that divine will that placed
Peter and his lawful Successors at the head of the Church
. . . and that established him as the guarantor and custo
dian of the deposit of faith.
“ And this is all the more serious when this division in
cludes the liturgy and the Eucharistic Service . . . The
adoption of the new Order of Mass is certainly not left up
to the free choice of priests or faithful. . .

CORRECTING THAT D E F E C T
It IS not enough to contain wars, to suspend con
flicts, to impose truces and armistices, to define boun
daries and relationships . . . An imposed peace, a
utilitarian and provisional peace is not enough.
"Progress must be founded on a reconciliation of
hearts” And the hearts must be of those within the
Church.

“ In virtue of the supreme authority bestowed on us by
Jesus Christ, we order a similar prompt obedience to the
other liturgical, disciplinary and pastoral reforms which
have been implemented in accordance with Vatican II
decrees.”

CONTRIBUTION OF WO MEN
LIBERALS
At the other extreme were those:

anachronistic bonds of tradition to permit free examina
tion and unrestricted spiritual self-determination.

• who created their own liturgies,
• who illegitimately practiced intercommunion;
• who watered down or distorted Catholic doctrine
to fit the preferences or pressures of people;
• who changed the specific function of the priest’s
vocation;
• who reduced the Church to the level of a human,
and sometimes political, organization.
“Such Christians,” reflected the Pope, “ believe too
easily that they are in a position to interpret the,needs of
the entire Christian people.”
In fact, that was the problem with both factions. As
with the footsoldier down in the valley denouncing the
total-perspective decisions of the general atop the moun
tain, so too with the extremist who was convinced his
myopic insights were superior to the worldwide and
Churchwide vision of Pope Paul VI.
The traditionalists accused the Holy Father of being
too progressive, and of not acting promptly and sternly to
• squelch the wayward left.
The liberal element accused Pope Paul of being too
conservative, and of not swiftly slashing away the
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A HOLY YEAR
To promote reconciliation and renewal to “heal the
rifts and disorders which mankind and the very ecclesial
community are suffering from today,” Pope Paul
proclaimed 1975 a Holy Year (Papal Bull: Apostolorum
Limina, May 23,1974).
On Dec. 8, 1974, the Pope issued his Apostolic Exhor
tation, Reconciliation Within The Church (Paterna Cum
Benevolentia).
In the document, the Holy Father explained that it
was the duty of each and every member of the faithful to
make peace. First of all, within oneself. The Pope quoted
St. Ambrose who taught, “First make peace with
yourself, so that when you have become peaceful you may
bring peace to others.”

Two resources for reconciliation are youth and
women the Pope pointed out.
“The education of young people to a new universal
mentality of human oneness — a mentality which is not
skeptical, not vile, not inept, not oblivious of justice, but
generous, and loving — can signpost the road of peace,
stability, and the new history of mankind . . .
“Women can bring a specific contribution of great
value, thanks to the qualities God has given them.
“These qualities — of intuition, creativity, sen
sibility, a sense of piety and compassion, a profound
capacity for understanding and love — enable women to
be in a very particular way the creators of reconciliation
in families and in society . . .

FORGIVE US AS WE FORGIVE THOSE

HARMONY FOR UNITY

“It is vitally necessary that everyone in the Church —
bishops, priests, religious, and lay people — should take
an active share in a common effort for full reconciliation,
so that there may be re-established peace, love, and un
ity.
“ Whoever therefore feels that he is in any way im
plicated in this state of division, let him listen to his own
voice insisting, ‘go and be reconciled with your brother
first’ (Mt. 5:24).

Furthermore, harmony, and consistency of doctrine
and worship are essential to the Church’s credibility:
“ May they be so completely one that the world will
realize that it was you who sent me.” Jn 17:23)

“Let all commit themselves to creating a climate in
which reconciliation can become effective. Let our con
duct be marked by good will and mercy, forgiving one
another as CJod in Christ has forgiven us.”

And, Paul reminded, if one does not make peace with
others, his worship of God in ineffective.
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Pope Paul lauded
Mother Elizabeth Seton,
canonized Sept. 14, 1975,
for her life, first as a
wife and a mother and
secondly
as
t he
foundress of the Sisters
of Charity. In these pic
tures she is depicted in
her Religious garb and
as the young Mrs. Seton
embracing one of her
children.

Members of the Vatican Commission for
Women meet in Vatican City during its initial fourday session. Pope Paul established the commission
The Church is directly interested in questions con
cerning the presence and role of woman in contemporary
society,' at all levels. We have set up a special Commis
sion for the study of woman’s problems for that very
.reason . . .
Today we’ are faced with some far-reaching
phenomena: especially the equality of woman and her in
creasing emancipation with regard to man; a new con
ception and interpretation of her roles as wife, mother,
daughter, sister; her growing access to professional work
on a wider and wider plane of specialization; her marked
tendency to prefer work outside the home not without
detriment to conjugal relations and to the education of the
children (emancipated too soon from the authority of the
parents, the mother particularly).
It is clear that not everything is to be considered
negative in this new state of affairs.
On thecontrary, it may perhaps be easier, in this con
text, for the woman of today and tomorrow to give full ex
pression to all her energies. Even the erroneous ex
periences of these years may be useful if the wholesome
principles of universal conscience are recognized in
society to arrive at a new equilibrium in domestic and
social life . . .
Speaking about equal rights does not solve the
problem. The problem goes much deeper. The aim must
be a complementarity in which men and women con

to look into the hopes and aspirations of women in
the world at large and in thé church.
tribute their own resources and energies to building up a
world that will not be levelled down to uniformity . . .
In the family, as educators, and in all sectors of
society, Christian women have an irreplaceable contribu
tion to make to the peace of the world and to the building
of a more just and fraternal society. Without this specific
contribution — we are convinced and the experience of
the people is there to confirm our conviction —progress
will not be fully human . . .
These simple references to the development of
woman’s position in renewed society could be summed up
schematically as follows:
We certainly hope
• That woman will be recognized as haying full civil
rights, like man, where this is not already the case;
• That the exercise of professional, social and
political functions will be made really possible for woman
as for man, according to her personal capacities;
• That the prerogatives of woman in married, fami
ly, educational and social life will not be ignored. On the
contrary, that they Will be honored and protected;
• That the dignity of her person and of her status as a
single woman, wife or widow will be upheld and defended
and that woman will be given the assistance she needs,
especially when her husband . .. is unable to carry out his
function in the family . . .

Pope Paul Speaks
On Art • Charismatics • Human Rights
Conscience • Drug Abuse • Journaiists
Communications • Cathoiic Education
The Pope’s teachings over the fifteen years of his
reign were incredibly voluminous. A sampling of his com
ments follow.
ON AItT: Art must be a ladder leading upward. It has
value to the extent that it guides us to the supreme good of
pur lives: to God . .
We are convinced that works of art, including modern
art, give meaning to man's short-lived, and otherwise ab
surd, bustling about in the time and space of this finite
world. Oh, how much we would like to convey to all ar
tists who give material expression to the intuitions of
their spirit, a word of sincere respect and deep sympathy.
They are, perhaps without knowing it, on the way that
leads to God.
ON ( ATIIOUC KDDCATION: With its millions of
pupils, Catholic education today is rendering services of
such an exceptional character as to make it obvious to all,
and e.specially to Christians, that its disappearance would
be an immense loss. . .
In these days when scientific humanism threatens to
create a spiritual void, the aim of Catholic education
must be kept in view with unfailing vigilance. . .
Reference to Jesus Christ teaches one to discern the
values which make a man and the counter-values which
degrade him.
May we not say that the trouble with young people at
present, in the daily chaos of opinions, is that they do not
know, or no longer recognize, the supreme values?
All their striving for authenticity, for freedom,
justice, love and happiness needs to be rooted in the
higher and permanent values, in the absolute which is
God. Here, in truth, we are at the heart of the
"educational plan" of all Catholic teaching worthy of the
ON COMMUNICATIONS; There must be an absolute
conviction among Christians of the urgent need and duty
to utilize to the full the rich promise of the media in order
to communicate truth and love to mankind. . .
We ask the media to generously collaborate in aban
doning expressions and attitudes which lean to violence,
eroticism, vulgarity and egoism and are dictated by par
ticular vested interests. They must offer information
which is carefully checked and truthful, and programs
and shows th a t a re cu ltu rally and sp iritu a lly
wholesome. . .
Christians, and particularly young people, must bear
in mind that to use the communications media wisely Is a
matter of personal responsibility. From the choice they
make, the holiness of their lives will depend, as also the
integrity of their faith and the riches of their culture And
their contribution to the general development of society is
also at stake here.
ON CH.AKISM ATICS: The Church and the world need »
more than ever that the miracle of Pentecost should be
continued in history . . . The Holy Spirit inspired St. Paul
with certain precise directives which we will merely
recall to you. Fidelity to them will be for you the best pos
sible guarantee for the future. . .
Be faithful to the authentic doctrine of the faith.
Anything contradicting it cannot come from the Holy
^ irit. . That is why you feel the need of a more and
triore thorough doctrinal formation: biblical, spiritual, and
theological. Only such a formation, the authenticity of
which must be guaranteed by the Hierarchy, will

preserve you from deviations, always possible, and will
give you the certainty and the joy of having served the
cause of the Gospel “ without beating the air.”
The next principle is that all spiritual gifts be
received gratefully. . . The next principle is the most im
portant one in St. Paul's mind. It has inspired one of the
finest pages, without doubt, in all literature. . . However
desirable spiritual gifts may be — and they are —only the
love of charity, agape, makes the f>erfect Christian.”
ON CONSCIK.NCK; Without norms and laws, con
science leads to a moral life that is submissive to exterior
circumstances and situations with all the consequences of
relativism and servility which result. And, finally, it
leads to the compromising of . . . character, making men
merely a mass of reeds .shaken in the wind
ON DRUG AIU SK: Leaving aside the temptation of
pleasure and the curiosity of the experience of drugs
it seems that the real causes are to be sought in the dis
content and distrust the young have in regard to the adult
generation. A generation whom youth accuse of indulging
in things that adults forbid to them, of highlighting false
values, of Inconsistency of life, exclusive concern with
gain, tolerance and insensitivity with regard to their own
injustice to others
Under these conditions of disgust, unable to change
the system by themselves, they have chosen escapism
and complete irresponsibility
They have looked for groups in which they could
recognize themselves and to which they could belong It is
here that they may easily meet with dnigs, turned into a
symbol of rejection, used as a factor of compiensation and
as an instrument of comradeship. A good dose of curiosity
and exhibitionism accelerates this phenomenon.
Perhaps people have been too much concerned with
providing for their children’s prosperity and the pos
sibility of studying, and too little concerned about train
ing them gradually to the responsibility of life, and mak
ing them enthusiastic about ideals and active Interests
from their earliest Infancy.
Perhaps, too, parents have not succeeded In making it
possible for their children to ask questions with frank and
serene freedom. Sometimes they refuse to broach moral
subjects.
The outcome has been a situation of mutual mistrust,
which has led to the emotional detachment of the young
from their parents, inducing them to look, often without
any control, for a group outside the family, where, feeling
themselves at their ease, they have no possibility of es
caping its negative influences. . .
Drug users are becoming poorer and poorer in ideals
and energies. Their attitude is limited to a hostile and idle
criticism of a society that ought itself know that it is sick.
Drug users are unable to propose alternatives and
remedies. Theirs is, therefore, a dissent from which the
community certainly cannot expect anything construc
tive.
None of these drug addicts, in fact, seem to have been
able to emerge from their hallucinating experiences
strengthened in their ideals, enriched with programs, for
example, against poverty and hunger. None of them has
gone to the Third World to dedicate himself completely in
helping those needy peoples. No young drug addicts have
ever been found alongside spastics, congenital defectives,
old fieople, attentively giving assistance and comfort.

O.N THE HOLY SPIRIT,: “The Spirit blows Where it
wills,” Jesus says in his famous talk with Nicodemus. We
cannot, therefore, draw up exclusive doctrinal and prac
tical norms about the interventions of the Spirit in the
lives of men. He can manifest Himself in the most free
and unlikely forms. . . But there is one rule for anyone
who wishes to pick up the supernatural waves of the Holy
Spirit: it is inner life. . . Inner silence is necessary to
listen to the Word of God, to experience his presence, to
hear God’s call.
ON H l’MA.N RIGHTS: For those who believe in God,
all human beings — even the least privileged — are sons
of the universal Father who created them in his image.
The fatherhood of God means brotherhood among men.
This IS 5n axiom of the highest human wisdom: the
promotion of man's dignity.
It is
inconceivable for those who accept the
Gospel message — even taking into account physical, in
tellectual or moral differences — to deny fundamental
human equality in the name of the alleged superiority of a
race or ethnic group
For those who believe in God, human life is a gift that
comes from Him, a sacred trust which must be preserved
in Its integrity
From the omen of conception . . . to the
appointment with our "sister Death. . .” every human be
ing — even the weakest and most under-privileged,
deprived or left aside — possess an element of nobility
which IS the image of God and resemblance to Him.
O.N JOUR.NALISTS: Your profession entails certain
demands
The first is that you submit to reality. To be
sure, not all facts are necessarily “events,” objects of in
formation. But that does not mean that their selection —
and even more, their interpretation — is left entirely to
your own liberty. Readers expect you to provide them
with a documentation which is honest, precise and as
complete as possible, and which will allow them to form a
responsible judgment. . .
You must resist the temptation to engage in sen
sationalism at any price. For sensationalism leads the
press to outdo actual events, to oversimplify or distort
reality, and even to dwell upon its least noble aspects.
Such a press dishonors itself. . .
The world expects us to provide some answers to its
searching, its restlessness, its expectations. We make an
effort to do this in the day-to-day activities of our
ministry. Nevertheless, we lament the fact that too often
only one aspect of our words is highlighted. . .
We would like to remark about the many pontifical,
legislative and pastoral acts that have marked these past
years. Do you realize how much time went into their
preparation? how much collaboration with our brothers in
the episcofiate was called for? If their preparation
demanded exacting theological study on the part of us
pastors, then their presentation to the public, which takes
place in part through your mediation, also calls for
serious reflection in this area by you journalists. . .
O.N LEISURE: May the time devoted to leisure . . .
not be an occasion for dissipation and unhealthy diver
sions, but rather a moment of healthy physical and moral
relaxation. . May leisure not by synonymous with base
and burdensome idleness, with disordered pleasure that
would check the advance of the spirit.
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Pope Paul Speaks
On Marriage • Theology * Wealth and Resources
Violence • Work Youth • Sports
ON MARRIAGE: Marriage . . . is a communion
founded on love and made stable and definitive by an
irrevocable covenant and commitment. True love is,
therefore, the most important element in this commu
nion. True love is gift, renunciation, service, going
beyond the self.
This communion, once sealed, must no longer be at
the mercy of the whims of a human will, which is subjec
tive, changing and unstable. It must go beyond the alter
nate phases of passion, the arbitrary decision of the
spouses. Marriage cannot be left to the vicissitudes of
feeling.
The interpersonal relationship of husband and wife
becomes a sacrament. This is what constitutes the splen
dor of Christian marriage. This is what gives the as
surance that the demands of married love can be as
sumed without fear, by the spouses, weak and sinful be
ings though they remain . . .
The cross is certainly not absent from this commu
nion, as it is not absent from any manifestation of love. It
would be vain and dangerous, therefore, to desire a
marriage that did not bear the sign of the cross, either
through physical suffering, or through moral or spiritual
sorrows. Christian marriage must give witness that the
grace, strength and faithfulness of God gives the strength
to carry the cross.
ON SPORTS: The Church looks upon sports as train
ing and exercise for the body and for the spirit; an exer
cise in physical education and an exercise in moral educa
tion . . .
We have repeatedly reminded both leaders and
athletes of the duty of seeking in physical exercise not
only the development of the body’s strength, appearance
and agility, but also the harmonious growth of the
energies of the spirit, necessary to direct the instincts
and passions.

would be ill-advised indeed, possibly giving rise to a sort
of heresy or paving the way for heresy.

the worker. But always work will be for the worker. Work
will be in the service of man, of every man and of all of
m an.. .
At all costs man must be prevented from becoming
only the mechanized caterer to a blind machine which
devours the best of himself, or of a State tempted to sub
ject all energies to its service alone . . .

Sports open up the spirit of the young to relations of
cordial friendship and mutual respect, guilding them . . .
to shun temptations to bullying and violence . . .

ON VIOLENCE: There are certainly situations
whose injustice cries to heaven. But when people
destitute of necessities live under controls which deprive
them of all opportunity to advance culturally and share in
social and political life, recourse to violence as a means
to right these wrongs to human dignity, is a grave tempta
tion . . . It is imperative, therefore, that all countries in
the world recognize the real cause of problems and dis
cord in other to remedy them before they degenerate into
violence.

Is there not in athletic effort an effective antidote to
the idleness, the laxity, the life of comfort which usually
constitute the most suitable ground for all kinds of vices?
Are not sports competitions, rightly understood and
carried out, a training . . . which results in the virtues of
loyalty, fair play and mutual respect?

ON WEALTH AND RESOURCES: The goods and
fruits of this world were created for all. No one has a
right to reserve them for himself, neither individuals nor
communities. All have the great responsibility of placing
them at the service of everyone . . .

Youth can find in sports, loyalty, self-control,
courage, constant dedication, brotherly collaboration; in
a word, those values which constitute the indispensable
foundation of the spiritual values which Christianity
exalts and strengthens.

!

Pope Paul, who was always concerned over social issues, greets Roman garbage collectors.

0N THEOLOGY: Theology (and theologians) can
never conceive of itself (and themselves) as an indepen
dent special interest group in the structure of the Church
or as an alternative to the teaching authority of the
Church. . .
To be sure, the magisterium could preserve and teach
the faith without the help of theology. But it would ex
perience great difficulty in acquiring that full measure of
knowledge which it needs to perform its task thoroughly.
For it considers itself to be endowed with the helping
hand of the Holy Spirit, but not with the charism of
revelation or inspiration.
If we consider theology’s relationship with the
magisterium, we find that it performs another function.
It steps in to help the magisterium, so that the Christian
people might be properly instructed on faith and morals
through the teachings of the magisterium.
On the other hand, if you depart from the
magisterium in your search for truth and try to blaze your
own personal trail, you will be in danger of becoming
teachers without disciples, cut off from everyone else; of
expending effort in vain, without bringing any benefits to
the faithful; or even of moving off the right road, deciding
to make your own judgment the norm of truth instead of
respecting the ‘mind of the Church.’ Such a decision

It is not only a question of reducing the appalling and
growing disproportion which places 15% of mankind in
possession of 85% of the world’s entire income. Neither is
it only a question of getting technical and economic
machinery in motion.
It is a question of furthering the complete and har
monious development of the human person, to enable
each individual to live a life in keeping with his dignity as
being created to the image and likeness of God.
The purpose of material wealth is to enable men to
have food, clothing, lodging and education, to help one
another and, by developing a sense of solidarity, to build
authentically fraternal communities which experience a
real joy in living.
ON WORK: The modern concept of work must be: in
labor, it is man who comes first. Whether he be an artist
or an artisan, contractor, peasant or worker, manual or
intellectual, it is man who works. It is for man that he
works.
An end must be put to the priority of labor over the
laborer, to the supremacy of technical and economic
necessities over human needs. Never again will work be
superior to the worker, never again will work be against

Like each man, so too each people must be able by its
work to develop itself, to grow in humanity, to pass from
less humane conditions to more humane ones.
ON YOUTH: We have confidence in youth. Young
people are sometimes seeking new ways of personal com
mitment, and we would like to repeat to them the Gospel
challenge: “ Why do you stand here all day idle?’’
Their thirst for the absolute cannot be satisfied by
substitute ideologies or erroneous practical experiences.
No, young people have within themselves the capacity, in
genuity, inventiveness, imagination, strength, and spirit
of dedication and sacrifice to be able to make their con
tribution to the salvation of their brethren: ‘^Go you also
into the vineyard” . . .
Having been deprived of protective traditions, bitter
ly deceived by the vanity and spiritual vacuum of false
novelties, atheistic ideologies and certain deleterious
forms of mysticism, will not this generation come to dis
cover or rediscover the sure and unalterable newness of
the divine mystery revealed in Jesus Christ? , . .
Youth — we have stressed — loves truth and
sincerity, and detests hyprocrisy and lies . . . The young
are ready for sacrifice whenever, having measured the
greatness of a cause, thej? believe that it is worth giving
themselves for it. . .
You young people, tell other young people that all es
capism — into empty dreams, despair, an easy life, drugs
or violence — is barren, and that being able to give onself
alone constructs something . . .
Be really young Catholics. That is, be faithful to your
identity. By giving today a consistent and courageous
testimony of your faith in Christ and your faithfulness to
the Church, you will proclaim and prepare a more just
and more serene world for the future . . .
You are the promise of tomorrow; you represent the
hope of the Church and of society.

Pope Continues Dialogue
Caretta King • Walter Mondale • John F. Kennedy • Willy Brandt
Gerald Ford • U Thant • Juan Carlos • Josip Tito • Hamani Dior!
Luis Alvarez • Haile Selassie • Pierre Trudeau • Anwar Sadat
everything that serves the cause of justice, cultural bet
terment, true progress, the common good, and peace in
the world; giving particular care to support for the poor,
for the underprivileged sectors which need more help
because they possess less or lack everything.

Pope Paul indicated in his opening address to the se
cond session of Vatican II that his dialogue with the world
at large certainly would include leaders and rulers of na
tions. "You who guide the destinies of nations are in a
position to supply the good things your people need: food,
culture order, the dignity that belongs to free citizens liv
ing together in peace. But to do so you must fully under
stand man’s nature. And only Christian wisdom can
teach you this.
"Your concerted efforts, founded on justice and love,
can win for mankind the greatest of all blessings, that
peace for which the world is thirsting, and which the
Church protects and promotes with all her strength.”
The following selections reflect partially the scope of
Pope Paul's conversations with some of the hundreds of
world leaders with whom he met.

TO HAILE SELASSIE, Emperor of Ethiopia: Your
Majesty’s solicitude goes far beyond the frontiers of your
country. It is joined to our own on a m atter that interests
all mankind today in a dramatic way: the great cause of
peace among nations and the speedy advance of develop
ment in countries of the Third World.
Since the opportunity presents itself, may we be per
mitted to render homage here publicly to the contribution
made by Your Majesty time and again to this two-fold
cause. Your Majesty has demonstrated your sensitivity to
the role of moral and spiritual values in a world where
BRUTE FORCE sometimes threatens to destroy
everything.

TO COHKTTA KING, wife of Dr. Martin Luther
King: We thank you, Mrs. King, for this kind visit which
gives us the opportunity of expressing once more our ad
miration for your husband and for his untiring and selfsacrificing struggle in favor of the rights of m an.
The recognition and establishment everywhere of
these rights constitute a principal road to peace. We ex
tend to you our heartfelt sympathy on your tragic loss and
pray that it should inspire a new common resolution of
pardon, of peace and reconcili£ltio.n, in the equality of free
and Just rights.
TO WILLY BRANDT, Chancellor of the German
Federal Republic: Work for peace also demands under
standing by all of the social needs of the present time and
readiness to make.sacrifices for the sake of developing
peoples, 'llie German People have done great things, especully since the war, in giving generous help for the
sake of development, not least by means of Church
organizations. . .
In spite of all technological progress, large sectors of
indigenous populations of many parts of the world are
treated badly and are being exploited.
TO U THANT, Secretary General of the UN: Ours is a
great and twofold hope at this moment of human history.
We hope first of all that the governments of the more
developed peoples, or of those In a condition of relative
prosperity, will continue to contribute, or will generously
decide to contribute ever more effectively to the cause of
the developing countries. For today people are growing
tired of words and more and more are looking for actions.
And our hope rests also In ardent and generous,
enthusiastic and unselfish youth. May it make its own the
beautiful ideal of the United Nations: "one with the other,
not one above the other; never one against the other, but
always one for the other. ’’
TO HAMANI DIORI, President of the Republic of
Niger: Progress in techniques and even in culture is vain
and doomed to failure if it is not combined with the ad
ditional awareness of man’s divine vocation.
Social organization is indispensable. But it will only
give valid and lasting results in a climake of cooperation.
All the vital forces of the country must participate. There
must be interdependent relationships with close
neighbors, with the friends of Africa, Europe and the rest
of the world. This will assure your jqst place In the com
ity of nations.
Finally, happiness requires that each person and each
social entity be respected, and that persons overcome
narrow individualism or deadly rivalries which can tempt
them.
TO PIERRE ELLIOTT TRUDEAU, Prime Minister
of Canada: The Church, in virtue of its mission, is
favorable, as you know, to all that brings men together in
frulUul collaboraUon. Thus it cannot but desire to see

develop, at the heart of each nation, a sincere and un
animous will for the service of the common good And it
makes a place in its liturgical prayer to implore the bless
ing of heaven upon those responsible for this common
good.
r o JOHN F. KENNEDY, President of the USA:
These past few years have seen impressive developments
in the exploration of space, to which the United States has
made notable contributions. May these undertakings take
on a meaning of homage rendered to God, Creator and
Supreme Lawmaker. Because they augur so much for the
benefit of mankind, may they be indicative of true and
peaceful progress which would bring men together in a
closer relationship of universal brotherhood.

TO JUAN CARLOS I AND SOFIA, Sovereigns of
Spain: We also wish to express to you our pleasure at the
recent and promising improvements accomplished.in the
field of church-state relations in Spain. . .
We assure you that the Church does not seek
privileges, but simply sufficient freedomln which she can
carry out her evangelizing mission and offer society the
service of her collaboration for the common good . . .
TO JOSIP BRO/ TITO, President of the Federative
Socialist Republic of Yugoslavia: We respect everyone.
We owe everyone a service of charity and of the world. A
service which we do not consider ours, but that of Him
from Whom our mandate is derived and Whom we repre
sent on earth . . .
We, rightly concerned for the good and the legitimate
interests of the Church, are just as deeply convinced that
sincere harmony between the church and the state, based,
on the solid foundation of respect of each other’s in
dependence and rights, is, it is true, beneficial to the
Church, but at the same time, and no less, also to civil
society.
This is not just because religious peace is in itself a
precious contribution to the serenity of national life. But
also because the contribution of the spiritual and moral
values of religion is better able to form good citizens, and
young people in particular.
TO LUIS ECHEVERRIA .ALVAREZ, President of
Mexico:The Church will not fail to collaborate eagerly in

TO GERALD FORD, President of the USA: We do
not shut our eyes to the reality of relationships of power
that almost inevitably arise between nations and their
blocs, and which continually pose problems of balance
and imbalance
But we must raise our voice to remind people that it
IS not upon power that a peaceful and humane inter
national order can be based. It must be based upon
justice, upon respect and understanding of the rights and
needs of others, and upon a spirit of generous cooperation
of the strongest with the weakest, for their mutual advan
tage
TO MOIIA.MED ANWAR EL SADAT, President of
the Arab Republic of Egypt: Your Excellency knows that
profound solicitude that is ours for the problem of peace
in the Middle Blast. With deep concern for this generation •
and for generations yet to come, we extend our sincere
encouragement to continue to seek the peaceful and just
solution to the Arab-Israeli crisis . . .
As you well know, we have followed with prayer, with
good wishes and with active concern the initiative that
Your Excellency has promoted for peace . . .
We are aware of the difficulty of attaining such a
solution, which must necessarily comprise different
elements:
A prospect of justice and security must be recon
stituted for all the peoples of the Middle East (and we are
thinking here also of Lebanon, which has already paid
such a high price by reason of the unresolved situation);
The legitimate aspirations of the Palestinian people
must be satisfied;
There must be endured for Jerusalem such juridical
and factual conditions that the city should not continue to
be a motive of strife between the parties, but that it
become — in accordance with its vocation — a religious
center of peace, where the local communities of the thrfee
great monotheistic religions can live together in peaceful
equality of rights, and where Jews, Christians and
Moslems of the region and of the entire world can meet
and engage in fraternal dialogue . . .
We also express at this time our great desire that the
Moslem-Christian dialogue should continue and make
progress, among your prople, in that fraternal spirit
which ought to characterize all those who adore the one
God — just and merciful.
TO WALTER F. MONDALE, Vice-President of the
USA: You have been celebrating the Bicentennial of yimr
nationhood. At every turn this event spoke to you of those
moral values on which America was founded. It is our fer
vent hope that this great spiritual heritage will be
protected and reinforced for the peace and integral
development of your own country and all humanity.
We are pleased once again to send our good wishes to
President Carter. And we pray that the inalienable right
of “life, liberty and the pursuit of happiness” will belong
forever to America, as “one nation under God.”
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Paul prays at St. Patrick’s Cathedral in New York City
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By Peter Wigginton
It may be decades before the Impact of Pope
Paul Vi’s life upon the world can fully be ap
preciated. NeverUieless, even now it is evident that
few leaders ever achieved such respect, manifested
such courage, and singularly exerted such influence
as Paul VI.
AN ADMIRED LEADER
As far as Cardinal Joseph Hoffner of Cologne,
West Germany, was concerned, only ‘‘those who
judge superficially could define this pontificate as a
failure.”
In the words of Cardinal Richard Cushing, Paul
VI had “the determined character of Pius XI, the
superior intelligence of Pius XII, the warm heart of
John XXIII.”
The Protestant pastor, G. Richard Moland,
wrote of the unprecedented moment in Geneva in
1969 when Paul visited the World Council of
Churches. Flanked by a Protestant minister, an In
dian pastor, and an Orthodox bishop, this frail,
white-clad, “ Pilgrim Pope” prayed and sang with
the whole assembly.
Pastor Moland’s praises included the observa
tion that when Paul VI entered, "The silence in the
hall arose from respect and emotion at this meeting
which had been awaited for centuries.”
Cardinal Franz Koenig of Vienna ^ said he
thought "John XXIII might perhaps have hesitated
to act with such courage” as did Paul on this

momentous occasion.
Commenting on the same 12-hour visit to
Geneva, the German newspaper
Frankfurter
Allgemeine Zeitung e x c la im ^ :‘‘This Pope—in
spite of certain things that are said about him—has
actually opened more doors than his predecessor.”
CO N TE N DE D WITH D IS S E N S IO N
The number of ‘‘certain things” said about the
self-described "Apostle of Peace” have been legion.
Especially from his own flock—conservative and
liberal alike—has this 262nd Pope had to overcome
vehement accusations and intrafaith dissension.
Integralists accused him of wanting to destroy
the most venerable past; progressivists charged
him as being ultra-conservative. For some, he was
too open; for others, too closed. On the one hand,
there were critics who insisted his reforms moved
too rapidly; on the other, there were censurers who
bemoaned his programs came too slowly.
THE C H U R C H AND THE WORLD
Pope Paul’s detractors never seemed more
gleeful than when the spirit of “ contestation”
roamed within the Church, or when defections of
priests and Religious, multiplied.
Yet, what most forgot was that while the bark
of Paul was reeling, the turbulence throughout the
surrounding world was greater.
While some were challenging the Magisterium
of the Pope, some were assassinating or attempting
to assassinate such secular leaders as President

John Kennedy, Dr. Martin Luther King, Sen. Robert
Kennedy, Saudi Arabian King Faisal, Gov. George
Wallace, President Gerald Ford, and others.
No less newsworthy than the Church’s affairs
were such civil troubles as wars in Vietnam,
Lebanon, Pakistan, and Ireland, the Mylai
atrocities, the U.S.S. Pueblo seizure, the Arab
guerrilla attack at the Olympics in Munich, civil
rights demonstrations and murders, Attica State
Prison rebellion, union leader abductions and slay
ings, Wounded Knee, Watergate, impeachment
proceedings and the resignation of a U.S. President,
cadet cheating at West Point, disclosures of bribery
among large U.S. corporations, illegal CIA opera
tions, and much more.
A N EE DE D LEADER
According to Cardinal Valerian Gracias of
Bombay, India; “Those who earlier labeled him a
Hamlet, unable to make up his mind, became dis
concerted by the vast number of firm decisions he
made—when the truth was clear and the occasion
prudent.”
“ Paul,” continued the prelate, “ inherited the
effects of John’s throwing open the windows of the
Church. Through them came the breath of the Holy
Spirit and movements of human wisdom and noble
ideals. There also came gusts of folly and selfcentered ambition.
“ It was a mighty task to direct the fresh air
toward the work of rejuvenation instead of destruc
tion. A lesser man could well have opted for safety
(Continued on Page 3b|
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and slammed the windows shut. Not so Pope Paul.”
In fact, as is often the case in crucial moments
of history, this exceptional person stepped forward
to reconcile the past with the innovations necessary
for the future.
Paul would come to be recognized not as a Pope
wanted by this generation, but as one needed by this
age.
am o ng the g reat

With unswerving force. Pope Paul VI fulfilled
his mission to teach all nations to observe what
Jesus Christ had Himself commanded.
Because of this, because of all the doors he has
flung open, because of his learning, holiness,
leadership and diplomacy, and because of the
numerous, far reaching, dynamic reforms he set in
motion—affecting not only the Roman Catholic
Church—historians one day surely will affix “The
Great” to the titles of this humble, soft-spoken
“ Servant of the Servants of God.”
END OF VATICAN II
The function of Pope represents universal
Fatherhood. And as with other fathers—human and
spiritual alike—Paul will come to be judged by what
he said, by what he did, and by the conduct of the
spiritual children his love of God produced.
A principal point to remember in assessing the
performance of Paul is that the life of Vatican II
ended with the death of John XXIII.
The principle was restated by Vatican II itself:
The supreme authority with which this college
(of bishops) is empowered over the whole Church is
exercised in a solemn way through an ecumenical
council.
A council is never ecumenical unless it is con
firmed or at least accepted as such by the successor
of Peter.
It is the prerogative of the Roman Pontiff to
convoke these councils, to preside over them, and to
confirm them. (Dogmatic Constitution On The
Church, No. 20.)
Thus, if a Pope dies, a council is suspended until
reconvened—if ever—by another Pope.
To suggest the urgency of the times or that John
XXIII had started the Council and, therefore, Paul
VI was obliged to reconvene the assembly is
irrelevant.
Vatican I (the first council in over 300 years
prior to its opening and the 20th in a history beginn
ing with the Council of Jerusalem in 51 A.D. at
which the Apostles decided converts to the Chris
tian faith were not obliged to observe all the
prescriptions of Old Testament law) had, too, been
abruptly ended, shortly before the bombardment
and invasion of Vatican City by King Victor
Emanuel II (September 20,1870).
Despite the fact that the major part of its work
was left incomplete, it never was reconvened.
Session one of Vatican II (Oct. 11 - Dec. 8,1962)
likewise was incomplete. It produced its opening
“Message to Humanity,” and a great deal of discus
sion. The Council automatically was suspended
June 3,1963, with the death of Pope John XXIII.

P A U L ’S PONTIFICATE
The fact bears reemphasizing: Had it not been
for Paul, history would have recorded the output of
Vatican II as consisting of one short letter and talk.
Because of Paul, however, the next three ses
sions (Sept. 29 - Dec. 4,1963; Sept. 14 - Nov. 21,1964;
Sept. 14 - Dec. 8, 1965) produced two dogmatic con
stitutions, two pastoral constitutions, nine decrees,
and three declarations — 16 documents undamming a
wave of renewal and reform affecting the life of
every Catholic and the world at large.
But that was not all. In addition to reconvening
the Council as he pledged. Pope Paul VI devoted his
pontificate to teaching and explaining and putting
into practice—faithfully and decisively—the
decrees of Vatican II.
The Holy Father, moreover, independently
broke obsolete precedents, initiated new policies,
and inaugurated programs which, together with
Council decrees, were designed to update, reunite,
and develop a true understanding of the Church —
“of which the Roman Church is head.”

His greatness as a leader stemmed from his
recognition of the truth, and his courage and in
tegrity to completely respond to it.

PROGRAM N O T UNDERSTOOD
Regrettably, Pope Paul’s program was not fully
appreciated.
The point can be simply explained best in terms
of an Indian fable that tells of the disagreement
among several blind men who each attempted to un
derstand what is an elephant.
Touching the side, the first man insisted an
elephant was a wall.
Another felt the trunk and said the object was a
snake.
After handling the tail, the third knew the
creature was a rope.
And so continued the story.
Similarly with Pope Paul’s pontificate, many
were not aware of the total Church-wide picture.
With a perspective limited to their own immediate
concerns, confusion, criticism and misunder
standing developed.
Several factors contributed to that.
AN UNFAVORABLE PRESS
Among them, as Paul was several times to
point out, was the failure of the communications
media to report fully Church pronouncements and
happenings. He especially singled out the secular
and Catholic press.
On several occasions the Holy Father com-

d ir e c t io n o f

Greg Wilhelmi

plained of its inaccuracies, mistatements, and in
complete reports.
“There are, for example, periodicals and new
spapers which seem to have no other function than
to report unpleasant news relating to ecclesiastical
circles,” Paul said when speaking of charity toward
the Church.
“Not infrequently they present such items in a
one-sided manner, and possibly slightly altered and
dramatized in order to add to their interest and
sting.
“Thus they accustom their readers not to an ob
jective and calm judgment, but on the contrary, to a
negative point of view, to a systematic distrust, to a
preconceived lack of esteem for f>ersons, for institu
tions, and for activities pertaining to the Church...
“Such actions are not inspired by haste to ob
tain exact and complete information, or for a desire

to impart fraternai correction where it is needed.
Instead, they are prompted by a taste for the sen
sational, for complacency with an attitude of denun
ciation and conflict which spurs on certain types of
experts in publicity, thereby sowing unrest and in
tractability in the minds of so many otherwise good
Catholics.
“ Indeed, some priests and more than a few fer
vent young people allow themselves to be affected
in their outlook by exactly these means.”
KNOWLEDGE OF THE PRESS
It was not as if the Pope spoke from a lack of
knowledge of the media. He himself was a prolific
and gifted writer, preparing his own Wednesday
audience speeches. Angelus messages, public ad
dresses, and principal pontifical documents.
A former teacher, Jesuit Father Pérsico,
récalled: “ He was very fine, with surprising gifts as
a writer and an eloquence based on facts and ideas
and was absolutely anti-rhetorical...
“I know how well he wrote because he used to
bring me articles to read which he had written for
the school paper. La Fionda (‘‘The Sling’’).
“ He would have made his reputation as a
famous journalist had he not chosen another way of
life. Of course, he had an excellent teacher in his
father.”
Among his writing accomplishments when later
associated with the University of Rome student as
sociation, the future Pope wrote for Studium such
essays as “The Life of Christ: Outlines of Lessons
on the Precepts of Catholic Morality for Students of
Higher Schools” (123 pages); “Introduction to the
Study of Christ: Outlines of Lessons in Religion for
the Students of Higher Schools” (178 pages); ‘"rhe
Conscience of a University Student: Notes for
Students,” (110 pages).
For the commercial newspaper La Scuola, he
had translated Jacques M aritain’s “ Three
Reformers: Luther, Descartes, Rousseau,” a work
by Father Leonce de Grandmaison entitled “ Per
sonal Religion,” and others.
Gl ORGIO MONTINI
As suggested by Father Pérsico, the abilities of
the Pope’s journalist father undoubtedly provided
Paul with insights into the power of professional
communications.
Giorgio Montini (1860-1943), although graduated
from law school at the University of Padua (1881),
decided on a journalistic career. To this profession,
he would dedicate the next 30 years of his life.
Giorgio was hired is editor of “II Cittadino” in
1881 amid the violence of Socialist and Masonic
anti-clericalism and anti-Catholicism that had
developed as a result of the conflict waged over the
Papal States between King Victor Emmanuel and
Pope Pius IX.
After the fall of the papal states in 1870, Piux IX
issued the “ non expedit” letter which from 1870 to
1919 prohibited all Catholics from taking any p a r tvoting or holding office—in the government of their
country. Thus proscribed from political life,
Giorgio became active in the newly formed Catholic
Action.
“The process of escaping from that circle of
solitude, for a young man, consisted of joining any
community organization for which he was eligible
and of making his presence and his opinion felt,
even if the organization he joined was dominated by
anti-Catholic elements,” wrote William E. Barrett
in his book “Shepherd of Mankind” (Doubleday,
1964).
Continued Barrett: “It meant joining labor un
ions and it meant attending public meetings,
prepared to ask questions and to challenge speakers
who were reckless with facts. It meant the study of
one’s faith and the position of the Church on con
troversial subjects. It meant violence or the accep
tance of humiliation and of ridicule.”
An opponent, Marziale Ducos, years later would
write of Giorgio: “Anyone rereading his writings
today, restrained, vivid, elegant, transparently
clear, and anyone examining his polemics again, set
as they were in times when passions were heated,
would get a sense of tranquility. He seems to be
writing not from the editorial office of a combative
newspaper of the opposition, but from a cloister
cell, where passions cannot dominate.”
(Continued on Page 36)
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Pope Paul shortly after his election to the
papacy spoke of his father to an assembly of jour
nalists: “We believe that, without being swayed by
affection, we could outline the profile of a person
who considered the press a splendid and courageous
mission in the service of truth, of democracy, of
progress; in a word, of public welfare.
“ We refer simply to this fact not to give praise
to that most worthy man who was so very dear to
us, but to tell you gentlemen of the press how our
mind has an inclination to sympathy, esteem and
confidence for what you are and what you do.
“ We can almost say that our family education
makes us one of you! That it makes you colleagues
and friends!”
BEGINNING OF A NEW CAREER
Soon after the end of the First World War, Pope
Benedict XV ended the “ Non Exf^dit” of Pius IX (a
decree that kept Italian Catholics from voting in
Italian elections in protest over the actions of the
government), and with Father Luigi Sturzo, Giorgio
Montini became one of the founders of a new Italian
Popular Party that would take an active part in the
life of the country.
The elections in 1919 sent Giorgio Montini to
Parliament. “In 1919, I was elected to the House,”
Giorgio later wrote, “and there I remained, without
blame and without praise, for three Legislatures.”
His remark, however, was written in humility for
he became a vital force in the party.
In 1919, Fascism gained ground. Mussolini
became Prime Minister. And violence became an
everyday matter. On October 29, 1922, Fascist
squads demolished the offices of the newspaper “ H
Cittadino” and adopted the name for the paper they
began publishing the next day. “ When I was shown
that paper, that expression of arrogance, with the
heading of my ‘Cittadino,’ I felt an anger I had
never felt before,” wrote Giorgio.
GIORGIO'S MARRIAGE AND
CHILDREN
In August 1895, Giorgio m arried Giuditta
Alghisi who was equally as dedicated a Catholic.
Giorgio wrote to his sister. “ I esteem her more and
more every day and I think that, to make myself
worthy of her, no sacrifice is too much.”
From their marriage was born three sons;
Lodovico (1896), who became well-known in the

legal profession and a member of Parliament;
Giovanni Battista (September 26,1897) who became
Pope Paul VI; and Francesco (1900), who became a
physician and a leader in the resistance movement
during the Second World War.
GIOVANNI BATTISTA
The second son born to the Montini’s nearly cost
Giuditta her life. He was a frail child whose poor
health (diagnosed then as a pulmonary weakness)
significantly affected the course of his entire life.
Much of his education, for example, was obtained
through tutoring while confined at home. Even
while attending the seminary, Battista was granted
permission to reside at home rather than live at the
seminary.
Monsignor John Clancy in this informative book
“Apostle For Our Time” (Kenedy & Sons, 1963)
comments, “ His parents surrounded him with
every care and indulged him more than they did the
other two boys, but the greatest kindness they
showed him was the strict disciplining of his time,
the ordering of the day in such a way as to conserve
his strength. This introduced a rhythm of work with
a minimum of play which with the passing of each
year became the structure of his life. Later in the
papal Secretariat of State and in Milan he was to be
the wonder and the despair of all who sought to keep
pace with him as they wryly pondered his reputa
tion for being frail.”
Ill health had been the cause for his rejection by
the military service for which he had volunteered
during the First World War.
The advisability of Battista’s ordination to the
priesthood in view of his poor physical condition
was questioned by a member of the seminary
faculty.
ORDAINED FOR HEA VEN
To this Bishop Gaggia replied, “ \e ry well,
then, we shall ordain .Montini for paradise. (Wear
ing an alb fashioned by his mother from her own
wedding gown, Giovanni Battista Montini said his
first Mass on May 29, 192UI.
And according to a former housekeep>er for the
Montini family, “ He wa.s not a saint, I can tell you
that. He was as mischievous as any boy his age.”
One of his school teachers Ezechiele Malizia, in
the community of Brescia where Battista was born

In 1956 Pope Paul VI narrowly escaped an assassin’s bomb in Milan. Here an office
in his official residence is shown in shambles after an unknown terrorist threw a home
made bomb through a ground floor window. The attempt on the then Archbishop Mon
tini’s life brought a message from Pope Pius XII which condemned the act as an out
rage but invoked Divine mercy on the perpetrators. No one was injured in the blast.

and raised recalls having to spank him occasionally.
Barrett in his book observed, “ Giorgio Montini,
a tenacious fighter for causes, was courageous and
unswerving, a man of stern qualities, who reserved
the soft side of his nature for his wife.
“ He was never brutal to his sons but he
chastised them with strokes of a ruler or a belt end
across their outstretched palms when they broke
rules or became unruly; and he held them to strict
accountability for their conduct. On the other hand
he was a sentimental man whose voice would break
when he spoke of his family.”
ANGRY
A neighbor, Luigi Bolognini, reminiscing about
the young Battista, said, “Only once did I ever see
him really angry. One of the farmer boys had tied
an old frying pan to the tail of a cat. It was
humorous at first to see how crazy scared that cat
was when the pan banged along the ground. But the
more than pan clanked, the more terrorized the cat
became.
“It was then that Giovanni Battista, who
couldn’t have been more than seven or eight at the
time, stepped forward.
“ Mind you, he was a little fellow! He ordered
Luisin to catch the cat and remove the pan. Luisin
refused to do so and the two went at each other,
their fists flying. Little Montini couldn’t bear to see
that poor cat suffer. It was the only time I ever saw
him really angry.”
METH OD OF ADDRE SS
Another factor which may have affected a com
plete understanding of the Pope’s program was his
method of address. To the uninitiated or unobserving. Pope Paul’s delivery — whether written or
spoken —was sometimes perplexing.
Whereas, in reality, his remarks invariably
followed a simple, logical order; (1) greetings to his
particular audience, (2) identification of a problem
or situation, (3) a recommended solution.
For those who did not have the time or inclina
tion to study his pronouncements, such structure
coupled with classically long sentences, literary
allusions and use of an extensive vocabulary often
hampered a true understanding of the Holy Father’s
teaching
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Pastor, diplomat, administrator —
Pope Paul VI has been known for many
years as a “doer” in the work of the
Church. In this candid photograph taken
some time ago, the typewriter was part
of his day’s routine.
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Pope Paul’s efforts often were not appreciated,
furthermore, because, unlike most other members
of the Roman Church, he recognized the fact that
each individual must assume responsibility for her
or his own life. Each and every day, each and every
person must determine how well she or he had, or
would, follow the teachings of Christ.
Pope Paul had too much love for God and too
much confidence in his fellowman to treat the
Church as one would treat an infant or an adoles
cent.
He believed that by this time in its history, the
People of God had, or should have, developed a
spiritual maturity eliminating decisions dependent
upon the judgment of others.
Pope Paul did not abdicate his role as pastor
nor the truths upon which the Church is founded.
As with the quarterback who attempts to unify
his team’s efforts and who identifies the obstacles
to overcome, Paul overviewed the Church and
world-wide situation and expected others to assume
their responsibility for Christianizing the world and
saving their souls.
In reality, by expecting more of others, he
proved himself to be a greater shepherd of souls
than if he had continued the autocratic rule typical
of papal and episcopal tradition.
FAITH IN THE FAITHFUL
Paul’s leadership qualities and corresponding
faith in the abilities of others dates back to the early
days of his priesthood.
One branch of the Church, for example, that
often has proved troublesome has been the laity.
Sometimes they have been most meddlesome:
Whether it was someone such as the Duke of Nepi
who led an army to install his brother — a layman
—as Pope after the death of Pope Paul I in 767; or a
case of fighting with someone such as King Henry
IV in 1075 over the appointment of bishops (lay in
vestiture) ; or the arguing of laypersons such as St.
Catherine of Siena on one side and St. Vincent
Ferrer on the other as to whether Urban or Clement
was rightful Pope in 1378; or merely the bickering
among “pillars of the Church” within a parish.
Sometimes, on the other hand, they have been
hardly committed, hardly active, almost inef
ficient, relying upon “whatever Father says.”
Pope Paul was not to be deterred by such ex
tremes.
Following ordination to the priesthood in 1920,
Pope Paul, then known as Father Giovanni Montini
(Don Battista to his friends; “Don” being an infor
mal term of address for an Italian priest) spent
three years in graduate studies.
He next served a short, seven-month assign
ment as attache in Warsaw, Poland, for the Papal
Secretariat of State during the reign of Pope Pius
XI
But because of ill health. Father Montini was
returned to Rome and entered the service of the
Secretariat of State in which office he would re
main, in varying positions, until November 1954.
In May 1924, this 26-year-old priest, in addition
to his work in the secretariat, was appointed by
Pius XI as assistant and later head chaplain for
Catholic students at the University of Rome.
CHASED TO THE C A T A C O M B S
Shortly before Father Montini’s ordination,
Benito Mussolini (1883-1945) organized in Milan his
clubs (Fascios). Consolidating these into a political
party, Mussolini led his black shirts into Rome and
intimidated King Victor Emmanuel III into having
him form a new government.
As briefly mentioned earlier, an almost un
bridled rein of terrot; ensued, with opponents beii^
silenced, imprisoned, or exiled. The dictatorship
continued until 1943, when Mussolini was arrested
by his own Fascist Grand C!ouncil. Seized by a group
of Italian Communists, the fleeing Mussolini was
slain and his body hung up in a public square in
Milan.
Militant Catholics during this Fascist period
were suspect and were attacked relentlessly.
Among those heading the “dangerous” lists was the
Federation of Italian Clatholic University Students
—.called FUCI — chaplained by the young Father
Montini, the future Pope Paul VI.

Wherever they went, Fascists chased the FUCI
and left them no peace. Often their meeting, begun
in one city, ended in another. Sometimes the
Fascists would lie in wait behind trees, bushes, or
walls to club the passing Fucini. Many times they
had to hide in the catacombs.
APOSTOLATE IN THE SLUMS
Among the apostolic works of the Fucini was
assisting their chaplain. Father Montini, minister
to the poor living in the shacks at Porta Metronia,
an area which then lay between the Lateran
Basilica and the Church of St. Joan.
Dr. Ugo Piazza, a member of Father Montini’s
FUCI group, remembered: “ It was a disgusting
scene of embittered and rebellious misery. It was

like him, engaged in a great adventure. I recall how
surprised I was at seeing how much at home he was
with the poor.
“At first sight, he gave the impression of being
a bit distant and aloof. I would even say on the cold
side. But he definitely was not. He knew the secret
of opening up hostile hearts and bringing pity to
stony eyes, especially when his words (and his
tears! ) revealed the inner fiber of his charity.”
According to Rome journalists J.L. Gonzalez
and T.P. Perez, writing in their biography, “Paul
VI” (St. Paul Editions, 1964), “The results achieved
by work carried out with equal intensity on the
spiritual, charitable, and social levels were in
calculable.

Pope Paul visits a workingman’s section of Rome.
not merely a question of fighting hunger and illness,
but still more of battling against immorality, the
degradation of the family and the refusal of the
sacraments.”
The young Father Montini, said Dr. Piazza,
“moved in and around this depressed area, bringing
material help, comfort and religious instruction. He
was not at all perturbed if at times his first ap
pearance at the edge of these squalid shacks
provoked hostile whistles.
PERSONAL EXAMPLE
“ I can still see him preparing Christmas
packages and gifts . . .
“Dan Battista influenced us by example, and
did not have to give orders . . . He gave us the
satisfaction of doing good and of being, with him and

“The ranks of the FUCI sent forth top-notch
men who later undertook to reconstruct their
country after the collapse of Fascism.
“The English-speaking public will perhaps not
be fully aware of the significance of the names men
tioned. But the varied offices of public life they
represent show that, under Montini’s guiding hand,
the FUCI had worked well and in depth.
FUTURE LEADERS
“The university students whom he directed
became the national leaders of the ’60s and ’70s.
“ It may well be,” observed these biographers,
“that no other spiritual director of young men on
the university level has had such success in forming
so many successful and respected leaders.”
(Continued on Page 39)
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Pope Paul travels abroad took him to these
countries and cities:
1. United States - New York City
2 . South America - Bogota,Colombia

3.
4.
5.
6.

Fatima. Portugal
Africa - Uganda
Switzerland - Geneva
Istanbul, Turkey

Pope Paul lunches in Bogota, Colombia, with representatives of the working class.

7.

Jerusalem, Israel
Manila in the Philippines
Sydney, Australia
8. Bombay, India
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Included among their long list of names were:
• Aldo Moro: five tim es Italian Prime
Minister, president of Italy’s Christian Democratic
Party which Giorgio Montini had help found, and,
but for his recent assassination, probable next
President of Italy;
• Giulio Andreotti: current Premier of Italy;
• Mario Scelba; former Minister of the Interior
and later Prime Minister;
• Vittorino Veronese: former President of
UNESCO.
RISES IN THE CURIA
At the age of 28, Father Montini was titled a
monsignor.
Along with his duties in the office of the
Secretariat of State, Monsignor Montini was as
signed in 1931 the position of professor of history of
pontifical diplomacy at the Academy of Diplomacy.
So intense was his desire to perform pastoral
duties he also assumed the work of preaching and
hearing confessions on the weekends. At the Church
of St. Anne, he helped form a unit of the Saint Vin
cent de Paul Society.
In December 1937, Monsignor Montini was
elevated to the post of Undersecretary to Cardinal
Eugenio Pacelli, who had been Secretary of State
for the preceding eight years.

WHY GO TO THE MOUNTAIN?
Although lengthy, it is valuable to record the
observation in 1958 of Silvio Negro, a writer who
knew Monsignor Montini intimately: “ ... It was
surprising also, not only to find a man who joined
with the finesse of a diplomat, a simplicity and a
cordiality of expression absolutely opposed to any
kind of formalism, but also a man who was alive
and fresh, whose temperament had not suffered
from the killing pace of an office routine which
would have ruined anyone else.
“ It seemed particularly incredible, in those sur
roundings where secrecy usually reaches the
heights of thé absurd even in insignificant things, to
find such a high-ranking prelate always answering
quietly, never beating around the bush, never taking
shortcuts, not averse to a bit of humor, and who did
not mutilate and force questions, but rather ex
panded them on his own initiative, developing them
with a richness of observations and information.
“ He was a man who was alive and fresh but,
most particularly, his culture was alive and fresh,
and this was a surprise even more meaningful and
special than the first one. Nothing can be more
natural than for a high prelate to qupte to you Dante
and Saint Thomas. But it is really a surprise that lie
should also be able to quote just as easily Thomas

So efficient was Monsignor Montini that he
became known as “The Right Eye of the Pope.”
Others, playing on the meaning of “Montini” as
Italian for “little mountain” , would ask, “ Why go to
the Monte (mountain; i.e., Pius XII) when things
can be more quickly done by going to Montini?”
WAR YEARS
During the years of the Second World War,
Monsignor became the focal point of what activities
the Church, as an independent, neutral state, could
engage in. It is impossible to account for all the war
and post-war activities Monsignor Montini coor
dinated.
He set up an office to aid in the resettlement of
the hundreds of thousands of refugees displaced by
the war. Though never confirmed or denied, he sup
posedly was head of an espionage network.
Nevertheless, it has been established that with the
authority of Piux XII, he regularly visited
Castelgondolfo where some 15,000 Jews, and other
thousands of refugees were sanctuaried.
POST-WAR YEARS
Two other incidents should briefly be
mentioned with regard to the activities of Mon
signor Montini while still in the Secretariat’s office.
One concerned the Italian national elections of
1948.

Paul, the Pope of workers, meets with Italian “ hard-hatters.”
When Cardinal Pacelli was elected to become
Pope Pius XII in March 1939, Monsignor Montini
was reconfirmed as Undersecretary to the new
Secretary, Cardinal Maglione.
Cardinal Maglione died in 1944 and was not
replaced. From that date the office of Secretory of
State was shared between Monsignors Montini and
Domenico Tardini for the next 10 years, with Pius
XII actually acting as his own Secretory of State.
While Monsignor Tardini handled the formal
relationships between the Church and governments.
Monsignor Montini headed the Section of Ordinary
Affairs which coordinated relations between the
Vatican and dioceses and private individuals. In
short, the entire government of the Church went
through the hands of the efficient Montini.

Mann, Bergson and Schlegel.
“ It may very well be that the formation of the
man along these special lines came from the act
that Montini never followed the regular course of
studies, that he was ordained priest at Brescia
without having lived the common life of a seminary
for more than a few months, that in earlier years he
had not followed the regular course of education
because of jjoor health,
“ Even in his later university studies at the
Lombard Seminary in Rome he did not follow the
regular courses because the authorities in the
Secretariate of State were so anxious to avail
themselves without delay of the talents of this
slender and dark young man on whom they al
ready had their eyes.”

At the end of World War II, Communists began
making great advances throughout Europe, tighten
ing their grasp around Yugoslavia, Hungary,
Czechoslovakia, and so on. Names of prosecuted
prelates such as Mindszenty, Stepinac, and Beran
would reverberate around the world.
As an alternative to Fascism and Nazism, Italy
seemed inevitably headed toward Communism.
With the permission of Pius XII, Monsignor
Montini organized the bishops and clergy of Italy
and unquestionably was responsible for the victory
of the Christian Democrats who won 60% of the
seats in the Chamber of Deputies, compared with
35% for the People’s Democratic Party and 5% for
the Union of Socialists. In the Senate, Christian
(Continued on Page 40)
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Democrats won 67% and the People’s Democratic
Party captured the remaining 33%.
Secondly, as was his father, Monsignor Montini
was always interested in social questions. After the
war he had taken part in the founding of the Pontificai Work of Assistance for the Poor, the Associa
tion of Christian Workers and the Women’s Italian
Center.
Naturally, he was supportive of the request of
the Nunqio to France, Archbishop Roncalli (later
Pope John XXIII), to give the priest-worker
program a chance at attempting to counter attack
the success of Communists in France.
Monsignor Montini was to bear the brunt of the
criticism when the movement failed.
ELEVATED TO THE EPISCOPACY
When offered a cardlnalate in December 1952,
Monsignor Montini declined.
Yet, when on Nov. 1, 1954, Pope Pius XII an
nounced he was appointing Monsignor Montini
Archbishop of Milan, rumors abound that Don Bat
tista had lost favor with the aging Pontiff.
What specuiators overlooked, however, was the
fact that four other Popes had traveled similar
steps to the Chair of P eter:
•Leo XIII (1878-1903) had been nuncio to
Belgium for two years, recalled to be named bishop
of Perugia in 1845, named Cardinal in 1853.
• Benedict XV (1914-1922) was made under
secretary of state in 1901, named Archbishop of
Bologna in 1907, named Cardinal in 1914.
• Pius XI (1922-1939) was nuncio to Poland,
named Archbishop of Milan in 1921 and a Cardinal in
the same year.
• John XXIII (1958-1963) was nuncio to France,
named Cardinal in 1953, and Patriarch of Venice.
ARCHBISHOP OF MILAN
Monsignor Montini was ordained Bishop in St.
Peter’s Basilica Dec. 12,1954.
On Jan. 6, 1955, he m ade his soiem n
entrance into Milan. After crossing the boundary
line into the diocese — the largest in the world — he
asked his driver to stop. Stepping out of the car.
Archbishop Montini kneit down and kissed the
ground.
He returned to the car and was driven into the
diocese where for the next eight and one half years
he would perform an incredible ministry to be sur
passed only by his later pontificate.
The apostolate of Archbishop Montini may be
briefly summarized under four general headings:
SOCIAL APOSTOLA TE
He established the office of Social Pastoral
Method for the study and solution of the problems
caused by increasing immigration. He opened a
diocesan center for social assistance. He in
augurated an association to aid former prisoners.
During Lent the Archbishop visited and preached in
orphanages and homes for the aged, the poor, the
sick, prisons and reformatories. Archbishop Mon
tini revitalized the Ambrosian Social Institute so as
to establish schools of social formation for laymen.
He founded a similar school for the clergy. He in
itiated the Relazione Sociale, a bulletin which he
had published by university students.
EDUCATIONAL APOSTOLATE
He founded the Overseas College for Catholic
students from the underdeveloped countries of In
dia, Africa, South America, Syria and Indonesia
providing the opportunity of a free education. (Each
year he would invite the students to dinner on the
feast of the Epiphany.) Archbishop Montini issued
eight pastoral letters to the faithful of the
archdiocese on: Jesus Christ, The Religious Sense,
Liturgical Education, The Meaning of Easter, The
Christian Family, "Die Moral Sense, The Second
Vatican Council, and The Christian and Temporal
Welfare.
E^ch Holy Thursday he addressed a letter to his
priests. He provided additional funds for the im
provement of the diocesan daily newspaper,
L’ltalia. He founded a new magazine entitled
Diocese of Milan. He established an office for
evangelization through the use of liturgical and
catechetical publications. He expanded the review
Ambrosios. He promoted improvement of Catholic
schools at every level: “Our schools must not be
mediocre; they must strive for perfection in every

city was beseiged with some 1,300 preachers
(including the 20 “Flying F riars” brought by Car
dinal Lercaro from Bologna to ride their motorcy
cles to any needed point and preach; 2 cardinals; 24
archbishops and bishops; 600 diocesan priests; 600
order priests).
Portable confessionals were set up and sermons
were delivered in the churches, streets, public
squares, everywhere there was an audience. The
first week concentrated upon the hospitals and
children, the second was geared especially for
women, and the third devoted to men.
A NEW POPE — A N E W CARDINAL

Pope Paul wears this tiara for the last time
before giving it to be sold for the benefit of the poor.
detail. Our schools must know how to really
educate, how to form strong souls, form the con
sciences of those for whom the Christian way of life
is not a veneer and who lead a true interior life, who
demonstrate the manner in which we must live to
day in order to give witness to Christ and to serve
society by loving our neighbor.
“Our schools are attended by children whose
parents sometimes undo what the school does. We
must not overlook this problem ... I believe there
should be a little more discipline, more insistence
on study, more submission on the part of pupils to
authority. I take the liberty of suggesting that rela
tions between teacher and pupil be more personal
To be successful, education must be the result
of a dialogue and of the meeting of one soul with
another. We must do everything possible to provide,
especially for our colleges, spiritual directors who
are truly learned, truly reasonable, and able to in
still dynamic and strong principles into the minds of
the students ... A school which stresses only
scholarship imparts instruction but leaves souls dis
satisfied and indifferent .”
EC ON OM IC APOSTOLATE
Archbishop Montini created an Office of
Charity, providing free medical and legal service
for the needy. He had an entire village constructed
at Rovagnasco to provide homes for over 3,(XX) of
the poor.
As “Archbishop of Workers” he went into fac
tories and mines to meet with workers even though
many were card-carrying Communists. One of his
first visits was to the industrial suburbs of Sesto San
Giovanni which was so powerful a Communist
stronghold it was called “ Little Stalingrad.’’
The archbishop’s chief antagonist was a Com
munist organizer known as “ Botte” (i.e., “a
beating” ) whe had increased the number of Com
munist card holders after World War II from 400,000
to 2,000,000. The archbishop also instructed
management of its moral duty to employees. He
supported the Association of Catholic Italian
Workers (ACLI) to the eventual detriment of Com
munist labor unions.
SPIRITUAL APOSTO LA TE
Archbishop Montini made pastoral visits to 694
parishes besides beginning a program to meet each
of the 247 mayors in his province. He built or
renovated 200 churches and chapels. He create«)
new parishes and subdivided old ones. He set aside
each Thursday morning so that without an appoint
ment any priest could visit with him.
By revamping the seminary curriculum, by ad
ding to the seminary library some 200 foreign and
Italian publications, and more, the Archbishop did
much to minimize the anti-clericalism which ex
isted in Milan. (“ A true, a good, a human, a saintly
priesthood would save the world,” wrote the
Archbishop.)
Archbishop Montini with his fellow priests plan
ned and coordinated the great “ Mission of Milan.”
For three weeks, November 5 through 24, 1957, the

Pope Pius XII died Oct. 9, 1958. Cardinal
Roncalli was elected Pope on Oct. 28,1958. Dec. 15,
1958, Pope John XXIII named 23 new cardinals.
William E. Barrett attributes to Pope John the
remark, “If Montini had received his red hat when
he should have received it, I would never have been
pope.”
Be that as it may, the point is, as the author
goes on to say, that Pope John held Cardinal Mon
tini in the highest esteem. And well he might.
Molded himself, at least partially, by the three
pop)es he had served, there was no reason the Car
dinal could not help his close friend with the in
tricacies of the papacy.
Pope John announced on Jan. 25,1959, his inten
tion of convoking the Second Vatican Council. Ac
cording to Monsignor Clancy, “ Cardinal Montini
went often to Rome in the days before the opening
of the Council, flying in one hour from Milan and
returning the same day when possible. During the
days that he was in Rome for the Council he alone of
all the Fathers of the Council was the guest of Pope
John in the Vatican. An ap artm en t in the
Archpriest’s Palace was placed at his disposal...”
KNEW CH U R CH WELL
And as Barrett added, “ Cardinal Montini had
worked closely with the Holy Father and knew his
mind Between them they knew the Church very
well; on the diocese firing line and in the offices of
the Curia. It was remarked by correspondents that
Pope John's arresting address which opened the
Council sounded much like the Montini ‘Discorsi.’
Correspondents had commented, too, on the sound
of Montini in the famous John XXIII encyclical,
Pacem in Terris, without casting any doubt on the
fact that this was the thinking of John. There were
people who actually blamed Cardinal Montini for
that encyclical which, they claimed, was soft on
communism and an encouragement to people who
wanted to be both Communists and Catholics.”
Pope John XXIII died of stomach cancer June
3.1963.
WE HA VE A POPE
On June 21, 1963, an estimated 100,000 persons
in St. Peter’s square heard the announcement:
“ Habemus Papam,” We have a Pope.
Thus began a pontificate that was to last fifteen
years and was to be marked by renewal, dialogue,
liturgical changes, and great controversy.
But even today because of his tireless work for
the Church and mankind Paul can rightly be called:
• The Pilgrim Pope
• The Pope of the Paraclete
• The Pope of Dialogue
• The Pope of Renewal
• The Pope of Reconciliation
• The Pope of Ecumenism
• The Apostle of Peace
• The Pof>e of the Poor
• The Pope of Vatican II
• The Pope of Modem Art
• The Pope of Communications
• The Pope of Evangelization
• The Pope of Workers
• The Pope of the Dignity of Human Life
Paul is now at rest!
Peter Wigginton, a Denver author, spent
many months researching this article on Pope
Paul, including visits to Vatican officials.

Dimensión Social Del
Guadalupanismo :
Mensajes de Pablo VI
por Jesús García

THE SOCIAL
DIMENSIONS
OF GUADALUPANISM
Message of Pope Paul VI
to Mexico
In a message on October 12, 1970,
the 75th anniversary of the corona
tion of Our Lady of Guadalupe, Pope
Paul told the Mexican people that
Our Lady of Guadalupe wants not a
crown of material things but asks
that you give your life the mark of
caring for human longing from a
spiritual and social aspect and to
give your Christian life a social feel
ing that would provide assistance to
farm workers, the poor, the sick and
all others in need. He asked that
evangelization be tied in with this
new social concern for the needy. In
another message Pope Paul asked
Guadalupans to develop a pastoral
aspect and by their lives strengthen
their social obligations and then
they will become the best heralds of
the fountain of Guadalupanism,
which would be that of brotherhood,
of love, of justice, for the construc
tion of a new society that we all long
for. — Santiago Chavez, Denver,
Colorado.
Los Mensajes
Habiendo
seguido
en su
periódico la discusión suscitada por
el artículo del Padre Luis Bernal
sobre el tema Cuadalupano, creí
conveniente que los lectores de El
Visitante D om inical conozcan más
acerca de los últimos mensajes Cuadalupanos del Papa Pablo V I, que
sitúan al Guadalupanismo en la línea
y espíritu del Concilio Vaticano II, lí
nea de evangelización centrada en
una sólida Cristologia y proyectada a
un compromiso efectivo por la justi
cia.

Los mensajes son tan claros y
precisos, que creo iluminan y ayu
dan a superar tanto una concepción
mítica y sentimental, un devocionalismo superficial y poco cimentado
en una Cristologia y Eclesiología
auténticas, como la minímización
del papel que el Guadalupanismo
tiene en la Historia Salvifica y tempo
ral de nuestro pueblo.
Estos mensajes fueron dirigidos
a M éxico en las siguientes ocasiones:
1.— El 12 de Octubre de 1970, con
ocasión del 75 aniversario de la coro
nación de la Virgen de Guadalupe.
Este mensaje ha sido trascendental
para M éxico y el guadalupanismo
porque inicia, al nivel magisterial
máximo, una orientación y proyec
ción pastoral y social del Guadalupa
nismo que sería continuado y ratifi
cado en los siguientes mensajes.
Es en

este

primer

mensaje

donde el Papa Pablo VI habla de la
nueva corona que pide la Virgen, ya
no tanto material, sino espiritual y
social, "forjar ese mundo nuevo que
la humanidad anhela" y de "dar a
vuestra vida cristiana un marcado
sentido social, como pide el Conci
lio, que os haga estar siempre en pri
mera línea en todos los esfuerzos
para el progreso y en todas las inicia
tivas para mejorar la situación de los
que sufren necesidad"; a estos
exhorta el Papa "en esta fiesta tan
señalada" (el 75 aniversario de la
coronación) enfatizando "Esta es la
corona que hoy pide la Virgen de
Guadalupe, esta es !a fidelidad al
Evangelio de la que Ella supo ser el
ejemplo em inente".
2. —El segundo mensaje lo dirigió a
través del Cardenal José Salazar,
Arzobispo de Guadalajara y presi
dente de la Conferencia Episcopal,
mediante una carta que le dirigiera
el 6 de junio de 1976, en respuesta a
la invitación a participar en la cere
monia de inauguración de la nueva
Basílica.
La Im portancia
En esa carta, tras agradecer la
invitación que el Episcopado M exi
cano le hiciera y de expresar que
"con hondo sentimiento Nos vemos
obligados a comunicarles, que no
obstante toda nuestra mejor volun
tad, no nos es posible en ningún
modo realizarlo", reitera las orienta
ciones anteriores de sólida evangeli
zación y de profunda preocupación
por los campesinos, los pobres, los
enfermos, los necesitados.
N o sólo expresa interés y
preocupación por todos estos secto
res desfavorecidos, sino que enfatiza
que la Imagen de Guadalupe que se
halla en los jardines de El Vaticano;
le significa un permanente recuerdo
de ellos; "la Virgen de Guadalupe,
cuya imagen nos es familiar en los
jardines Vaticanos, nos recordará
siempre a nuestros hijos de México,
especialmente a los campesinos, a
los pobres, a los enfermos y a todos
aquellos que más necesitan de su
maternal ayuda". Discretamente tra
ta el Papa de inculcar este interés y
preocupación por estos sectores
desfavorecidos, a la Jerarquía M exi
cana.
3. — Finalmente, el mensaje televisa
do dirigido durante la ceremonia de
inauguración de la nueva Basílica,
vino a ratificar las líneas anteriores.
Las exigencias
Frente a la posible tentación de
triunfalismo y ostentación por la
grandiosidad de la obra material, el
Papa recuerda que "no puede ser
una meta de llegada, sino un punto
de partida" y que "e l templo inaugu

rado debe ser el símbolo de ese tem
plo espiritual y visible que llamamos
Iglesia y que . . . se construye cada
día, se perfecciona y llega a plenitud
en nosotros, en nuestra dignidad
creciente de hijos de Dios que hacia
El peregrinamos". La condición de
peregrinos, de desínstalados de
poder y de posición, característica
del pueblo escogido de la antigua y
de la nueva alianza, permitirá supe
rar toda tentación triunfalista y de
instalados en el tiempo y en el espa
cio. El Tepeyac deberá hacer descu
brir y reforzar "la hermandad pro
funda como hijos del mismo Padre"
y los que se dicen y sientan Guadalupanos "habrán de reflexionar a
fondo sobre las exigencias prácticas
que ello implica".
Estas exigencias prácticas, el
Papa las concretiza en Amor operan
te y justicia para todos: "Por ellos y
puesto que no hay verdadera
hermandad sin un amor operante y
sin la previa implantación de una
auténtica justicia para todos, la dedi
cación del nuevo templo debe
constituir el punto de arranque de
un esfuerzo permanente de mayor
justicia social, de búsqueda de una
creciente educación cultural que
dignifique cada vez más a todas las
personas, de una lucha sin tregua a la
corrupción de una eficaz ayuda espi
ritual, moral, material, para todos los

oprimidos y necesitados".
Como se puede observar, el
Papa no rehuye ni teme el término
de oprimidos, término que escanda
liza a tantos "buenos creyentes";
desataniza el término "oprimidos",
de la connotación comunista que le
quieren atribuir, quienes no quieren
reconocer la dura realidad social.
La O rientación
Reitera
el
Papa
su
pre
ocupación y afecto (por tercera
vez, ya lo había hecho y dicho en los
anteriores mensajes) por los más
pobres y necesitados: " Y o no
podríamos dejar de mencionar aquí,
con especial énfasis y afecto, al más
pobre, al campesino, que espera con
justa impaciencia la realización de
las promesas tantas veces olvida
dos . . . A El, la Iglesia se siente parti
cularmente cercana". Exhorta el
Papa a que se oriente la Pastoral del
nuevo santuario: "A una diligente
evangelización del pueblo, inculcan
do en él una delicada atención a ios
aspectos religiosos y sociales de su
vida".
El Guadalupanismo al que nos
orienta el Papa, es un Guadalupanis
mo de compromiso y responsabili
dad social que irradie toda la vida y
se proyecte a todas las esferas, sobre
todo en el campo de la justicia. Por
eso, exhorta a los diversos sectores
sociales, según su posición y res
ponsabilidad, hacia la justicia: "a los
ricos, a los intelectuales y profesion
ales pedimos un esfuerzo para
crear un clima más justo, más huma
no y cristiano. A los empleados,
obreros y campesinos sostenemos en
la búsqueda de sus derechos,
confiando que cumplirán a la vez sus
responsabilidades de trabajo".
Y a continuación viene la frase
más firme de su mensaje, relativiza la
obra material y la subordina a la
acción pastoral y a la justicia: "A
todos finalmente, invitamos a pensar
que mientras exista injusticia, el tem
plo — ahora construido, no estará
terminado".
Esta
Trilogia
Pontificia
Guadalupana deberá servir para
orientar la pastoral Guadalupana en
México y en la diàspora mexicana,
los mexicanos en el exterior, quienes
por su vida, esfuerzo y compromiso
social serán los mejores heraldos de
un G uadalupanism o fu e n te de
hermandad, de amor operante, de
justicia, para la construcción de la
nueva sociedad a que todos aspira
mos.

Reprinted from
El Visitante July 17,1977

Paul Was the Most
Traveled Pope In History

k

Paul, the jet-age Pope, visited India

Pope Paul VI contributed significantly to the
honor of the Mother of God when he promoted and
approved for the Second Vatican Council Mary’s ti
tle as “Mother of the Church.” He saw in ^ is
proclamation and the crown and summit of the first
and pivotal document of Vatican II, “The Dogmatic
Constitution of the Church.”
He pinpointed the theological basis for this uni
que position of Mary as the mystic union of the
Church with Christ, a union which, he said, “we
cannot conceive as separate from her who is the
Mother of the Word Incarnate.”
In an audience of May 29, 1968, the Pope .ex
plained: “Just as we cannot form an idea of Christ
without reference to the supreme truths of the
Gospel regarding His Incarnation and Redemptu^,
so we cannot leave out of consideration the

presence of Mary and the ministrations she was
called on to fulfill in the actual realization of these
truths.”
Within a few months of the close of the Vatican
Council, Pope Paul issued.his second encyclical,
Christ! Matris Rosarii, on Sept. 15, 1966. It was an
appeal for prayers to the Blessed Virgin for the
peace of the world.
In May 1967, Pope Paul gave the most striking
public witness to his faith and trust in the Blessed
Mother: He made a pilgrimage to Fatima, where
he said, he had come as a pilgrim “to offer filial
homage to the sublime Mother of God in the Cova da
Iria. On the same day (May 13) that he gave this
public witness, he promulgated in Rome an
Apostolic exhortation called “Signum Magnum,”

•“The Great Sign,” in which he said that “it is the
duty of all Christians to imitate in a reverent spirit
the examples of goodness left them by their
Heavenly Mother.”
On Feb. 2, 1974, Pope Paul summed up all his
teachings on Mary in an Apostolic exhortation
called “ Marialis Cultus,” Devotion to Mary. Here
he determined the place of Marian devotion in the
reformed liturgy, issued directives for the authen
tic renewal of Marian devotion, and made sugges
tions for the Angelas and the Rosary.
“ Mary,” said Pope Paul, “the new woman,
stands at the side of Christ, the new Man . . . She is
given us as a pledge and guarantee that God’s plan
in Christ for the salvation of the whole man has
already achieved realization in a creature, in her.”
(Paul Hallett)
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Sick Receive a Papal Blessing In St. Peter's
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Bas-relief of the Council held in Washington (1837)
between the ministers of the United States and the
tribal chiefs of the Sauks-Foxes and the Sioux of the
Mississippi. The work of Ferdinand Petrich (17981872.
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Pope Paul examines a picture in
the Museum of Modern Art that
he established.

Pope Paul addresses hundreds of thousands on Good Friday

Paul greeted thousands of pilgrims each week in the new Papal audience hall

. I n c u c i ^ v K H U A i n u L i c H E O iaT E R , A r c h d io c e e e Of D e n v e f. <S) FiKSoy, A u g , 1 1 , 1970 — P o g o 4 7

Thé Vatican Press Room Announces
Death of Pope Paul Aug. 6, 1978

Vatican Press Room

Pope Paul Speaks to
Knights of Columbus
. k

Arc
ferì
Aug

Supreme Knight V irgil C.
Dechant of the Knights of
Columbus receives handclasp
from Pope Paul VI. In the
background is .Mrs. Dechant.

P o p e P a u l V I la u d e d
th e K n ig h ts o f C o lm b u s as " a n
im m e n s e fo rc e fo r g o o d w i t h i n th e
C h u rch o f C h ris t" w h e n h e re c e iv e d
th e b o a r d o f d ire c to rs in a u d ie n c e
in c o n n e c tio n w ith th e ir m e e tin g in
Rom e.
" W e w is h to e x press o u r g r a t i t u d e
fo r th e w o rk s t h a t th e K n ig h ts o f
C o lu m b u s h a v e a c c o m p lis h e d o v e r
th e y e a r s ," th e p o p e s ta te d . " In p a r 
tic u la r w e t h a n k y o u f o r y o u r
c o lla b o r a tio n in o u r te le v is io n a p o s 
to la to . A s s is te d b y y o u r g e n e ro s ity ,
w e h a v e b e e n e n a b le d to p ro c la im
th e L ord Jesus C h rist d ir e c tly in
m illio n s o f h o m es . Y es, th e id e a ls of
y o u r C h ris tia n lo v e a n d s e rv ic e h a v e
b r o u g h t fo r th results w o r t h y o f th e
G o s p e l.
' W e re ly on y o u —on e a c h o f y o u ,
on a ll o f y o u , on the a s s o c ia tio n its e lf,
th e K n ig h ts o f C o lu m b u s —to b r in g
h oliness to th e w o r ld , to liv e t h e
G o s p e l v a lu e s in y o u r f a m ilie s , to
tra n s m it th e m to y o u r c h ild re n w it h
th e in fe c tio u s co n victio n o f jo y f u l
f a it h .
" C h ris t n eed s y o u to b r in g f r a 
te r n a l c o n c e rn to y o u r n e ig h b o r 
h o o d s , to e x e m p lif y justice in y o u r
c o m m u n itie s , to s p re a d p e a c e a n d
tru th in th e w o r ld ."

T h e p o n tiff a s k e d a l l m e m b e rs of
th e o r d e r to c o n tin u e t h e ir p ra is e 
w o r t h y a c tiv itie s " f o r th e g lo ry o f
G o d a n d th e g o o d o f h u m a n ity ." He
s in g le d o u t f o r t r ib u t e th e K n igh ts'
c h a r ita b le h e lp , t h e ir p ro m o tio n o f
C a th o lic e d u c a tio n a n d o f v ocation s,
th e s p re a d o f th e G o s p e l th ro u g h th e
m ass m e d ja a n d th e d e?ense o f
h u m a n life . H e a d d e d t h a t th e y
s h o u ld c a rry o u t a ll th e s e projects " in
the n a m e o f C h ris t a n d w ith a n e v e r
in c re a s e d r e a liz a t io n o f th e im p o r
tan c e o f y o u r c a llin g ."
T he p o p e a ls o p o in t e d to fre q u e n t
o p p o r tu n itie s f o r s e rv ic e w ith in th e
K n ig h ts ' p a r is h c o m m u n itie s . H e
e n d e d his f o r m a l E n g lis h a d d re s s by
e x te n d in g his a p o s to lic b lessing to
a ll th e K n ig h ts o f C o lu m b u s a n d th e ir
f a m ilie s .
A t th e b e g in n in g o f th e a u d ie n c e ,
w h ic h w a s h e ld in th e H a ll o f the
C o n s is to ry , S u p r e m e K n ig h t V ir g il C.
D e c h a n t p a id re s p e cts to th e H o ly
F a th e r o n b e h a l f o f th e b o a r d . H e
n o te d t h a t th is w a s th e th ir d tim e in
th e 9 6 - y e a r h is to ry o f th e K n igh ts o f
C o lu m b u s t h a t th e b o a r d o f d irecto rs
h a d b e e n re c e iv e d a s a g ro u p b y th e
v ic a r o f C h ris t. D e c h a n t s ta te d th a t
th e b o a r d w e lc o m e d th e p riv ile g e o f
r e a ffir m in g th e o r d e r 's lo n g -s ta n d in g
lo y a lty to C h ris t's c h o s e n v ic a r.

' W e c om e as o b e d ie n t sons to seek
y o u r f a t h e r ly in te rc e s s io n fo r th e c o n 
tin u e d success o f o u r p r o g r a m s ," th e
s u p re m e k n ig h t s a id .
"T h e con cern s o f th e p re s e n t a d 
m in is tr a tio n h a v e b e e n p la c e d u n d e r
th e m a n tle o f O u r Blessed L a d y 's a lle m b r a c in g lo v e . W e use e v e r y o p 
p o r tu n ity to p ro m o te h e r causes. To
w itn e s s th is w e a r e r e g u la r ly p u ttin g
th o u s a n d s o f ro s a rie s to p r a y e r f u l
use a m o n g o u r m e m b e r s a n d
f a m ilie s .
" O u r C a th o lic A d v e r tis in g P ro 
g r a m , n o w in its 3 0 th y e a r , h e lp s
b r in g G o d 's w o r d —a n d y o u rs —to
m illio n s o f p e rs o n s th r o u g h th e w r i t 
te n , s p o k e n a n d v is u a l m e d ia .
" In th e m a t t e r o f C h u rch v o c a tio n s ,
n c o n c e rn so d e a r to y o u r h e a r t, w e
a r e w o r k in g c lo s e ly w ith th e h ie r 
a r c h y to fo s te r v o c a tio n s to th e p rie s t
h o o d a n d re lig io u s life , r e t a in in g th a t
w a r m closeness to th e p rie s th o o d
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